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ABSTRACT 

Aware that proselytizing religious groups such as the Protestant 

Evangelicals, the Mormons, and the Jehovah's Witnesses are growing in a 

time when many other denominations are declining, this study examines 

the kinds of people who are joining one of these growing church groups--

the Evangelicals. Particular attention is given to the extent to which 

members are being added through proselytism from outside the Evangelical 

community. 

The 1966-70 membership additions of 20 Calgary Evangelical 

churches, chosen randomly, are analyzed. It is found that the great 

majority of the people who have become Evangelical members have migrated 

from other Evangelical churches. Furthermore, a sizable number are the 

children of Evangelicals. Only in few instances are new members prose-

lyte8 and even here close to one-quarter have been non-Evangelical church 

members. 

When congregations are placed along an Evangelical Church-sect 

continuum on the basis of questionnaire responses from church leaders and 

grouped into Church-like, Medium, and Sect-like, little variation is 

noted in terms of evangelistic efforts expended. Numerical.additions by 

Evangelical migration, a birth-type of evangelism, and a proselyte-type 

of evangelism are found to be highest for Church-like groups, lowest for 

sect-like. Yet while migration of Evangelicals represents the primary 

means of addition for all three congregation-types, the sect-like groups 

add the highest proportion of their members by this method, the church-

like congregations the lowest. Additions through evangelism as a whole 

are proportionately highest for Church-like groups and lowest for sect-

like, with the same true of the birth-type of evangelism. All three 
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congregation-types add about the seine proportion of new members through 

the proselyte form of evangelism, although sect-like groups slightly 

exceed the other two on a per member basis. 

The conclusion is that Calgary Evangelical churches add members 

primarily through retention--growth from within the Evangelical commniun-

ity, rather than outreach to non-Evangelicals, possibly due in part to 

the large number of Evangelicals in the Calgary area. It is further 

suggested that in a more general sense, proselytism may be inversely 

related to the size of the proselytizing group in a given geographical 

area. 
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Chapter One 

THE PROBLEM 

There is general agreement among observers of religion in the 

Western World that organized religion has in recent years been experi-

encing a decline. This demise is usually seen in terms of a reduced 

level of institutional involvement, the failure of religion to be a 

meaningful factor in influencing human conduct, and the tendency of 

modern man to abandon the religious mentality in favor of a rationalistic 

outlook. 

However, in the midst of such alleged decline, groups such as the 

Protestant Evangelicals, the Mormons, and the Jehovah's Witnesses appear to 

be, growing. The significance of this enigma is enhanced by the fact that 

these groups hold as a key ideal the conversion of people to their 

version of Christianity, leading to the question of .the extent to which 

they are reaching beyond themselves and proselytizing urbanites. 

The present study will explore the way in which one such prosely-

tizing, group, the Evangelicals, add members to their churches with 

special attention given to proselytism. The means will be an analysis 

of membership additions to 20 Evangelical congregations in the city of 

Calgary over, the five-year period 1966-TO. 

This chapter will summarize the case for religious decline, re-

view the literature, and provide a theoretical foundation for the study. 

Context of the Problem  

Many observers of the contemporary religious scene believe that 

religion is experiencing a definite decline. Historian Arnold Toynbee, 

for example, states that from an historical perspective the demise can be 
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seen on a world-wide scale. Tracing such a trend to the latter part of 

the 17th century, he argues that "all current religions--whether tribe-

bound or missionary or 'lower' or 'higher'--have been losing their hold 

on the hearts and consciences and minds of their former adherents't (Pre-

face in Cogley, 1968:xix). 

From the standpoint of institutional involvement, religion is de-

clining.' In the post-1965 period, almost all major denominations in 

Canada and the United States reported membership losses. In Canada, the 

United Church lost 4,200 members and 125,000 Sunday School students be-

tween 1965 and 1968. The Anglican Church over 1966-68 had its ranks drop 

by 120,000 members and 43,000 Sunday School enrollees. The Presbyterian 

Church lost 8,000 members between 1965 and 1968, while Lutheran member-

ship gains in the post-1965 period were minimal and Sunday School 

enrolment down (Tipp and Winter, 1970). 

In the United States the picture is similar. By 1968 only ).3% of 

the population said they attended a church, a drop of i% from 1960 

(Yearbook of American Churches, 1970:227). On a national level membership 

gains in 1969 totalled only 36,348, a gain of only 3/100 of 1% over 1968 

membership figures, leading one magazine to write: "For the first time 

since World War II organized religion in the U.S. has finally reached the 

point of zero population growth" (Newsweek, March 15, 1971:96). In the 

one-year period January 1, 1969 through January 1, 1970, the United 

Methodist Church lost 167,000 members and the Episcopal Church )4,000 

'Membership figures cited in this chapter are those given by the 

churches, and thus are subject to some error. They further represent 
diverse membership standards (see Yearbook of American Churches, 1969: 
iv-v). If anything, it would seem that in most cases such figures would 

be biased in favor of the more "liberal" churches, with less rigid mem-
bership standards, rather than the Evangelicals. 
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(Yearbook of American Churches, 1971). The latest report of the.National 

Council of Churches states: "Overall . . . it appears that the religious 

boom that peaked in the mid-1950's has now drawn to a halt" (Yearbook of 

American Churches, 1971). In 1969 in the United States, the Roman 

Catholic Church suffered a membership drop of 1,1149, relatively small but 

significant in view of the fact it represented the first Roman Catholic 

decline in the U.S. since records have been kept (1889) (Time, June 1, 

1970 :39). 

The assertion of current religious decline is further based upon 

its failure to be an important influencing factor in the lives of mdi-

viduals. One source sums up the common opinion well: ". . . religion 

has become so much a 'mirror iinmage' of its community and national set-

ting that its influenáe is imperceptible and, perhaps, negligible" 

(Yearbook of American Churches, 1969:205). Contributing to such a con-

clusion was a U.S. national study in which people were asked if they 

thought religion had lost influence over people. Whereas in 1957 only 

14% said "no," in 1968 -the figure had risen to 67% (YAC, 1969:206). 

Glock and Stark (1968:221) in their study American Piety, conclude: 

At the present time the liberal bodies are functioning as way 
stations for those who are moving away from orthodoxy and who are as 
yet unwilling to move outside the churches entirely. . . . The 
majority of members of liberal bodies are dormant Christians. They 
have adopted the theology of the new reformation but at the same time 
they have stopped attending church, stopped participating in church 
activities, stopped contributing funds, stopped praying, and are 
uninformed about religion. 

Still further, decline is seen in terms of the abandonment of a 

religious mentality in favor of a rationalistic outlook. Theological 

writers, such as Robinson (1963), Cox (1965), Altizer (1966), and 

Hamilton (1966) have all assumed that "modern man" no longer thinks in 

traditional theistic terms, with the result that to varying degrees their 



well-known writings serve to illustrate the alleged necessity of religion 

to speak to "a world without God, a world in which God has become an 

unnecessary hypothesis" (Macq.uarrie, 1961:13). John Cogley (1968:31) 

asserts: 

Millions of living persons have decided that there are sub-
stitutes for faith, there are alternatives to revelation, ethics 
are founded on anthropblogical development, the Bible is merely 
literature, and the closest one can expect to come to a divine 
arbiter of good and evil is the human conscience. 

Religious decline can thus be well-documented in terms of reduced 

institutional involvement, its minimal influence upon behavior, and the 

rationalistic, mood of the day. August Comte's analysis of the place of 

religion would appear to be ingenius: it has played a very real and 

necessary role in man's development. But it now belongs to the past and 

should no longer be his concern. Having passed through the theological 

and metaphysical stages, man is now ready to approximate a social utopia 

through the utilization of science (Comte, 19)47:219-22). 

The 1mergence of the Evangelical  

At the very time that decline is being experienced by so many 

Christian groups, Protestants in the Free Church tradition known as the 

Evangelicals appear to be growing. Characterized by an emphasis upon 

Scripture, the need for personal repentance and conversion, evangelism, 

and eschatology, the Evangelicals include such groups as Baptist, 

Pentecostal, Full Gospel, Christian and Missionary Alliance, Nazarene, 

Mennonite, Salvation Army, and Christian Reformed. Their growth in the 

post-1965 era has been noteworthy in the light of the rampant decline' of 

many denominations. 

While other churches were in most cases losing members in 1969, 

the Southern Baptists showed an increase of 157,000 people, remaining 
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the largest Protestant group in the U.S. with some 12,000,000 members 

(YAC, 1971). Among black denominations, the National Primitive Baptist 

Convention Inc. showed the largest percentage gain--3.9%, up to 1.5 

million members (YAC, 1971). Significant gains have been noted in the 

National Council of Churches 1971 report for many other Evangelical 

denominations, the only major exception being the United Methodist 

Church. One leading U.S. magazine recently concluded that Evangelical 

churches are "showing up once again as a major force in the nation's 

life," continuing on to say 

'Hippies' and drug users are being drawn to a type of faith 
that many believe offers both intensity of experience and a sense 

of 'belonging.' Adult converts find the clear-cut certainties of 
fundamentalist doctrine reassuring in a time of bewildering change 

in morality and religious belief (U.S. News and World Report, 
October 19, 1970:8Ii). 

In Canada the numerical gains of the Evangelicals contrast the 

losses of mainline denominations. Regular Baptists have seen their 

membership double between 1950 and 1968, to 34,000. The Christian and 

Missionary Alliance during the period 1960-68 grew from 105 to 170 

churches, nearly doubling in membership to a present 20,000 members. 

The Christian Reformed Churches in Canada added 20 congregations and 

almost 6,500 members between 1962 and 1970. Pentecostal growth has been 

remarkable--from 7,000 in 1921 to 58,000 in 1941 to 1)4,00 in 1961 to a 

1970 membership total which appears to be in excess of 200,000. Smaller 

denominations such as the Baptist General Conference, the North American 

Baptist Conference, the Church of the Nazarene, the Evangelical Free 

Church of America, assorted Mennonite conferences, and the Salvation 

Army also report membership gains (Tipp and Winter, 1970; Christianity 

Today, March 31, 1967). 

Thus, in the midst of what appears to be general religious decline, 
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Evangelicals are among the few groups which seem to be growing. That 

there should be such exceptions to the current trend would not be 

surprising to functionalists such as Davis and, much earlier, Durkheim. 

Davis (l96l:512) has asserted that while religion may know decline in 

the face of secularization, such decline will not be permanent--religion 

will experience a comeback because of the important functions it ful-

fills: "While society may rely on rationality to a large extent, there 

is a limit to which it can be guided by sheer rationality, and must 

also draw upon illusion." Durkheim, writing in 1898 (l968:127), 

observed that "the old gods are growing old or already dead, and others 

are not yet born." Yet, while Durkheim readily acknowledged the decline 

of Christianity, unlike Comte, he did not envision that religion would 

pass out of existence. While the forms of expression might change, the 

social impetus which gives rise to religion will remain--and with it 

religion (Durkheim, 1968: 1t22). 

The Question of Evangelism  

Evangelicals, then, would seem to be among those religious groups 

'going against the present religious current--advancing in a day of 

decline. What is even more significant--if in fact it is happening--is 

the ability of the Evangelicals and other growing proselytizing groups 

to add members not only through retention (e.g., transfer of members 

from one congregation to another; holding of their own children) but 

also through outreach, whereby they are succeeding in proselytizing 

unchurched, rationally-oriented urbanites. 

This study will examine the kinds of people Evangelical congre-

gations are adding to their membership rolls, in the process exploring 

the extent 'to which these churches are actually proselytizing 
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non-Evangelical city-dwellers. Attention will be given to variations 

relating to congregation-type and means of membership addition. Further, 

information will be gathered on the "proselytes" themselves in order to 

provide insight into the types of people the Evangelical groups are 

"reaching." 

It is hoped that the study will provide insight into Evangelicals 

and other proselytizing religious groups, and as such be of value to the 

student of religion and society. 

Review of the Literature  

Only one study has been found which has sought to analyze the 

means of church membership addition (Kunz and Brinkerhoff, 1910:215-22). 

Further, few studies appear to have been done relating to the extent of 

proselytizing by Evangelicals. One study by S. Herron of the apparently 

effective England campaigns of Billy Graham during the 1950s found that 

about 50% of the 120,000 who made a public decision to "accept Christ" 

were church members at the time (cited in Michael Argyle, 1958:53). 

Robert Blumstock (1968 :27-35), studying an Evangelical organization 

attempting to convert Jews to Christianity, concluded that actual prose-

lytism was negligible. 

It is interesting to note that religious writers dealing with 

evangelism often seem to equate membership growth with evangelism, rather 

than explicitly recognizing that evangelism ("the converting of people to 

Christianity") is only one means of church growth ("the adding of people 

to the church"). One respected Southern Baptist, for example, states in 

a widely used book on evangelism that "any church anywhere will grow if 

it is evangelistic"--i.e., trying to convert people to Christianity 
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(Autrey, 1959:55). In another well-read work, Chastain (l953: 12) says: 

many formerly effective churches no longer win enough people 
to, replace the members they lose by death and removal. Gradually but 
inevitably these churches become weak and hopeless, not because there 
are no people to be won, but because the members do not care enough to 

make the effort to win them. 

The implication of such writers is that evangelism is practically synony-

mous with membership growth. David Moberg (1962:212), however, argues 

that "as important as evangelism is in the growth of any church, to 

assume that growth is related solely to its evangelistic program would be 

a gross error." In fact, Kunz and Brinkerhoff (1970:217-8), in a recent 

article contrasting the growth patterns of Mormons and American Baptists, 

have suggested' that "there are three general means by which the church 

may obtain membership: birth, migration, and conversion." 

Membership through Birth. Little has been written concening the 

relationship between membership and birth. Wliule Wilson (l59:l1) recog-

nizes that "the recruitment of the second generation is also an aspect of 

evangelism," he, along with Niehbuhr (1929:19) and Pope (l912:120), is 

more interested in relating the second generation converts to the effects 

upon sect organization. Wroeltsch (1931:331ff) and other typologists 

have noted that the "sect" differs from the "Church" in that its members 

are not born into it, yet little has been said about the tendency of 

children born to religious members to ultimately join the group. Of 

great importance to the question of proselytism, religious writers fail 

to differentiate between the children of Evangelicals and others who join 

churches, embracing all "new believers" in the "convert" category. While 

theoretically the children of Evangelical members who themselves join the 

church can be seen as "the fruits of evangelism," they hardly illustrate 

the ability of the Evangelicals to "reach out" to the unchurched 
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urbanite 2 Therefore children of Evangelicals who join Evangelical 

Churches will be treated in a special category in this study. A key 

differentiation will be made between birth-type membership and prose-

lyte-type' membership. The latter will refer to new members who have 

not as nuclear family children been part of the Evangelical culture. 

There is reason to suspect that birth-type membership is much more common 

than proselyte-type membership. Moberg (l962:33), for example, cites 

one famous mission convert and evangelism organizer who claims that he 

"did not know any man to be permanently reclaimed by Christianity who 

did not have a good [Christian] mother!" 

Membership Through Migration. In this context migration will 

refer to "the inter-church movement of people." Hoult, Mann and Moberg 

have all seen the relationship between the rise of city churches and 

rural-urban church member migration. Hoult (1958:157) goes so far as 

to suggest that "many Protestant churches in the cities maintain their 

membership only by recruiting migrants from the country as new members." 

Referring to Alberta, Mann (l962:l51) writes: "Urban Evangelical expan-

sion may thus be viewed as a stage in the urbanization of rural people 

with a strong fundamentalist background." Moberg (l96?:!6), aware of the 

"rural atmosphere" which characterizes many urban churches, says that the 

2Moberg (l962: 13o) goes so far as to question whether actual 
conversion can even be said to have taken place for many in the second 
generation. Pointing out that Christian groups which have aimed at 
maintaining a converted membership have not been able to uphold that 
standard for a very long period of time, he writes, "With the coming of 
the second generation, religious development of the converts' children 
hinders their having distinct conversion experiences," resulting in 

conversion being "watered down . . . until its operational definition 
fits the actual experiences produced in the group." 
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city church is often an evolved rural church: "This persistence of rural 

flavor has been due partly to the large number of rural migrants and their 

immediate descendants in the membership, and especially in the leadership 

and ministry of city churches." 

Mann (1962:10,314) has also pointed out that in the religious de-

velopment of Alberta, much membership growth among the early Alberta 

Evangelicals was actually due to church-organized ethnic migration from 

Europe and Eastern Canada. He relates that Anglo-Saxon converts were 

usually .people well-steeped in the Evangelical tradition; those without 

such a background generally showed little interest in the Evangelicals. 

The fact that 60% of the Evangelicals were non-Anglo-Saxon in 19146 points 

to ethnic migration as a key means of Evangelical growth in Alberta. 

Mann (1962:514-5) further found that Evangelical groups grew in 

Alberta through the addition of professing Christians from other 

Protestant congregations, capitalizing on apparent discontent over the 

relaxing of moral standards and the modernism controversy. Hostetler 

(19514:21414-55), in a study of 135 Mennonite churches, found that most of 

the converts had previous church affiliations. It should be noted that 

the sheer fact of modern-day mobility makes church growth through migra-

tión an inevitability. In fact, one Evangelical writes: "The future of 

Protestantism in America will be decided in no small measure by the 

ability of the churches to successfully transfer members as they change 

residence to new communities" (Bryan, 19148:35). 

There is thus general recognition of the fact that church addi-

tions are the result of birth and member migration, besides the 

conversion of "nonbelievers." - 

Membership through Evangelism. The literature suggests that it is 



11 

possible for a group like the Evangelicals to be growing without actually 

doing the thing they claim they should be and are doing--converting the 

"lost," where the "lost" are assumed to be "nonprofessing Christians." 

Granted the fact that they are flourishing in a time of apparent re-

ligious decline, the question that arises is whether such "prosperity" is 

due primarily to retention (i.e., additions from within the Evangelical 

community) or to proselytism (representing outreach). 

Bryan Wilson (1959:11), among others, makes the following important 

observation: 

The principal tension between the demand for separateness and 
other sect values arises in the injunction . . . to go out and preach 
the gospel. Evangelism means exposure to the world and the risk of 
alienation of the evangelizing agents. It means also the willingness 
to accept into the sect new members . . . who are incompletely social-
ized from the sect's point of view. 

There is good reason to believe that many Evangelical congregations fail 

to "go out and preach the gospel" and/or "willingly accept in incompletely 

socialized new members." Church-like groups in many instances are willing 

to "accept in" but are unwilling to "go out." For such congregations 

evangelistic attempts are essentially carried on a "Christian closed-

circuit." As Moberg (1962:14311.) says: 

Many a pastor has been dismayed at the small number or complete 
lack of the non-converted at 'evangelistic services,' and the majority 
of those who attend even the most widely advertised revival crusades 
are church members already converted to the evangelist's basic 
position. 

Following his 1957 New York Crusade, evangelist Billy' Graham said, "I 

think that 50% of the audience each evening in New York were committed 

Christians" (U.S. News and World Report, September 17, 1957:81). On the 

other hand, sect-like Evangelical groups are willing to "go out" but un-

willing to "accept in." Membership in the fundamentalist Missionary 

Church, for example, is possible only when a person signs a statement 
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which includes his lack of involvement with liquor, narcotics, tobacco, 

any lodge, and divorce, plus a willingness to abide by the rules of the 

church and tithe his income (Missionary Church, "Condensed Doctrinal 

Statement and Membership Application"). 

There is thus reason to believe that Evangelicals, while growing, 

are not actually converting many "nonbelievers" and adding them to their 

membership rolls. Their growth may well be interpreted in terms of 

retention rather than outreach. 

Church-sedt Typology  

Evangelical congregations differ widely from each other, repre-

senting a wide variety of religious subcultures within a broad 

Evangelical culture. Individual churches vary theologically, intellec-

tually,cultürally, and emotionally. Such differences can be observed 

both along inter- and intra-denominational lines. 

It is quite possible that congregation-type will be a key--and 

perhaps the key--factor in determining how it will grow, as suggested in 

the above discussion relating to Bryan Wilson (1959).. Consequently, it 

is important in the present study to find, a method of differentiating 

between the Evangelical churches, in order that congretation-type can 

be examined with respect to the means of membership addition. 

A theoretical basis for such discrimination is found in Church-

sect typology, introduced by Max Weber and expanded by Ernest Troeltsch 

(1931:131). This framework makes it possible to differentiate between. 

the congregations in terms--broadly speaking--of their tendency to ex-

emplify formal and "liberal" characteristics ("Church") as compared to 

informal and "conservative" traits ("sect"). Relative to each other the 
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Evangelical groups form a Church-sect continuum. 

Weber, in The Protestant Ethic and the Spirit of Capitalism, has 

made the distinction between Protestant Churches and sects. Key to his 

criteria for such a differentiation is the organization of religious 

groups, resulting largely from their theological beliefs. Thus groups 

such as the Baptists, Mennonites, and Quakers he classes as "sects," due 

to organizational makeup resulting from the fact that they "did not want 

to include the unregenerate and thus depart from the Early Christian 

ideal" (Weber, 1958:255). Writes Weber (1958:lll)-i-5): 

The feature of all these communities . . . is something with which 
we are already familiar, the believer's Church. This means that the 
religious community, the visible Church in the language of the Refor-
mation Churches, was no longer looked upon as a sort of trust 
foundation for supernatural ends, an institution necessarily including 
both the just and the unjust . . . but solely as a community of 
personal believers of the reborn, and only these. In other words, not 
as a Church but as a sect. . . . The justification through this faith 
was for the Baptists . . . radically different from the idea of work 
in theworld in the service of Christ, such as dominated the orthodox 
dogma of the older Protestantism. It consisted rather in taking 
spiritual possession of His gift of salvation [emphasis mine]. 

Weber, speaking of sect in a broader context than Protestantism, 

further describes the process by which the sect develops into a church. 

The religious movement initially is characterized by spontaneity and 

enthusiasm, which, with the passage of time, give way to institutional-

ization and. routinization. As a result, a formal organization gradually 

develops (see Gerth and Mills, 1946:2)45-62, 331-42). Thus the sect is 

seen in dynamic terms by Weber, moving toward the Church end of the 

continuum. 

3Moberg (1962:89), while acknowledging the contribution of Weber's 
"sect cycle" thesis, points out two significant shortcomings. First, the 

direction of change is not always consistent (i.e., from sect to Church); 
it may go in the other direction as well. Second, in some societies such 
as the United States, religious freedom resulting in pluralism makes it 
impossible to reach the Church end of the continuum. 
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Ernest Troeltsch (1931:331-81) has provided the classic statement 

of the Church-sect typology. He sees the Church as overwhelmingly con-

servative, accepting the secular order to a certain extent, dominating 

the masses, and in general trying to cover the whole of human life. In 

contrast the sect is of necessity a comparatively small group, aspiring 

to personal inward perfection rather than world domination, and valuing 

personal fellowship between its members. 4 Unlike the Church, the sect 

has no desire to control and incorporate the existing political forms of 

social life, and consequently does not tend to be connected from the con-

trolling upper classes--the sects "work upwards from below and not 

downwards from above" (Troeltsch, 1931:331). The individual is born into 

the Church but he enters the sect on the basis of conscious conversion. 

While the Church emphasizes the need for Church-vested grace if a person 

is to be in proper standing before God, the sect stresses the direct, 

personal relationship to God. Rather than bowing to ecclesiastical 

authority, the sect uses the Bible as its norm. Lay leadership in the 

sect stands in contrast to the Church's priesthood. Whereas Church as-

ceticism is heroic mortification aimed at furthering spirituality, sect 

asceticism takes the form of withdrawal or detachment from the world. In 

Troeltsch's (1931:3)40) words: It is simply detachment from the 

world, the reduction of worldly pleasure to a minimum, and the highest 

possible development of fellowship in love; all this is interpreted in 

the old Scriptural sense.." Finally, eschatolbgy plays an important part 

Simmel notes much the same, thing, maintaining that the nature of 
some religious groups makes it impossible for them to support large 
memberships. Enlargement would break their tie of solidarity. Original 
Christianity, says Siinmel, "was possible only in such small communities 

within surrounding larger ones, and the larger group not only served to 
supplement their external needs but also to form a contrast by which the 
sects became aware of their own specific nature (Wolff, 1950:89-90). 
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in the life of the sect, representing the only form of Christian univer-

salism for the group. 

While Troeltsch (l93l:31O) recognized that overlap existed in 

terms of characteristics so described, he nevertheless maintained that in 

the Church and sect "we are faced with two different sociological types." 

Of importance, unlike Weber, Troeltsch (l93l:31O) did not see the sect as 

merely an earlier stage of the Church: "The word 'sect' . . . does not 

mean that these movements are underdeveloped expressions of the Church-

type; it stands for an independent sociological type of Christian 

thought." He asserted that "both types are a logical result of the gos-

pel," emphasizing that the terms "Church" and "sect" are strictly 

arbitrary (Troeltsch, l93l:31.O,333_1l.,31.O_3). 

• David Moberg (1962:76) comments that Troeltsch's typology has been 

acclaimed as perhaps the most important analytical tool for sociological 

interpretation and prediction of behavior of religious groups. Yet 

Heddendorff (l965: )-5) notes that no one has been completely satisfied 

with Troeltsch's model, and that attempts at "refinement of the original 

tools have been necessary because in no case have they been adequate for 

describing the diverse forms of ieligious organization." pent (1970:10-

27) has outlined five stages in the development of Church-sect typologies: 

innovation, elaboration, consolidation, reconsideration, and rejection, 

asserting that many sociologists of religion are leaving the fourth stage 

of reconsideration and entering the fifth stage of rejection. 

The main criticisms are related to the geographical and temporal 

relativity of the typology conceptual confusion, and the 'failure of 

Troeltsch to see the two types in dynamic terms. 5 Modifications of 

5For critiques of Troeltsch see, for example, the following: 
Liston Pope, l912:ll8; Benton Johnson, l956:539-1i9; Calvin Redekop, 

1962:155-61. 
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Troeltsch have been made by many people, including Becker (l932:62I-lL2), 

Pope (191t2:118), Wach (19).i.It:109-205), Yinger (l957:lltl-55), and Johnson 

(1963:539-11.9). Perhaps the major contribution of such modifications has 

been the recognition that the typology can only prove a helpful tool in 

the analysis of areas such as North America (where there is no official 

state church and where Evangelical Protestantism is very strong) insofar 

as Church and sect are seen in terms of a continuum, where the specific 

criteria for placement are relative to the religious culture being ex-

amined. 6 Pope (191t2:118) points out that because of the diverse types of 

religious cultures, indices of comparison and classification must be of 

several types (multi-dimensional)--economical, sociological, psychologi-

cal, and. doctrinal, "without the assumption that any one index is purely 

secondary and completely determined by the others." 

Modified Church-sect typology can serve as a means of differenti-

ating between the various kinds of Evangelical congregations in the 

present study, facilitating the examination of the relationship between 

congregation-type on the one hand and means of membership addition on the 

other. 7 Five of the seven hypotheses tested in this study will examine 

this relationship (see p• 36-40)-

It should be noted that since the comparison of congregations 

60nesoon encounters extreme difficulty, when, using Troeltsch's 
criteria, he classifies the U.S. Southern Baptists as a sect, even though 
they are 12,000,000 strong. and the nation's largest Protestant body. 

7Pope did something of the same thing in studying groups in Gaston 
County, North Carolina. In differentiating between the various religious 
denominations, he noted Evangelical variations (e.g., Free Will Baptist 
Holiness vs. Free-Will Baptist vs. Baptist). He used a modified form of 
Church-sect typology (Pope, 1911.2:1211.). 
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involves established Evangelical churches, it is very unlikely that any 

of the groups will actually be "sects" in terms of Troeltsch's usage, 

although most of the groups will probably lean toward the sect end of the 

continuum. At the same time, in some areas Church-sect variation should 

be very evident. For example, while all may value the concept of ministry 

to the world, sect-like Evangelicals may at the same time stress separa-

tion from the world (e.g., close friends, entertainment) far more than 

the Church-like groups. Thus, while the Evangelical congregations will 

use only a portion of the continuum, they nevertheless will, relative to 

each other, lie along a definite Church-sect continuum. 

Summary Notation  

This chapter has introduced the problem, described its context, 

reviewed pertinent literature, and provided a theoretical foundation. 

Chapter Two will offer a brief history of Evangelical Protestantism, with 

special reference to its origins and development in both Alberta and the 

city of Calgary. 



Chapter Two 

HISTORICAL BACKGROUND 

In contemporary usage, the term "Evangelical" is usually descrip-

tive of those Protestants who, insisting that the Bible is their sole 

authority, believe that the essential part of the Christian message cen-

ters.in the reality of sin, the need for personal conversion ("regenera-

tion"), and the possibility of forgiveness through the grace of God alone.* 

From the time of the apostle Paul there have been those who have empha-

sized these aspects of the Christian faith. Yet it was the Protestant 

Reformation which brought them to the forefront of religious thought. 

This chapter will, trace this Reformation heritage of the Evangelicals and 

further describe their coming to America, with special emphasis on Alberta 

and Calgary. 

The Protestant Reformation  

Martin Luther, experientially and theologically, provides the clas-

sic definition of a Christian Evangelical. As an Augustinian monk, Luther 

had failed to find spiritual peace through an array of institutional 

methods. His attempts to make himself acceptable to God only intensified 

his sense of frustration: 

the old devastating fear recurred that because of his sins he 
would be rejected by God, condemned by Christ, and consigned forever to 
the arm of Satan. Luther was all the more panic-stricken because he 
entertained so exalted and so vivid a concept of God, the majestic, the 
all-holy. . . . Attracted and repelled, exalted and devastated, Luther 
wrestled with the Most High (Bainton, 1952:28). 

He came to the conclusion that he needed to be drastically remade if he 

were to ever reach the place where he could rise above his "perverted 

nature." Luther, after searching the Scriptures, came away with the 

*One should not confuse an Evangelical with one who evangelizes. 
The former refers to a specific Protestant historical tradition, the lat-
ter to one who seeks to proselytize (e.g., Mormons, Jehovah's Witnesses, 
Evangelicals). 

18 
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conviction that 

earn; rather it 

"The just shall 

justification before God is not something man can ever 

is something only God can give. With Paul he asserted, 

live by faith." Said Luther: 

One would assume that God would consume man in His anger, but it 
is not so, and that is the incredible wonder of the God revealed in 
Christ. . . . The God of majesty is the God of compassion. 
Credence and trust, these only are required, for by faith and only by 
faith are we saved (Bainton, 1952:35). 

In reaching this conclusion Luther did not consider himself to be 

an innovator. In fact, with other reformers he levelled the charge of 

innovation against the Church for having lost such a crucial emphasis. 

For Luther and the other reformers the "gospel" of God's grace was merely 

Biblical faith newly discovered in the 16th century (Barth, 1963:5). 

Luther, then, with his emphasis upon the authority of Scripture, the fact 

of human sin, the need for personal conversion, and the availability of 

justification through faith graphically illustrates the Evangelical that 

was to emerge from the Reformation. 

Three main types of reform movements came into being after Luther 

(Bainton, 1952:77-8), movements which were to alter his own personal 

Evangelical thrust. The first, Lutheran, almost immediately become a-

ligned with the Prince of Saxony (1527). As a territorial church, all 

inhabitants, were members--whether converted or not. The administrative 

responsibilities were in the hands of the Prince (Latourette, 1967:195). 1 

In a similar manner, Anglicanism in England and Presbyterianism in 

Scotland became aligned with the State, precluding a voluntary, "regener-

ate" membership. 

'Writes Bainton (1950:311): "Luther's dilemma was that he wanted 
both a confessional church based on personal faith and experience, and a 

territorial church including all in a given locality. If he were forced 
to choose, he would take his stand with the masses, and this was the 
direction in which he moved." 
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A second movement involved the Reformed Churches of German and 

French Switzerland, associated with Zwingli and Calvin respectively. 

These reformers dreamed of the erection of the kingdom of God on earth 

through the elect. Yet, while such men did not submit to a secular 

prince, they did hold to a territorial church "in which ecclesiastical 

and civil authorities would cooperate and to which all citizens should 

conform" (Latourette, 1967:195). Here again the personal and voluntary 

response to the "gospel" was seriously jeopardized. 

A third type of movement involved the Anabaptists, whose direct 

descendants today are the Mennonites and Hutterites, and among whose 

spiritual children may be numbered the Quakers, and to a degree also the 

Baptists and the Congregationalists (Bainton, 1952:78). The Anabaptists 

believed that a church should consist of the converted only, and for that 

reason could never comprise the entire population of an area. 2 Conse-

quently, they asserted that the church should not be united with the 

state: "They held that a true church is made up only of those who have 

experienced the new birth. Such churches are 'gathered' 'and have Christ 

as their head. Such churches could not and do not include all inhabitants 

in any one territorial entity" (Latourette, 1967:196). 

It is the belief of Latourette (1967:202), and others, that 

present-day Evangelicals have arisen from this third and radical wing of 

the Reformation. 3 While all three religious movements are rooted in the 

2As noted earlier, it was this emphasis that led Weber (1958:11) 
to coin the term "the believer's Church." 

3Durnbaugh (1968:38), in dealing with the history and character of 
"the Believers' Church," writes that "it is with the appearance of the 

evangelical Anabaptists that the Believers' Church movement as such 
actually began." (Añabaptists--to baptise again--held to baptism for 

adults only.) 
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Evangelicalism of Luther, the first two have, for the most part, moved 

away from an emphasis upon the need for conscious personal, conversion. 

The point being made here is that, while Protestant churches share in the 

heritage of an Evangelical, they are by no means necessarily Evangelical 

themselves. 

Post-reformation Evangelicalism  

Around the turn of the 17th century, religious developments took 

place in England which were to have a profound effect upon religion in 

America. During that period the Separatists, Baptists, and Congregation-

alists all came into being. = 

Unlike the Puritans, who wished to cleanse the Chu±ch of England 

of Roman Catholicism from within, the Separatists felt it necessary to 

break with the Church. One advocate of Separatist views, Robert Browne, 

wrote that the true church is composed of believers gathered together of 

their own volition with Christ the immediate head, and consisting of local 

bodies of believers, each self-governing (Walker, 1959:105). A Separatist 

group, influenced by Amsterdam Mennonites, formed the first Baptist 

congregation under the leadership of John Smyth, near London in 1611. A 

second Separatist group migrated to America in 1620 as the famous "Pilgrim 

Fathers" aboard the "Mayflower." Interrelated with the emergence of the 

Separatists and the Baptists was the development of the Congregationalist 

position. While striving to avoid separation from the Church of England, 

this movement stressed the autonomy of the local congregation, doing much 

to, fürther the concept of the local church as the "Gathered Believers" 

(Cross, 1958:329). 

Some 100 years later England gave birth to still another Evangeli-

cal movement--Methodism. Led by John and Charles Wesley, who had 
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experienced dramatic conversions through Moravian Influence, the movement 

received further impetus through the preaching of George Whitefield. 

Wesley did not intend to break with the Church of England, forming re-

ligious societies rather than churches, which consisted "only of converted 

persons" (Walker, 1959:)460). The Wesleyan Methodist movement grew enor-

mously and following John's death (1791) proceeded to formally break with 

the State Church. Those who remained loyal to the Church of England came 

to be known as the "Anglican Evangelicals." 

Thus, while the early radical Evangelicalism of Luther soon dis-

sipated in some Protestant churches, it found new life in the emergence 

of such new sects as the Separatists, the Baptists, the Congregational-

ists, and the Methodists. 

'North American Evangelicals  

The Evangelical churches have flourished in most of the United 

States and in parts of Canada. The English Baptists and Congregational-

ists founded churches in the U.S. by 1639, the Methodists by 1760. In 

Canada these three major Evangelical movements had established congrega-

tions by 1782. Extensive European emigration of other Evangelical groups 

(e.g., Quakers, Moravians, Scandinavian Evangelical Lutherans, Christian 

Reformed, Salvation Army, Brethren) along with the rise of new Evangelical 

sects (e.g., Nazarene, Pentecostal, Christian and Missionary Alliance, 

Church of God) have further added to the Evangelical population. 

In the United States at present, there are over 45 million 

Evangelicals, roughly half of all U.S. Protestants. This figure includes 

over 26 million Baptists and 10 million Methodists (YAC, 1970). Kenneth 

Scott Latourette (1967:196) writes of religion in the U.S.: 
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What in Europe have been state churches--the Episcopalians, 
Lutherans, Reformed and the closely related Presbyterians--while a 
large minority, are a minority. The American Protestant tradition 
has been tEvangeli cal,t namely, belief in the new birth and the 

authority of the Scriptures. 

In Canada, Evangelicals, while hardly a majority, are a numerical-

ly significant minority and appear to be steadily growing (see pp. 5-6). 

Presently Evangelical churches have in excess of 500,000 members, includ-

ing close to 200,000 Baptists and about the same number of Pentecostals 

(based on Tipp and Winter, 1970). Evangelicals are most predominant in 

the Maritimes and the Prairie Provinces. 

• Alberta Evangelicals  

The beginnings of present-day Alberta Evangelicals date back to 

the late 19th century. Over the years they have come to be identified by 

their evangelistic zeal, their strict morality, their conservative 

theology, and their many Bible schools. Not an obscure minority, the 

Evangelicals in the province have supplied Alberta with its last three 

premiers--Aberhart, Manning, and Strom. 

Following is a brief description of the history of the Evangelical 

groups which will be examined in the present study, in order of their 

appearance in Alberta. 

The Salvation Army. This organization began a work in Calgary in 

1887 with settlers from Eastern Canada. The Army had been founded in 

England by a Methodist minister, William Booth, only nine years before. 

Initially it was not a separate denomination but rather existed to sup-

plement the work of existing churches through ministering to social need 

(Mead, l95l:204). In 1909 the Salvation Army built a hall in Calgary 

seating 700 and further opened centers in several Alberta towns. Growth 

levelled off somewhat after 1921 (Mann, 1955:9). 
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At present this group has 19 churches in Alberta with a membership 

estimated to be around 2,000.4 There are indications that the initial 

emphasis on social ministry is waning. In Calgary the Army has five 

churches. The original downtown work, now relocated as the Suburban 

Gleninore Temple, and the Forest Lawn Corp (1950), a very small church in 

a working-class area (traditionally led by women ministers), will be in-

cluded in the current study. 

Baptists. Baptists made their debut in the province with the 

founding of the First Baptist Church, Calgary (1888), a BAPTIST UNION 

work. Historically a strong church, First Baptist is presently the 

largest Baptist church in Canada. Other Baptist Union congregations were 

established around the same time in Medicine Hat (1890), Edmonton (1892), 

and Strathcona (1895) (Baptist Advance, l96:lT8). 

Historically a more liberal Baptist body, with Eastern Canadian 

origins, the Baptist Union was the target of much criticism during the 

fundamentalist-liberal controversy in the province in the 1930s and 'iiOs, 

losing members and even churches to more conservative groups. 5 Growth 

'Current statistics are difficult to attain for an assortment of 
reasons,.inciuding the failure of many denominations to keep careful 
records and the tendency toward interprovincial district organization, 
which precludes statistical breakdown by provinces. Consequently, the 
figures offered in this section are in some cases estimates given by 

church officials, based on available records. Where published figures 
have been accessible, they have been used and acknowledged. 

5This controversy, North American-wide, was brought about by 
changes in scientific and historical thought which challenged existing 
concepts of the nature of the world and its history. Many Protestants 
responded by holding to the idea of Biblical infallibility. They founded 
a series of Bible conferences to defend their views, and at the Niagara 
Conference (1895) prepared the statement which became known as the five 
points of fundamentalism: verbal inerrancy of Scripture, the deity of 
Christ, the virgin birth, the substitutionary atonement, and the physical 
and bodily return of Christ (Walker, 1959:517). In Alberta, fundamental-
ism received its major impetus through preacher-premier William Aberhart 
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in recent years has been moderate, in part related to its inability to 

attract Europeans and conservative ruralites. Currently there are lii 

Union churches in Alberta with a total membership of just under 6,500 

(The Baptist Union of Western Canada Yearbook, 1969-70). The denomina-

tion has seven churches in Calgary. Altadore Baptist, to be examined 

along with First Baptist, was established in 1956. It is interesting to 

note that the Union Baptists have the highest educational requirements 

for ministers of any Alberta Evangelical body--a B.A. and B.D. (or other 

equivalents) prior to ordination. 

Other more conservative Baptist groups have played a part in 

Alberta's religious life. Already established in the United States, the 

GERMAN BAPTISTS started a work near Edmonton in 1892 and by 1920 had 17 

congregations and 1,350 members in the province (Mann, 1955:9). It has 

been observed that "the prosperity of these German Baptist churches fol-

lowed the rise and fall of German immigration" (Mead, 1951:149). In the 

19140s the denominational name was changed from the "German Baptist Con-

ference" to the "North American Baptist General Conference." Yet 

additions still appear to be largely along German lines. This group 

presently has 35 churches and 14,000 members in Alberta (North American 

Baptist General Conference Directory and Reports for 1969-70). They also 

have a college (North American Baptist College) in Edmonton. There are 

four German Baptist congregations in Calgary. The oldest, Grace (1912), 

and his successor, Ernest C. Manning. Starting with a small Bible class 

at a Calgary Union Baptist church in 1918 (Westbourne Baptist), Aberhart 
by 1935 was broadcasting to a radio audience estimated to be 300,000 
(Mann, 1955:22). Members of the established churches were often influ-
enced in favor of fundamentalism. Many new profundamentalist 
congregations sprung up across the province, drawing supporters from the 
main Protestant denominations.' In some instances whole congregations 
followed fundamentalist preachers (Mann, 1955:33,55). 
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will be one of the churches studied. 

The SWEDISH BAPTISTS similarily had their beginnings in the U.S. 

and moved into Alberta in the early 1920s. Initially affiliated with 

other Baptist denominations, the Swedish Baptists in Canada and the U.S. 

joined in 1945 to form the Baptist General Conference. of America (Mead, 

l95l: 1Il). Gradually becoming less Swedish in composition, these churches 

number 12 in Alberta and total some 700 members (Tipp and- Winter, 1970:3). 

Denominational loyalty is strong, contributing to a high retention of 

members in the face of mobility. There is one church in Calgary, 

Lakeview Baptist, formed in 1966; it will be part of the present study. 

'A fellowship of Baptist churches which grew out of the Aberhart 

and Manning era in the province is the GOSPEL MISSIONARY ASSOCIATION. 

Strongly fundamentalist, these churches are closely related to the Berean 

Bible School in Calgary, and for the most part have Bible school-trained 

pastors. 6 The 20 member churches, mostly rural, are limited to Alberta 

and embrace approximately 1,300 members (Tipp and. Winter, 1.970:6). 

6Many Evangelical groups (e.g., Gospel Missionary Association, 
German Baptists, Swedish Baptists, Missionary Church, Nazarenes, Pente-
costals, Alliance, Missionary Church) have historically relied upon Bible 

school graduates for pastoral and lay leadership and, to varying degrees, 
continue to do so. At the peak of their popularity (late 19)405) there 
were 21 such schools in the Canadian west (12 .in Alberta) with an enrol-
ment. of over 2,000 students (Mann, 1955:83). Pertinent contemporary 
examples are the following: Gospel Missionary Association = Berean, 
Calgary; German Baptists = North American Baptist College, Edmonton; 
Swedish = Vancouver Bible Institute; Missionary Church = Mountain View 
Bible College, Didsbury; Nazarenes = Canadian Nazarene College, Red Deer; 
Pentecostal Assemblies of Canada = Canadian Northwest Bible Institute, 
Edmonton; Full Gospel = Prairie Apostolic Bible Institute, Saskatoon; 
Alliance = Canadian Bible College, Regina. 
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Membership 

extensive. 

sador, and 

additions through rural-urban member migration appears to be 

In Calgary there are three G.M.A. churches: Bethel, Ambas-

Mayland Heights. The latter, included in this study, is the 

latest of the Calgary congregations (196)4). A split in the Mayland 

Heights Church in 1968 produced the ultra-conservative Bible Baptist 

Church, which also will be examined. 

The Missionary Church. A conservative denomination now based in 

Fort Wayne, Indiana, the Missionary Church first appeared in Alberta in 

the Didsbury area, )4Q miles from Calgary, in 189)4. This group of churches 

traces its heritage to the Anabaptists and Mennonites of the Reformation, 

and represents the merger of Mennonite and holiness-oriented groups. Un-

til 19147 it was 

(History of the 

1a62).' Most of 

in rural areas. 

represented the 

known in Alberta as the Mennonite Brethren in Christ 

United Missionary Church Canada Northwest District, 1894-

its present 19 Alberta churches (750 members) are located 

In fact, First Church, Edmonton, established in 1950, 

Canadian Northwest District's "first church to be built 

in a city" (Storms, 1958:166). One of the Missionary Church's four Bible 

schools is located in 

Montgomery (1951) and 

the current study. 

Brethren. The 

1903-0)4, with charter 

11). Grovth over the 

heritage and emphatic 

where every member is 

Didsbury. There are two congregations in Calgary, 

Parkdale (1953), both of which will be included in 

Plymouth Brethren first held meetings in Calgary in 

members coming primarily from Ontario (Mann, 1955: 

years has been modest for this group, European in 

about the need for corporate prayer and fellowship 

a minister (Mead, 1951:14)4). The Plymouth Brethren 

had 279 members in Alberta in 1914, 146)4 in 1941 (Mann, 1955:11), and 

presently have approximately 2,000 members in 25 churches (1970 Address 
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Book of Some Assemblies of Christians). In Calgary there are five 

Brethren congregations; one, Bethany Chapel (1950), will be dealt with in 

the present study. Bethany appears to be a solid middle-class church, 

including some six doctors, businessmen, and teachers in its membership 

of 150. 

Nazarenes. The Church of the Nazarene was organized in Los Angeles 

in 1895 by a pastor and presiding elder of aMethodist church (Gaustad., 

1962:125), and was numerically strenghened through merger with two other 

holiness groups (1908). As a sect of Methodism, the Nazarenes reflect 

much of that tradition's theology: "The theology and doctrinal founda-

tions of the Church of the Nazarene lie in the preaching of the doctrines 

of holiness and sanctification as taught by John Wesley in the 18th 

century revival in England" (Mead, 1951:86). 

In Alberta the first Nazarene congregation appeared in Calgary 

(1911). While initial growth was slow, the Nazarenes began to move ahead 

t a rapid pace after 1920, boasting almost 1,400 members and 13 preach-

ingp1ace by 1911.5 (Mann, 1955:111.). They currently have 37 churches and. 

almost 2,500 members in Alberta (Canada West District, Church of the 

.Nazarene Annual Assembly Journal, 1970). There are six congregations in 

Calgary, three of which will be studied: North Hill (1911.9), Bowness 

(1952), and Seventeenth Avenue (1956). 

Pentecostals, The Pentecostal Movement appears to have started 

around the turn of the century in Kansas, flourishing first in Los 

Angeles (Bloch-Hoell, l9611.:l,30). Cross (1958:1011.3) points out that 

followers "sought a baptism in the Holy Spirit accompanied by speaking 

with tongues similar to instances recorded in Acts." Pentecostalism has 

come to be an inclusive term applied to a variety of religious groups, 
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many of whom have come out of a Methodist or Baptist background and 

stress holiness and "the Pentecostal experience" (Mead., 1951:167). 

The first Pentecostal assemblies in Alberta were established in 

Edmonton (1917) and Calgary (1920). In the late '20s the Pentecostal 

congregations in the province began to forge ahead. Formally joining 

with other Pentecostal churches across Canada to form the PENTECOSTAL 

ASSEMBLIES OF CANADA (1919), these congregations have known remarkable 

growth over the years and tend to attribute it to Evangelism. At present 

there are 87 P.A.0.C. churches in Alberta, embracing an estimated 5,000 

members. Congregations are located in a wide variety of socioeconomic 

areas. Calgary has seven Pentecostal Assemblies of Canada congregations, 

two of which will be examined in the present study, Capitol Hill and. 

Ogden. 

Other Pentecostal groups include the Foursquare (International 

Church of the Foursquare Gospel) and the Full Gospel (Apostolic Church of 

Pentecost) denominations. 

The FOURSQUARE CHURCH was founded in Los Angeles by a Canadian 

evangelist with a flair for the spectacular, Aimee Semple McPherson 

(1927). As a result of her visits to Alberta, Foursquare churches were 

established in Lethbridge (1930), Calgary (1934), and Edmonton (late 

'30s). However, by 1911.1 the Calgary church had collapsed, and adult 

membership for the province was well below 100 (Mann, 1955:23). Limited 

growth appears to be related to competition with numerous similar groups 

in the province. Presently there are three such churches in Alberta, 

with about 150 members. Calgary's latest Foursquare congregation, 

started in 19611., is among the churches to be studied. Located in 

Bridgeland., a working-class area, the church has been led by a woman 
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minister since its inception. 

The FULL GOSPEL churches, according to Mann (1955:20), represent 

the Canadian Prairies ' "first important native-born sect." A breakoff 

from the P.A.0.C. (1922 ), this Apostolic Church of Pentecost has known 

accelerated growth since the early 1910s. There now are some 25 Alberta 

churches with over 1,200 members (Church Directory of the Apostolic Church 

of Pentecost of Canada, 1970). Calgary has four Full Gospel congrega-

tions, three located in working-class areas. Of these, Forest Lawn 

(1953) and Bowness (1962) will be part of the present research. 

The Alliance. The Christian and Missionary Alliance entered the 

province around 1922, after being organized in the Eastern United States 

in the late 19th century. Preferring to be known as an evangelistic and 

missionary movement, rather than as a denomination (Mead, l95l:6), the 

Aiianbehas stressed foreign missions to the point where it "has a 

larger constituency abroad than at home" (Mead, 1951:65). 

In Alberta initial growth was largely in rural areas, often at the 

expense of the United Church (Mann, 1955:20). Now becoming increasingly 

urban, the Alliance has two powerful congregations in Edmonton and Calgary 

(second and third largest in Canada respectively). The urban churches 

draw from the entire city and, especially in Calgary, are strategically 

located within the city (north and south sides, proximate to major 

arteries). Denominational loyalty is intense and growth through rural-

urban migration extensive. There are approximately 2,500 members in 39 

Alberta churches (1971 Prayer Manual of the Christian and Missionary 

Alliance). Calgary has two Alliance churches, First (1937) and Foothills 

(1966); the former will be examined. 
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Table 2.1. Alberta Membership and Church Totals 
for Evangelical Denominations Represented 

in the Sample, 197]. 

Name Membership Churches 

Alliance 2,5.00 39 

Baptist General Conference 700 12 

Baptist Union of Western Canada 6,500 41 

Foursquare Gospel 150 3 

Full Gospel 1,200 25 

Gospel Missionary Association 1,300 20 

Missionary Church 750 19 

Nazarene 2,500 37 

North American Baptist lt,000 35 

Pentecostal Assemblies of Canada 5,000 87 

Plymouth Brethren 2,000 25 

Salvation Army 2,000 19 

TOTALS 28,)400 362 
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Calgary Evangelicals  

As of May, 1971, there were over 80 Evangelical congregations in 

the city of Calgary, embracing some 30,000 Evangelicals. 7 A definite cen-

ter of Evangelical activity in Canada, Calgary is the home of the largest 

Baptist church in Canada--First Baptist, the largest Gospel Missionary 

Association church--Bethel Baptist, the third largest Alliance church in 

Canada--First Alliance, the largest Nazarene church in Canada--First Na-

zarene, and one of the largest Salvation Army citadels in the west--

Glenmore Temple. In addition, it is the home of a number of Bible and 

training schools (e.g., Berean, Alberta, Baptist Leadership Training 

School) and proximate to the most notable Bible schools (e.g., Prairie 

at Three Hills, Alberta; and Briercrest near Moose Jaw, Saskatchewan). 

It was from Calgary that Aberhart exercised his great influence, through 

radio (CFCN), Bible School '(Prophetic Bible Institute), and church (Pro-

phetic Baptist Church). 

Thus, quite clearly, Calgary is a center of Evangelicalism. It is 

the Evangelical congregations of this city that the present study will 

examine as a means of exploring the way in which contemporary Evangelicals 

are adding church members. 

Summary Notation  

Having viewed the Evangelicals in historical perspective--their 

Reformation and English heritage, movement to North America, and specific 

history in Alberta, this paper will now discuss the methodology to be 

used in exploring the stated problem. 

7This congregational figure is limited only to those Evangelical 
denominations affiliated, through their ministers, with the Calgary Evan-
gelical Ministerial Associations and therefore is not exhaustive (see 
Appendix G). The estimate in terms of the number of Evangelicals (member 
and adherent) was given by the secretary of the Calgary Evangelical Minis-
terial Association in May, 1971. 



Chapter Three 

METHODOLOGY 

The decision was made to study 20 of the 80+ Evangelical churches 

in Calgary. It was felt that this would be a sufficiently large sample 

(about 25% of the population) to provide answers to the main questions 

being raised, and further represented a number which could be handled 

within the time and resource limits of the study. 

Membrship additions over 1966-70 were examined, since these years 

allegedly represent a time of Evangelical growth in the midst of extensive 

decline for many other churches (as elaborated in Chapter One). The 

focus of the study, however, was not growth per se but, rather the kind 

of people being added to Evangelical churches--hence the concern with 

membership additions. A five-year period was used in order that addition 

means might be representative of more than just a "peak" or "off" year. 

This chapter deals with the sample that was selected, the hy-? 

potheses that were tested, the instruments of measurement used, and the 

method of data collection. 

Sampling Procedure  

From a population of 81 churches associated .with the Calgary 

Evangelical Ministerial Association (see Appendix G), a probability 

sample of 20 congregations, along with ten alternates,' was selected using' 

a table of random numbers. 1 Congregations were listed alphabetically and 

1Whilê the use of stratified sampling was considered as a means of 
ensuring that all types of Evangelical churches would be included in the 
sample, it was concluded that such grouping of "similar" congregations 

would actually serve to bias the sample, begging the question of a key 

33 



3' 

numbered from 1 to 81. Churches selected were as follows: 

1. Altadore Baptist 
2. Bethany Chapel 
3. Bible Baptist 

. Bowness Nazarene 
5. Bowness Full Gospel 
6. Calvary Gospel Temple 
7. Capitol Hill Pentecostal 
8. First Alliance 
9. First Baptist 

10. Forest Lawn Full Gospel 

The ten alternates were: 

11., Forest Lawn Salvation Army 
12. Foursquare Gospel 
13. Grace Baptist 
14. Mayland Heights Baptist 

15. Montgomery Missionary 
16. North Hill Nazarene 
17. Ogden Pentecostal 
18. Parkdale Missionary 
19. Salvation Army Glenmore 
20. Seventeenth Avenue Nazarene 

1. Lakeview Baptist 6. 
2. Montgomery Reformed 7. 
3. Fairview Baptist 8. 
4. Cambrian Heights Baptist 9. 
5. Centre Street Evangelical 10. 

Bowness Baptist 
Immanuel Baptist 
Westbourne Baptist 
Immanual Assembly of God 
Killarney Baptist 

Table 3.1 shows the comparative representation of denominations in the 

population and the sample respectively. 2 

From a denominational standpoint, the sample is fairly represent-

ative of the population. The Missionary Church and the Nazarenes are 

slightly overrepresented while the Church of God and Christian Reformed 

are not represented. The Alliance, Baptist, Full Gospel, Pentecostal, 

Salvation Army, and "others" all appear to be fairly accurately repre-

sented in the sample. 3 

aspect of the investigation--objective placement of individual congrega-

tions along a Church-sect continuum. Thus it was decided to draw the 
sample using random numbers. 

2The study, it needs to be remembered, is not concerned with whole 
denominations but with individual churches, maintaining that there is 

much variation in congregation-type within denominations. 

33eventeen of the 20 churches in the sample reported membership 
growth between 1966-70. The overall net gain was an even 600 members 
including First Baptist's "pruning of deadwood" in 1966, which produced 
a net loss that year--for First--of 214. 
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Table 3.1. Denominational Representation (Churches) 
in the Population and Sample 

Denomination Population Sample 
N N 

Alliance 2 2.5 1 

Baptist 22 27.2 5 

Brethren 2 2.5 

Church of Christ 3 3.7 

Church of God 5 6.1 

5 

25 

Evangelical 3 3.7 

Full Gospel 4 4.9 2 10 

Mennonite 3 3.7 

Missionary 2 2.5 2 10 

Moravian 2 2.5 

Nazarene 6 7.1 3 15 

Pentecostal 10 12.3 3 15 

Reformed 5 6.2 

Salvation Army 5 6.2 2 10 

Others 7 8.6 2 10 

TOTALS 81 100.0 20 100 
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Membership and Evangelism  

At this point in the discussion of methodology, it is important to 

emphasize the relationship between membership and evangelism in Evangelical 

churches,. As has been explained in Chapters One and Two, Evangelicals 

stress the concept of the believers' church, whereby formal membership is 

limited to those who can testify--verbally and usually symbolically (e.g., 

baptism)--to conscious conversion experience. When an Evangelical member 

wishes to join another Evangelical congregation, he usually does so 

through what is known as a "transfer of letter," whereby his previous 

church commends him as a "true convert" to his new congregation. His 

name is thus transferred from one membership roll to another. 

Because membership must be preceded by conversion, to analyze 

Evangelical membership additions is to examine people who claim to have 

been converted and hence evangelized at some point in their lives. Con-

sequently, when viewing Evangelical church membership additions it is 

possible to speak interchangeably of membership additions (nonmigrant) 

and evangelism, of birth-type membership and birth-type evangelism, and 

of proselyte-type membership and proselyte-type evangelism. 

This interchange of terminology will be used in the rest of this 

paper. 

'Hypotheses  

The hypotheses were formulated to explore ideas relating to the 

central, question concerning evangelical membership additions raised in 

Chapter One. Thus, hypotheses one and two deal with the way that 
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Evangelical churches add members, while hypotheses three through seven 

pertain to the relationship that exists between the different congrega-

tion-types and membership through evangelism generally and proselyte 

membership specifically (see pp. 12,16-17). 

Seven major hypotheses were advanced. The first two, dealing with 

membership additions, are descriptive hypotheses (dealing "with the 

distribution or occurrence of a given variable with no attempt to explore 

the relationship among variables," Phillips, 1966:39). The other five 

hypotheses are relational or analytical hypotheses (attempting "to ex-

plore the relationship among variables," Phillips, 1966:39). 

Re: Means of Membership Addition  

(1) Membership additions through migration are greater in number 
than membership additions through evangelism. 

(2) Membership additions through birth-type evangelism are 
greater in number than membership additions through proselyte-
type evangelism. 

"Memership additions" was defined as "people admitted to the 

formal membership of a church"; "migration" as "the inter-church movement 

of Christian people." Thus, people who were recognized to be professing 

Christians upon initially attending a given church would be classed as 

members through migration (e.g., transfers). "Evangelism" was defined as 

"the converting of people to Christianity," and in this study encompassed 

those who had been converted during the time they had attended the par-

ticular church being examined, with such people referred to as "converts." 

The main category "Evangelism" was divided into two types (see p. 9). 

"Birth-type evangelism" designated those converts who had "had at least 

one Christian parent or guardian prior to age ten." "Proselyte-type 

evangelism" described "converts who had not had at least one Christian 

parent or guardian prior to age ten." Such an age figure was chosen 
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somewhat arbitrarily but in the belief that it would adequately cover the 

crucial years of socializing influence. 

The first hypothesis is based largely on the observations of Moberg, 

Hoult, and Mann referred to earlier (pp. 8-li), that migration rather 

than evangelism is the primary means of church membership growth. The 

second hypothesis seeks to break evangelism down into two types, further 

evaluating the comparable incidence of both. This hypothesis reflects 

the general assertion of Moberg (1962:1t33) and the differentiation made 

by Kunz and Brinkerhoff (1970:215-22). 

In both of these hypotheses total absolute figures for the 20 

congregations will be used to indicate support or rejection, since the 

primary interest of the study is the way in which Evangelical churches 

as a whole are adding members. At the same time, however, variations 

between the different types of congregations will be noted. 

Re: Evangelistic Efforts and Congregation-type  

(3) Total evangelistic efforts are greater for those congrega-
tions at the sect end of the Church-sect continuum. 

(1.) Out-of-church evangelistic efforts are greater, for those 
congregations at the sect end of the Church-sect continuum, 
whereas in-church evangelistic efforts are greater for those 
congregations at the Church end. 

"Evangelistic efforts" was defined as "conscious attempts to con-

vert people to Christianity." "At the sect end" and "at the Church end" 

were used to describe congregations proximate to the sect and Church 

extremes of the Church-sect continuum. "Out-of-church evangelistic 

efforts" referred to "evangelistic efforts outside of the gathered church 

(e.g., pastoral and lay visitation, use of mass media, some evangelistic 

campaigns); "in-church evangelistic efforts" was defined as "evangelistic 
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efforts within the gathered church" (e.g., services, special meetings, 

Sunday School, youth programs, retreats and camps). 

Re: Membership through Evangelism and Congregation-type  

(5) Proselyte-type membership is greater for those congregations 
not at the extremes of the Church-sect continuum. 

(6) The amount of proselyte-type membership is not as strongly 
related to evangelistic effort as it is to Church-sect conti-
nuum position. 

(1) Membership through evangelism is primarily of a proselyte-
type among those congregations not at the extremes of the 
Church-sect continuum, whereas membership through evangelism 
is primarily of a birth-type among those congregations at 
the extremes. 

Hypotheses three through seven are concerned with the question of 

how the "kind" of church affects evangelistic attempts and membership 

through evangelism. The theoretical basis for these four hypotheses has 

been the thinking expresed by Bryan Wilson previously referred to (p. 

ii). Evangelism requires a willingness to go out and proselytize, as 

well as a willingness to receive in incompletely socialized new converts. 

Hypothesis three is based on the belief that sect-like groups are 

more aggressive than Church-like groups in tr3rinto evangelize. Hypoth-

esis four' contends that evangelistic efforts outside of the"gathered 

church" will likewise be greater for sect-like congregations. 

Hypotheses five, six, and seven are based on reasoning--expanding 

Wilson--that while sect-like groups may be willing to "go out," they are 

quite possibly reluctant to "accept in"; conversely, Church-like groups 

may not be willing to "go out," yet are perhaps very willing to "accept 

in." Consequently, it would be expected that congregations tending 

toward the middle of the Church-sect continuum would have the greatest 

amount of proselyte-type membership. They will be the churches which are 

the most willing to both "go out" and "accept in." Hypothesis five tests 
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this assertion. 

Hypothesis six is founded on the belief that more important than 

efforts to evangelize is the social climate within a given congregation. 

A church may try all means to convert people, yet the conversion process 

will be checked if the would-be proselyte is repelled by the congregation 

trying to "win" him. 

Hypothesis seven contends that in terms of their total membership 

through evangelism, congregations away from the continuum extremes will 

show a higher proportion of the proselyte-type membership, than do the 

congregations at the Church and sect extrem'es, who show a greater pro-

portion of birth-type. 

In all four of these hypotheses, the basis for support or rejection 

will be absolute figures. Churches will be grouped according to Church-

sect position (i.e., Church end, sect end; Church extreme, sect extreme, 

medium) and relevant totals (e.g., evangelistic efforts, proselyte-type 

membership, birth-type membership) compared, with the findings determining 

the specific statistics to be used in further analysis. 

Instruments of Measurement  

In testing the hypotheses, it was necessary to find wars of meas-

uring the different means of membership addition, the evangelistic efforts 

being carried out by the churches, and the position of individual congre-

gations on an Evangelical Church-sect continuum. 

Membership Additions. A form was prepared to record membership 

additions for. each church. The two main categories "Migration" and 

"Evangelism" were used, with the latter subdivided into "Birth-type" and 

"Proselyte-type." Criteria for categorization has already been indicated 

in detail (pp. 37-8). In short, if a person was recognized by the 
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Evangelical, congregation to be an Evangelical prior to involvement with 

the church being studied, he was placed in the "Migration" category. If 

since attending the church he had become an Evangelical, and further had 

had at least one Evangelical parent or guardian prior to age ten, he was 

entered in the "Birth-type" category; if he did not have the Evangelical 

parent/guardian, he was recorded as a "Proselyte-type" convert. (See 

Appendix E for a copy of the membership addition form.) 

This information on membership additions was sought through the 

ministers of the churches and/or other qualified church personnel, using 

written membership records wherever possible. 

Evangelistic Efforts  

'A five-page information form on the churches was prepared, cover-

ing items relating to name and address, denominational affiliation,; 

location, congregation (size, age, sex, ethnicity, socioeconomic level), 

relevant history, and program of activities. Of great importance to this 

study, information was sought concerning specific evangelistic efforts 

made by the individual churches. Ministers were asked to estimate, using 

a five-point scale (hardly at all, not much, some, quite a bit, a very 

great deal), the extent to which their church had utilized ten areas of 

programing (e.g., worship services, special meetings, visitation, youth 

work, mass media) as means of evangelism, as well as to indicate the type 

and extent o' any other means of evangelistic effort. Each church could 

then be scored, with the higher the score, the greater the evangelistic 

effort. Finally, an opportunity for an 'expression of the informant's 

understanding of the relationship between evangelism and church member-

ship was given. 

Since this church background information was of a general, factual 
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nature, it was felt that it could be obtained largely from the ministers 

and relevant church publications (e.g., histories, annual reports). (See 

Appendix A for a copy of the Church Information form.) 

Church-sect Continuum Placement  

The decision was made to base congregational Church-sect continuum 

placement upon the average score of attitude-scale questionnaires, filled 

out byfive key individuals from each church. Congregational scores 

could then be ranked to form a continuum (lowest = sect, highest = 

Church). 

The attitude-scale questionnaire devised is similar to one con-

structed by Russell Dynes (1957:331-2) and used by him "to identify 

individuals with sectarian traits" since he felt "denominational affili-

ations often obscure meaningful differences." Dynes' (1957) specific 

items are not particularly' of value, suffering both from an appeal to 

naive evangelicalism and a lack of explicit theoretical foundation. 

Consequently, 'a new set of 40 items was formulated by the researcher, ex-

pressed on a level believed to be acceptable to Calgary Evangelicals--a 1. 

judgment ba.sèd on the writer's extensive contact with them over a three-

year period--and founded upon 20 definite differences between Church and 

sect, as seen by Troeltsch (1931:331-43) and Pope (1944:122-).t). (For a 

list of the 40 items with their relationship to the 20 differences be-

tween Church and sect, see Appendix C.) ' 

Respondents were offered five response categories for each item, 

ranging from.strongly agree to strongly disagree. Scores ran from one 

for a sect response to five for a Church response. The item scores could 

then be totalled for each questionnaire and a church score determined by 

computing the mean for the five respondents from each congregation. 



43 

Very brief biographical data were also requested of questionnaire 

respondents (name, church, responsibilities, length of time involved, 

religious background). (See Appendix B for a copy of this Leadership 

Questionnaire.) 

Proselyte Information  

Since a key aspect of the study deals with proselyte-type evangel-

ism information pertaining to the "proselytes" was sought specifically in 

terms of sex, age, marital status, nationality, education, occupation, 

time and means of conversion, previous church affiliation, preconversion 

place of residence. 

It was anticipated that this information could be obtained through 

the minister and/or other qualified church,personnel. Yet there was-con-

cern that such information might be lacking in detail. Consequently, the 

data form was constructed to facilitate the recording of rather general 

yet valuable information. 

This information on proselytes also functioned to check invalid 

proselyte claims, through the nature of the information it sought (e.g., 

means of conversion, previous church affiliation). (See Appendix F.) 

These ±our main data sources, then--membership addition records, 

church background information, the typology questionnaire, and proselyte 

information--provided the instruments for measuring and further probing 

the key variables in this study: means of membership addition, evangel-

istic efforts, and congregation-type. 

Data Collection  

Pretesting. Each of the four instruments of measurement and data 

collection were pretested prior to beingused on the study sample. 
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The forms dealing with membership addition, church information, 

and proselytes were pretested on a church which had not been selected in 

the sample--Forest Heights Baptist Church, with slight modifications 

subsequently being made in the first two. 

The questionnaire to determine Church-sect continuum placement was 

pretested on ten people from diverse Evangelical backgrounds, including 

Alliance, three types of Baptist, Mennonite, Pentecostal, and Reformed. 

No apparent problems of interpretation were evident. Very clear response 

differences were noted on a number of items, while similar responses were 

made to other items. Yet because the religious groups being examined (as 

reflected by the individual respondents) were Evangelical, tending toward 

the sect end of classic Church-sect typologies (e.g., Troeltsch), it was 

quite normal for agreement to be expressed on a number of key issues. 

Rather than eliminating such items through an item-analysis procedure, 

they were retained on the basis that (i) what different Evangelical 

groups agree upon is significant to the present study, and (2) differ-

ential responses were made to a sufficient number of other items to 

ensure total score variations on the questionnaires. 

Procuring of Data  

In late April (1971), the ministers of all 20 churches in the 

sample were contacted in person, had the proposed study interpreted to 

them, and were asked to consent to the participation of their churches in 

it. In every case consent was given. 5 At the time of this initial 

In the case of the lay-led Brethren church (Bethany Chapel), the 
head elder was contacted. 

5While every minister was willing to' cooperate, one church--Calvary 
Gospel Temple--was without a minister. After numerous futile attempts to 
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visit ministers agreed to prepare a list of members added during 1966-70, 

including those who were no longer active in their particular church 

(e.g., transfers-out, those who had moved away yet retained membership). 6 

In the first week of May, ministers were given five of the Church-

sect placement questionnaires. They were asked to fill one out themselves 

and forward the remaining four to church leaders whom they felt could 

"fairly accurately represent the outlook of the church." 7 Each question-

naire was given in a packet which included a cover letter (see Appendix D) 

and a stamped, self-addressed envelope. 

Appointments were set up with the individual ministers throughout 

the month of May, at which time the "Church Information" form was com-

pleted and the membership additions analyzed and classified. At the same 

time the "Proselyte Information" data were also gathered. 8 

In order to ensure the return of questionnaires, follow-up calls 

were made to the ministers and, where necessary, to questionnaire respond-

ents (after ministerial permission). In some instances questionnaires 

were picked up in person at people's homes. 

make contact with people from that congregation, it was decided to use 
alternate church #1, Lakeview Baptist. 

6lnactives were included since, despite their present status, they 
were nevertheless added to the congregation as new members during the 
period under examination and therefore should not be overlooked. 

7 uch a method was felt to enhance the status of the questionnaire, 
resulting ih a high return rate. While it could be argued that such a 
procedure might bias the responses (in terms of the people selected by 
the minister and perhaps a tendency to conform to "the church view") , here 
it is maintained that such a bias might well prove functional in terms 

of Church-sect continuum placement, contributing to conformity to the 

dominant church outlook. 

81n two instances, First Baptist and Forest Lawn Salvation Army, 
office staff and a long-standing member respectively assisted in pro-
viding information relating to proselytes and means of addition. 
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By early June the data had been collected. The forms relating to 

"Church Information," "Membership Additions," and "Proselyte Information" 

had been completed for the 20 churches. Further, questionnaires had been 

received from all 100 respondents. 

Summary Notation  

This chapter has desribed the methodology used to explore the 

question concerning the way in which Evangelical churches add new members, 

with special reference to proselyte-type additions. It has delineated 

the method of sample selection, the hypotheses to be tested, the instru-

ments of measurement used, and the means of data collection. Chapters 

Four and Five will now present the findings. 

11 



Chapter Four 

FINDINGS--PART ONE 

The present chapter will relate the findings to the specific areas 

of inquiry described in Chapter Three--the means of membership addition, 

the extent of evangelistic efforts, and the relationship of these vari-

ables to congregation-type. 

Membership Additions 1 

Over the five-year period 1966-TO the 20 churches reported member-

ship additions of 1,532. Of this figure, l,lO (12 .1%) came through 

migration, and 1428 (21.9%) through evangelism--2814 (18.5%) birth-type, 

132 (8.6%) proselyte-type, and 12 (.8%) type-unknown. A numerical sum-

mary of the additions for 11 20 churches is found in Table 14.1. 

Hypotheses One and Two  

The data support the first two hypotheses: 

(l) Membership additions through migration are greater in number 
than membership additions through evangelism. 

(2) Membership additions through birth-type evangelism are 
greater in number than membership additions through proselyte-

type evangelism. 

In terms of the first hypothesis, additions through migration outnumber 

additions through evangelism by 1,1024 to )428 (72.1% to 27.9% of all 

additions). As for hypothesis two, additions through birth-type evange-

lism total 2824 while additions through proselyte-type evangelism equal 

1The reader is reminded that this study is concerned specifically 
with types of membership additions, and not with membership growth; -with 
the kinds of people who are joining Evangelical churches rather than the 

factors behind an increase in numbers. 
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Table ui..l. Means of Membership Addition 
for the Twenty Churches 

Church 
Evangelism 

Migration  . TOTAL 
Total Birth Proselyte Unknown 

Altadore Baptist 80 311- !23 9 2 1111. 
Bethany Chapel 93 37 31 6 130 
Bible Baptist 23 0 0 23 
Bowness Nazarene 13 7 3 4 20 
Bowness Full Gospel 31 1 1 0 32 

Capitol Hill Pentecostal 44 lit lO It 58 
First Alliance 101t 46 28 18 150 
First Baptist 302 175 128 42 5 477 
Forest Lawn Full Gospel 19 0 0 19 
Forest Lawn Salvation 

Army T 9 2 7 16 

Foursquare Gospel 7 15 6 9 22 
Grace Baptist 59 25 20 5 84 
Lakeview Baptist 101 18 10 6 2 119 
Mayland Heights Baptist 21 2 0 1 1 23 
Montgomery Missionary 5 0 0 0 5 

North Hill Nazarene 37 7 5 1 1 Itit 
Ogden Pentecostal 19 It 3 0 1 23 
Parkdale Missionary 30 0 0 0 30 
Salvation Army Glenmore 86 27 9 18 113 
Seventeenth Avenue 

Nazarene 23 7 5 2 30 

TOTALS liOlt 428 284 132 12 1532 

(.2.1%) . (27.9%) (i8.%) (8.6%) (.8%) (100%) 
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132; 66.1% as compared to 33.6% of all classifiable evangelism. 

It is observed that on an individual church basis there are ex-

ceptions to this pattern. Two churches have added more members by 

evangelism than migration--Forest Lawn Salvation Army (+2) and Foursquare 

Gospel (+8). Both relatively small congregations located in working-class 

areas, their greater growth by evangelism may reflect not so much their 

success in evangelizing as much as their inability to attract Evangelical 

Christians. Only one church, Montgomery, had a smaller number of migra-

tion additions. It is further noted, with reference to hypothesis two, 

that five congregations have had more proselyte-type additions than 

birth-type additions--Foret, Lawn Salvation Army (+) and Foursquare 

(+3), p.long with BQwness Nazarene (+1), Mayland Heights (+1) and Salva-

tion Army Glenmore (+9). However, with the exception of Salvation Army 

Glenmore and Foursquare, the higher level of proselyte-type membership 

for the most part actually reflects the relative lack of birth-type 

membership, rather than excessive proselyte-type membership. 

Table )4.2. Churches with More Proselyte-type Additions 
than Birth-type Additions 

Church Proselyte-type Birth-type Difference 

Salvation Army Glenmore 18 9 9 

Forest Lawn Salvation Army 7 2 5 

Foursquare 9 6 3 

Bowness Nazarene 4 3 1 

Mayland Heights 1 0 1 

The overall membership addition figures, then, support the first 

two hypotheses. New members are primarily being added through 
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Evangelicals moving from one church to another. To a lesser extent, new 

members represent the offspring of Evangelicals who, having been reared 

in an "Evangelical culture," eventually join the church. In relatively 

few instances do new members represent those on the outside of Evangeli-

cal life--contemporary, secular Calgarians are seldom joining Evangelical 

churches. Membership additions, to a great extent, represent retention-

expansion from within the Evangelical community, rather than evangelistic 

outreach. 

It is further significant, according to information gathered on 

the proselytes, of the 132 proselyte-members added to the 20 churches 

between 1966 and 1970, 142 (32%) had either, an Evangelical spouse or 

fianc(fiance) at the time they were converted to Evangelicalism. An 

inference that can be made is that as much as one/third of proselyte 

membership is not the result of churches "going out" and "reaching the 

lost," but rather of Evangelicals "marrying the lost." 

Still further, the majority of the 132 proselytes were found to 

have had a church background. Of the 118 known religious backgrounds, 54 

people had been non-Evangelical adherents, 30 had been non-Evangelical 

members (primarily Roman Catholic), while 9 had been Evangelical adher-

ents. Only 25 seemingly had no church background. Most of the so-called 

"proselytes," then, were already well-oriented to the Evangelical faith 

by the time they made contact with the Evangelicals. 

Thus, while Evangelical churches may take pride in the fact that a 

respectable number of people are being converted, baptized, and added to 

their membership rolls, the findings indicate that in most cases such 

alleged evangelism actually represents little active outreach beyond the 
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Evangelical community. 2 

Some caution needs to be used at this point. Membership, because 

it does not necessarily include all those proselytized, does not give the 

complete picture of evangelism.. Yet, because it is valued and encouraged 

by almost all Evangelical churches, it does provide a valuable gauge of 

the amount and type of evangelism being carried out by the churches. 3 

These findings thus indicate that evangelism, whereby the "unchurched 

lost" are "reached for Christ," is largely an unrealized Evangelical 

ideal in Calgary. As one Pentecostal minister put it, "1 guess that if 

I were being honest I would not say, 'The Lord added daily such as should 

be saved' (Acts 2. 17), but. rather, 'The Lord added daily such as moved 

into my neighborhood." 

2Re1atedly, only nine of the 132 proselyte-members were converted 
through means other than the local church, used here to refer to the 
total congregation. The exceptions "professed Christian faith" through 
evangelistic crusades conducted by Leighton Ford and Barry Moore (8) and 
through a Bible distribution group, the Gid.eons (1). 

Such,a finding has interesting implications for the multitude of 
Christian organizations which purport to be carrying out evangelistic 
ministries.. Either (a) they are having very limited evangelistic success 
(and in fact are catering to those who are already Evangelical Christians) 
or (b) they are failing to channel their converts into the churches.. In 
either event, the findings -of this study raise interesting.questions con-
cerning the real functions that are being performed by such organizations. 

3Fourteen of 20 ministers felt that their church's membership ad-
ditions fairly accurately reflected the evangelism it had carried out over 
1966-70. The; six men who disagreed cited strict membership standards, a 

reluctance to join the church, and the youthfulness of some converts as 
reasons why such a method was not completely satisfactory. It might be 
added that membership often reflects a more permanent type of religious 

experience. One can, for example (sociologically at least), question the 
legitimacy of the "conversion" of a ten-year old who"madea decision" at 
..an Evangelical church's Vacation Bible School, yet has since only sporad-
ically attended the church. In such cases, membership additions, while 
hardly infallible, may actually prove to be a more reliable gauge of 
actual proselytism than would be reflected in a minister's estimate of 
evangelism (member and nonmember). 
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Standardization of Additions. The churches in the sample varied 

greatly in terms of size. Membership, as of January 1st, 1971, ranged 

from 23 to 1,750. Therefore, in order to facilitate comparison of addi-

tion-types among the congregations, size was controlled for in the 

following way. The Evangelicals stress the fact that the people them-

selves are the church, that the task of numerical expansion is not only 

the job of the minister but of the entire congregation (see Chapter Five, 

P. 80). Therefore, additions were standardized by dividing the number in 

each addition category by the average number of church members over 

1966-70 (Table 11.3). Consequently, figures represent the number of ad-

ditions per church member for the five-year period. 

It is interesting to observe--particularly in the light of evange-

listic themes among the Evangelicals, such as "Each One Win One"--that 

each Evangelical member over a five-year period theoretically brought in 

one-half of a person through migration, 8/100s through birth-type evan-

gelism, and. 61100s through proselyte-type evangelism. 

Evangelistic Efforts  

In interviewing the 20 ministers, the researcher came away with 

the definite impression that while churches are trying to evangelize, 

their efforts are at best moderate'. Ministers with few exceptions were 

very conservative in their estimates concerning their churches' evange-

listic efforts. In only one instance (Bible Baptist) did the interviewer 

find a church which claimed to be making an "all-out" effort to prosely-

tize. Such an impression is borne out in Table 4.4, -which records the 

estimates of evangelistic efforts given by the ministers for their 
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Table 4.3. Total Membership Additions Per Member 
for All Addition Categories, 1966-To 

Evangelism 

Church Members Migration Total Birth Proselyte Unknown TOTAL 

Altadore 184.5 •431i. .185 .125 .011.9 .011 .619 

Bethany 111.1.7 .656 .261 .219 .042 .917 
'Bible 14.3 1.608 1.608 
Bowness 

Nazarene 11.0.3 .323 .173 .074 .099 .496 
Bowness Full 

Gospel 40.8 , .760 .02.5 .025 .785 

Capitol Hill 67..3 , .654 .208 .149 .059 .862, 
First 

Alliance 453.3 .229 .102 .062 .040 .331 
First 

Baptist 1671.5 .181 .102 .077 .025 .286 
Forest Lawn 

Ful1Gbspe1 47.8 .397 ..397 
Forest Lawn 
Salvation 

Army 17.8 .393 .505 .112 .393. .898 

Foursquare 46.5 .151 .323 .129 .194 .474 
Grace 140.8 .399 .178 .142 .036 .577 
Lakeview 71.6 :1.411 .224 .140 .084 . .028 1.663 
Mayland 

Heights 34.5 .609 .029 .029 .667 
Montgomery 22.3 .224 .224 

North Hill 141.5 .261 .011.2 .035 .007 .007 .310 
Ogden . 35.0 .543 .086 .086 .029 .658 
Parkdale 84.8 .354 .3514 
Salvation A'my 

Glenmore 203.5 .423 .132 .044 .088 .555 
Seventeenth . 

Avenue . 54.7 .420 .128 .091 .037 .548 

X .522 .135 .076 ' .661 
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Table 14.14. Evangelistic Efforts for the Twenty Churches 

Church 
Out-of-church In-church 

Efforts Efforts TOTAL 

Bible Baptist 114 27 Iii 
First Baptist 6 29 35 
Salvation Army Glenmore 12 23 35 
Seventeenth Avenue Nazarene 7 28 35 
Bowiess Nazarene 6 .27 33 

Parkdale Missionary '1 25 32 
Lakeview Baptist 8 23 31 
Bowness Full Gospel 5 25 .30 
Forest Lawn Salvation Army 7 22 29 
Montgomery Missionary 6 23 29 

North Hill Nazarene 6 22 28 
Bethany Chapel 14 214 28 
First Alliance 7 21 28 
Foursquare Gospel 7 21 28 
Altadore Baptist 5 21 26 

Forest Lawn Full Gospel 5 21 26 
Mayland Heights Baptist 3 23 26 
Ogden Pentecostal 7 19 26 
Capitol Hill Pentecostal 7 18 25 
Grace Baptist . 14 18 22 

6.7 23.0 29.7 
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respective churches. The estimates are based on a minimum of ten items, 

scored on a five-point scale; the higher the score the more extensive 

the efforts (e.g., Item 8a. "worship services," response: "Quite a Bit," 

score=I). 

It will be recalled (pp. 23-1) that "out-of-church evangelistic 

efforts" refer, for example, to pastoral and lay visitation, use of mass 

media, and some evangelistic campaigns., while "in-church evangelistic 

efforts" relate to services, Sunday School, youth groups, etc. 

The nominal nature of the evangelistic efforts is reflected in the 

fact that the maximum number of points possible for the ten items was 

15 for "out-of-church" and 35 for "in-church" efforts, with the oppor-

tunity for the minister to add items where applicable. Yet means for 

"out-of-church" and "in-church" efforts were only 6.7 and 23.0 respec-

tively.. 

While Evangelical churches hold evangelism as a very important 

ideal (see p. 80), their attempts to evangelize seem surprisingly lacking 

in intensity. This may well be related to the numerical abundance of the 

Evangelicals in Calgary, a point which will be discussed in detail later 

(pp. 91-2)-

Church-sect Continuum Placement  

The questionnaires filled out by five leaders from each of the 20 

churches were scored and a mean computed for each church, providing a 

church score. This mean was used as an indicator of the congregation's 

tendency to be Church-like or sect-like--relative to each other--and 

hence to construct a Church-sect continuum for the Evangelical 

churches. Table 4.5 shows the mean for each congregation, ranked from 

highest (Church-like) to lowest (sect-like). 
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Table 11.5. Church-sect Questionnaire Means 
for the Twenty Churches 

Church Mean 

1. Altadore Baptist 
2. First Baptist 
3. Bethany Chapel 
11. Salvation Army Glemnore 
5. Grace Baptist 

6. Parkdale Missionary 
T•• North Hill Nazarene 
8. Capitol Hill Pentecostal 
9. Bowness Nazarene 

10. Lakeview Baptist 

11. First Alliance 
12. Bowness Full Gospel 
13 Forest Lawn Salvation Army 
111. Seventeenth Avenue Nazarene 
15. Ogden Pentecostal 

16. Mayland. Heights Baptist 
17. Foursquare Gospel 
18. Montgomery Missionary 
19. Forest Lawn Full Gospel 
20, Bible Baptist 

115.6 
113.11. 
106.8 
103.2 
102.6 

100.0 

99.0 
98.8 
98.6 
93.8 

93.0 
90.8 
90. 11 
88.8 
87.8 

86.8 
84.2 
82.8 
81.2 
711.2 

=94.6 S.D. =10.59 
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This method of typing the congregations appears reasonable in 

terms of the results. Some of their characteristics are noted, by way of 

example, recognizing that differences are multidimensional (see p. 16). 

Altadore and First Baptist are both members of the Baptist Union, his-

torically regarded by many as a "liberal" denomination (see p. 211). 

Bethany is Plymouth Brethren and has conservative leanings. However, it 

has many well-educated and prosperous members. Salvation Army Glenmore 

is a sophisticated congregation, located in a solid middle-class area in 

southwest Calgary. Grace Baptist significantly is part of a Baptist con-

ference which is moving toward closer cooperation with the Baptist Union. 

At the other end of the continuum, Bible Baptist was started as a split-

off from Mayland Heights Baptist, critical of the former for its alleged 

"liberal" and nonevangelistic tendencies. Forest Lawn Full Gospel, 

Foursquare, and Ogden are all relatively small Pentecostal churches 

located in working-class areas. None of their pastors have more than a 

Bible school training. Montgomery has never been a strong church, 

presently maintained by a very conservative, older core. The churches in 

the middle of the continuum show both Church and sect tendencies. For 

example, Capitol Hill Pentecostal is far different from the congregation 

at Ogden. It draws on people from the middle class, is very poised in 

terms of public relations (e.g., newspaper ads), and has a Th.D. as its 

minister. Yet its questionnaire respondents all felt faith-healing and 

talking-in-tongues has a place in church services, while the minister is 

a former president of a national Evangelical body (Evangelical Fellowship 

of Canada) which is based on fundamentalist theology. Similar seemingly 

antithetical characteristics can be cited for other congregations in the 

mid-part of the continuum. 
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Grouping of Congregations. For purposes of analysis it was de-

sirable to divide the continuum into three parts: "High," "Medium," and 

"Low," moving from Church-likeness to sect-likeness. Division into three 

sections according to rank (e.g., 1-6, 7-12, 13-20) was not appropriate, 

since such a procedure would fail to account for the magnitude of differ-

ences between congregations. For example, theoretically only one church 

may have had an extreme "Church-like" score and therefore, relative to 

the other congregations, would have been the only entry in the "High" 

category. Yet, through grouping according to rank, other congregations 

with far less "Church-like" scores would have been placed in the same 

category, when in fact they more accurately belonged to the "Medium" 

position. Thus, it was felt that through treating the scores as interval 

data it would be possible to accurately group the congregations relative 

to each other. 

Grouping was therefore as follows. Since the range is 74 to 116 

(42 points), the continuum mid-point was established as 95. "High," 

"Medium," and "Low" were then defined as one-third of the range each or 

116-102, 102-88, and 88-74 respectively (Figure 14.1.). As a result, five 

congregations fell into the "High" category, nine into the "Medium," and 

six into the "Low" (Table 4.6). 

High Medium Low. 
Sect 

Church  i II I I 
116 102 95 88 714 

Figure 4.1. Divisions of the Church-sect Continuum 

Technically, the exact limits are 73.5 and 116.5, a range of 43. 
For ease of computation, however, the above figures were used. 
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Table )4.6. Groupings of Congregations along the Church-sect Continuum 

Division Congregation Score Group X Group S.D. 

High Altadore Baptist 115.6 108.3 5.29 
First Baptist 113.4 
Bethany Chapel 106.8 
Salvation Army Glenmore 103.2 
Grace Baptist 102.6 

Medium Parkdale Missionary 100.0 91.8 1 .O9 
North Hill Nazarene 99.0 
Capitol Hill Pentecostal 98.8 
Bowness Nazarene 98.6 
Lakeview Baptist 93.8 
First Alliance 93.0 
Bowness Full Gospel 90.8 
Forest Lawn Salvation Army 90. 
Seventeenth Avenue 88.8 

Low Ogden Pentecostal 87.8 82.8 1.16 
Mayland. Heights Baptist 86.8 
Foursquare Gospel 84.2 
Montgomery Missionary 82.8 
Forest Lawn Full Gospel 81.2 
Bible Baptist 74.2 
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Perhaps significantly, membership size was found to be directly re-

lated to continuum position. 5 A correlation of r.I193 was found to exist 

(significant at the .05 level). 6 Congregations in the High category have 

a membership mean of 1168.11 (without First Baptist 167.6), the Medium 108.0 

(without First Alliance 611.8), and the. Low 33.11. Median scores for the 

three major groupings are 1811.5, 67.3, and 34.8 respectively. 

Evangelistic Efforts and Congregation-type  

The data indicate little variation in-terms of evangelistic effort. 

Apart from the extreme cases of. Bible Baptist (111) and Grace Baptist (22), 

the range for the remaining 18 churches is only 25-35. Since efforts to 

evangelize are acknowledged by the ministers to be so low, and variation 

so little, any attempt to relate evangelistic effort to congregation-type 

seems almost superfluous. Following, nevertheless, is an analysis of the 

relationship between the two variables. 

Hypotheses Three and Four  

(3) Total evangelistic efforts are greater for those congregations 
at the sect end of the Church-sect continuum. 

(11) Out-of-church evangelistic efforts are greater for those con-
gregations at the sect end of the Church-sect continuum, 
whereas in-church evangelistic efforts are greater for those 
congregations at the Church end. 

Hypothesis three receives little support in terms of the findings. 

Congregations at the sect end of the continuum (i.e., below the mid-point 

95) have an evangelistic effort mean of 29.9, whereas congregations at 

the Church end have an effort mean of 28.3--a difference too slight to be 

regarded as significant (r-.196, indicative of a near-random relation-

ship); see Table 11.7. 

5Membership figures used here are the average memberships over 
1966-70 (see P. 53). 

•6All correlation coefficients (r) in this chapter have been computed 
on ungrouped data. 
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Table 1.7. Evangelistic Efforts and Congregation-type 

Continuum Position 
Out-of-church In-church 

Efforts Efforts TOTAL 

CHURCH-END 

Altadore Baptist 5 21 26 
First Baptist 6 29 35 
Bethany Chapel 4 21 28 
Salvation Army Glenmore 12 23 35 
Grace 'Baptist 4 18 22 

Parkdale Missionary I 25 32 
North Hill Nazarene 6 22 28 
'Capitol Hill Pentecostal 7 18 25 
Bowness Nazarene , 6 21 33 
Lakeview Baptist 8 23 31 

6.3 23.0 28.3 

SECT-END 

First Alliance 7 21 28 
Bowness Full Gospel 5 25 '30 
Forest Lawn Salvation Army 7 22 29 
Seventeenth Avenue Nazarene 7 28 35 
Ogden Penjecostal 7 19 26 
Mayland Heights Baptist 3 23 26 
Foursquare Gospel 7 21 28 
Montgomery Missionary 6 23 29 
Forest Lawn Full Gospel 5 21 26 
Bible Baptist lii 27 41 

R 6.9 23.0' 29.9 
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The findings do not support hypothesis four. Congregations at the 

sect end of the continuum have a mean score of 6.9 for out-of-church 

evangelistic efforts, compared with 6.3 for groups at the Church end, a 

slight but nonsignificant difference, either practically or statistically 

(r = .281, not significant at the .05 level). 

Also, the findings do not suggest that Church-like groups exceed 

sect-like groups with respect to in-church evangelistic efforts. Congre-

gations at both ends of the continuum have an in-church effort mean of 

23.0; r for this form of evangelistic effort is .008, a random associ-

ation. 

To sum up, then, the data indicate that there is little relation-

ship between evangelistic efforts and congregation-type. Most of the 

Evangelical groups appear to be making only nominal attempts to evange-

lize, with the result that variations are very slight between churches. 

Membership Addition and Congregation-type  

As noted earlier (pp. 1751), people who have joined the Evangel-

ical churches as converts are relatively few. Nevertheless, the data 

suggest that variation exists between congregation-types in terms of how 

they gain new members. 

It would be expected that the congregations with the largest 

average memberships over 1966-70 would also, for the most part, be the 

groups with the largest total additions over the same period--numbers 

attract numbers. Table ).i..8 bears this out in breaking the total 1,532 

additions into congregation-type and means of membership entrance. 

It is, observed that Church-like congregations have the highest 

totals for every category, the "Medium'-' second and the sect-like third. 

The correlation between continuum position and membership additions is 
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Table 4.8. An Analysis of Total Membership Additions 
According to Congregation-type 

Evangelism 

Continuum 
Position Migration Total Birth 

TOTAL 
Proselyte Unknown 

High 620 298 211 80 7 918 
(56.2%) (69.6%) (71.3%) (60.6%) 

Medium 390, 109 64 112 3 199 
(35.3%) (25.5%) (22.5%) (31.8%) 

Low 91 21 9 10 2 115 
(8.5%) (li.9%) (3.2%) (7.6%) 

Totals llO4 1#28 284 132 12 1532 
(100.0%) (100.0%) (100.0%) (100.0%) 

r .616 .631i .612 .533 

Table 1.9. An Analysis of Membership Additions 
within Each Congregation-type 

Evangelism 

Continuum Migration Total Birth Proselyte Unknown TOTALS 
Position 

High 67.5% 32.5% 22.1% 8.8% 1.6% 100.0% 
(620) (298) (211) (80) (7) (918) 

Medium 78.2% 21.8% 12.8% 8.1% .6% 100.0% 
(390) (109) (611.) (12) () (1) 

Low 81.7% 18.3% 7.8% 8.7% 1.8% 100.0% 
(94) (21) (9) (io) (2) (115) 

Total (ll01) (1128) (281) (132) (12) (1532) 
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borne out by the correlation coefficient r, significant at the .01 level 

for migration, total evangelism, and birth, and at the .05 level for 

proselyte membership. 

One method of comparing the additions for the High, Medium, and 

Low groupings is by computing the percentage the addition categories con-

stitute of the total number of additions for each of the three major 

continuum positions, as in Table 4.9. 

While such a percentage breakdown does not indicate which congre-

gation-.type has the highest level of additions within each category, it 

does serve to reveal the proportional distribution of membership addi-

tions. The sect-like groups owe 81.7% of their additions to migration, 

compared to 78.2% for medium-level congregations, and 67.5% for the 

Church-like groups. Evangelism is an important means of church enlarge-

ment for the Church-like Evangelicals, accounting for 32.5% of new 

additions, substantially above that of the medium groups (21.8%) and the 

sect-types (18.3%). However., the Church-like congregations appear to be 

experiencing primarily a birth-type of evangelism, which accounts for 

22.1 of their 32.5 figure (68%), contrasted with 12.8 of 21.8 (59%) and 

7.8 of 18.3 (143%) for the medium and low groups respectively. As for 

proselyte-type evangelism, there seems to be little difference between 

congregation-types. Groups at the Church end of the continuum had 8.8% 

of their new additions made up of proselytes, as compared to 8.14% for 

congregations in the middle and 8.7% for groups at the sect-end of the 

continuum. 

Summarizing, congregations away from the Church-end of the conti-

nuum appear to add members primarily through migration, whereas groups at 

the Church-end also add many members through evangelism of a birth-type, 
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in addition to the main means, migration. Little relationship appears to 

exist between continuum position and the proportion of proselyte-type 

members added to the churches. 

As suggested earlier (p. 52), one way of standardizing additions 

for purposes of comparison is to compute the number of additions per aver-

age church member (1966-70). Rather than merely offering a comparison of 

the proportion of additions in each category for different Church-sect 

continuum positions (Table 4.9), such a method of standardization enables 

a statement to be made concerning the number of additions in each category 

per congregation number, in essence controlling for variation in church 

size. 

Table 11.10. Membership Additions Per Member 
According to Congregation-type 

Continuum 
Position Members Migration 

Evangelism 

Total Birth Proselyte 

High 2342.0 .265 .127 .090 .034 
(620) (298) (211) (80) 

Medium 972.1 .401 .112 o65 043 

(390) (109) (64) (42) 

Low 200.11 .469 .104 .045 .050 

(9)4) (21) (9) ('a) 

r -.290 .216 .4)43 -.035 

On a per member basis, the sect-like groups are adding the most 

people through migration, followed in order by the medium and the Church-

like congregation, r=-.290. Additions through evangelism, however, are 

highest per member among groups at the Church end of the continuum and 

least for the sect-types, r=.216. Yet when evangelism additions are 

divided into birth and proselyte varieties, on it per member basis Church-
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likes are highest on the former (r=.l3) and lowest on the latter (r= 

-.035), just the opposite of sect-like congregations. Medium groups are 

second in both categories. 

Thus, the additions per member are similar to the proportional 

breakdown in Table 1.9. Additions through migration are high for all 

three major groupings, and highest for congregations away from the Church 

end of the continuum. Groups at the Church extreme also experience con-

siderable expansion through birth-type evangelism. On a per member 

basis, proselyte-type membership is highest among sect-like congregations 

but only slightly, and not to the point of being a key factor in overall 

congregational enlargement. 

Hypotheses Five, Six, and Seven  

(5) Proselyte-type membership is greater for those congregations 
not at the extremes of the Church-sect continuum. 

This hypothesis is not supported by the findings. Using absolute 

numbers (High 80, Medium 42, Low 10), the congregations at the Church 

extreme of the continuum have the largest number of proselyte members. 

When figures are standardized (High .034, Medium .013, Low .050), the 

proselyte levels are almost equal along the continuum, if anything being 

higher for the sect-end on a per member basis. 

While the study gives support to the assertion that sect-like 

groups will be more willing than others to "go out" and the questionnaire 

responses suggest Church-like groups will be more willing than others to 

"receive in," (see Chapter Five, (pp. 85-86)--both as predicted--what 

may well have been underestimated is the possible willingness of Church-

type members to "bring in" (e.g., spouses, see P. 50). While unwilling, 

for examle, to knock on doors or hold street-type meetings, these 

kinds of members may be quite prepared to bring friends to services, 
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invite them to socials, or refer them for counselling--knowing full well 

that their "type" of religious involvement is socially respectable and 

as such perfectly acceptable to "non-Evangelicals," precisely because the 

Church-like Evangelical subculture does not radically differ from the 

general.culture (in contrast to the sect-like). 

(6) The amount of proselyte-type membership is not as strongly 
related to evangelistic effort as it is to Church-sect 
continuum position. 

Here the researcher's interest was in exploring which of -two vari-

ables are most closely associated with proselyte membership: evangelistic 

efforts-or Church-sect continuum position; that is, the-conscious attempts 

a church is making to evangelize or the "kind" of church that it is. 

This is not to suggest that evangelistic efforts are unrelated to 

evangelism--obv,ously all churches are "trying" to some extent. What is 

being investigated is-whether or not greater conscious evangelistic 

efforts actually are closely associated with a greater level of proselyt-

ism; or if, in fact, the relationship between proselyte membership and 

congregation-type is actually stronger (see p.,40 for the details of 

this argument).  

For absolute figures, the correlation between proselyte membership 

and total evangelistic efforts was found to be r=.O77, whereas proselyte 

membership and congregation-type was found to have a correlation coef-

ficient of r=.533 (significant at the .05 level). On a per member basis 

(size standardized), the respective correlation coefficients are r.013 

and r=.035. 

.These findings thus give some support to the hypothesis. Evangel-

istic efforts are not necessarily related to higher proselytism levels. 

Other factors, here suggested church-type, are involved. To "go out" is 
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not necessarily to "bring in." This is clearly only a preliminary finding 

which needs much further study to both adequately substantiate and explain. 

(7) Membership through evangelism is primarily of a proselyte-
type among those congregations not at the extremes of the 
Church-sect continuum, whereas membership through evangelism 
is primarily of a birth-type among those congregations at 
the extremes. 

The data do not support this hypothesis. The findings reported in 

Tables 4.9 and 4.10 indicate that while evangelism among groups at the 

Church extreme tends to be of a birth-type, evangelism at the sect ex-

treme is primarily proselyte in nature. At the same time, evangelism 

among groups in the medium range of the continuum is predominantly birth-

type. 

Table Lll,. Analysis of Additions through Evangelism, 
According to Proportion and Per Church Member 

Continuum 

Proportion of Evangelism Per Member 

Position Birth Proselyte Birth Proselyte 

High 72.5% 27.5% .090 .031f 
Medium 60.li.% 39.6% .065 .Oui3 

Low 47.4% 52.6% .015 .050 

What had not been anticipated was the low level of birth-type 

membership among the sect-like groups, nor their relatively high proselyt-

izing level. The former finding raises the interesting question 

concerning second generation retention in sect-like congregations, while 

the latter finding may point to a relationship to group size, a question 

which will be discussed later (pp. 91-92). 
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Summary Notation 

This chapter has summarised and discussed the findings pertaining 

directly to the specific areas of inquiry that form the focus of this 

study--membership additions, evangelistic efforts, and the relationship 

of church-types to both evangelistic efforts and evangelistic success. 

Findings pertaining to the Church-sect leadership questionnaire 

offer insight into the outlook the various Evangelical congregations 

have and some of the ways in which they differ from one another. Chapter 

Five will present the related material. 



Chapter Five 

FINDINGS--PART TWO 

It was pointed out in Chapter One that Evangelical congregations 

vary widely in terms of what they are like. The point was made that they 

differ theologically, intellectually, culturally, and emotionally (p. 12). 

A major part of the analysis of findings has been aimed at trying to 

examine what relationship may exist between congregation-type and member-

ship through migration and evangelism, with special reference to 

evangelistic efforts and proselyte-type evangelism. 

Having made the case for differences in congregation-type and 

further having shown how churches do-vary, forming a definite Evangelical 

Church-sect continuum, it seems advantageous to at least parenthetically 

discuss the Evangelicals' attitudes, indicating the areas where they 

differ most widely from one another. 

This chapter, therefore, looks at the questionnaire responses re-

lating to the 20 main Church-sect characteristics which formed the basis 

for differentiating between the congregations in the study (see Appendix 

C). It would be hoped that congregational differences will become ob-

vious, pointing out why congregation-type is a key variable in adequately 

understanding the types of people a given Evangelical church will add to 

its membership. 

Questionnaire Responses or: How Evangelicals Think  

Five questionnaires were given to each of the 20 ministers for 

distribution to four church leaders besides himself. The selection of 

leaders was in itself rather interesting. Questionnaires were completed 
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by 74 men and only 26 women. Table 5.1 groups the respondents according 

to their major church responsibility. 

Table 5.1. Major Church Responsibilities of the 
Questionnaire Respondents 

Responsibility Number 

Ministers 22 
Christian Education 22 
Deacons, Deaconesses 19 
Group Leaders 13 
Church Board/Council 12 
Administrative Tasks 12 

Total 100 

Reflecting the current-day high rate of mobility, only 59 of the 

respondents had attended their member church for'fiveyears or more, in-

dicating the tremendous turnover in congregational leadership. In fact, 

on the average, ministers had only been at their churches for two years 

and eight months (as of May, 1971). 

Only 11 people reported that they had not been "professing 

Christians" when they became involved with their present church. Of the 

100 respondents, 71 stated that one or both of their parents or guardians 

had been professing Christians prior to their tenth birthday. These 

figures suggest that, according to the criteria used in this study for 

classifying membership additions, 29% of the leaders were at one time 

members through proselyte-type evangelism, even though by now many were 

classed as members through migration. Whether or not this datum points 

to a decline in terms of the number of proselyte conversions that are 

taking place is an intriguing question in need of future empirical invés-

tigation. 
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With respect to the questionnaire scores, the church leaders ranged 

from 6)4 to 129 and had a X of 9)4.5. Individual church means ran from 

711.2 (Bible) to 115.6 (Altadore); the overall church X was 9)4.6, the S.D. 

1O.59. (It will be remembered that the lower the scorè,•the more sect-

like the responses.) 

Very little variation was found to exist in terms of sex, major 

responsibility, religious status upon arrival, and parentage. Males had 

a X of 911.3, females 95.3. Board members and Christian Education person-

nel were slightly below the overall R (i.e.,9)4.6) while those performing 

Administrative Tasks had the highest X, 99.8. Those who had attended 

their churches for five years or more had a X of 95.8 compared to 93.0 

for others. Respondents who were Evangelicals upon coming to their 

ch.iches averaged 9)4.9, others 92.5. Finally, those with Evangelical 

parentage had a X of 9)4.7, little different from others, 911.5. 

Table 5.2. Questionnaire Scores According to 
Major Church Responsibility 

Responsibility Mean 

Administrative Tasks 99.8 
Deacons, Deaconesses 96.5 
Ministers 95.0 
Group Leaders 911.7 

Church Board/Council 91.6 
Christian Education , 91.2 

Principles or Perfection. Some 77% of the Evangelicals disagreed 

that it is more important to base one's life on Christian teachings than 

trying to be "totally consecrated" (i.e., perfectly holy) (#l,N9)4). Yet 

while they value the ideal of personal perfection, they are realistic 

about its attainment. Only 8% maintained that when a person is "truly 
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converted," he will no longer sin (#2,N=99). There were 52% who strongly  

disagreed with such an assertion. The exceptions to the general response 

came from Nazarene (3),1 Pentecostal (2), 2 and Salvation Army (1) congre-

gations. 

Saving Society or Saving Souls. In many denominations today the 

major thrust is social action and a de-emphasizing of such traditional 

Christian themes as sin and salvation. Asked to respond to the statement, 

"The church should concentrate more on social action than saving souls," 

the Evangelicals almost unanimously disagreed, 9)4% to 14% with 2% unde-

cided (#3,N99); 63% strongly disagreed. While such a response does not 

preclude an Evangelical social conscience, it does affirm their tradi-

tional emphases concerning personal redemption. 

Separation or Marriage. Bryan Wilson (1959:13) has written that 

"The sect must see itself as marginal to the wider society . . . the group 

must persist in the feeling of being a people apart if it is to persist." 

Sixty-eight per cent of the respondents disagreed that the church exists 

primarily to serve the community, with dissent most pronounced in such 

congregations as Bible Baptist, First Alliance, Forest Lawn Full Gospel, 

Forest Lawn Salvation Army, and Parkdale Missionary (#)4,N=98). Some 21% 

maintained that Christians should not have close friends who are not 

fellow believers (#5,N=loo), while 67% of the respondents agreed that 

"the true Christian should not share in worldly entertainment (e.g., 

dancing, movies)" (#6,N=loo). 

'The number in brackets throughout this chapter will indicate 
churches, unless otherwise specified. 

21n this section, for summary purposes, "Pentecostal" will include 
the Capitol Hill and Ogden Pentecostal, Bowness and Forest Lawn Full 
Gospel, and Foursquare churches. 



Table 5.3. Questionnaire Item Responses 
(in Percentages) 

Responses 

Characteristic Item .N.. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

1. Moral Aspirations 1 914 5 16 2 514 23 
2 99 -- 8 1 39 52 

2. Primary Goals 3 98 ' 2 2 2 31 63 
3. Cultural Conformity 14 98 5 25 2 38 30 

5 100 3 18 2 148 29 
6 100 29 38 9 18 6 

14. Thought-forms 7 91 10 39 7 14Q 4 
8 100 55 1414 -- -- 1 

5. Membership Standards 9 98 146 141 5 7 1 
10 99 ' 1'-- -- 20 79 

6. Sacred Symbols 11 99 2 5 1 145 147 

7. Authority Source 12 99 59 32 1 8 --

13 99 -- 12 1 47 140 
114 99 14 141 6 37 12 
15 97 26 37 2 31 14 

8. Status of Members 16 100 ' 21 70 2 6 1 
17 100 61 39 -- -- --

9. Belief Focus '  ' ' 8 96 3 16 3 37 141 
19 100 2 2 1 29 66 

10. View of Partial Outsiders 20 99 --. 10 1 145 44 
21 97 9 51. 13 25 2 

11. Psychological Outlook 22 , 99 , 14 37 -- 50 9 
12. Leadership Training ' 23 100' .. 9 57 7 18 9 

214 99 23 66 -- 10 1 
13. Recruitment of Outsiders 25 96 2 3 1 514 140 

26 98 10 52 ' 6 28 4 



Table 5.3. (continued) 

Responses 

Characteristic Item N 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

13. (continued) 27 99 32 60 1 7 
28 99 1 1 2 )46 50 

ll. Physical Support 29 100 57 41 1 1 --

15. Member Participation 30 100 23 72 2 2 1 
16. Overt Expression 31 97 7 43 16 30 - 

32 99 2 28 12 15 13 

33 99 32 61 --

36 98 6 22 14 )#5 13 
39 95 4 18 21 31 23 

17. Organized Gatherings 314 100 31 48 10 10 1 
18. Aesthetic Values 35 98 1 13 5 -52 29 
19. Discipline of Members 37 97 5 39 5 33 18 

38 97 6 314 214 32 14 
20. Group-perception 4o 99 224 249 3 20 24 
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The evidence suggests that Evangelicals are hardly aspiring to "be 

one with society," but rather still value "separation from the world" in 

many instances. The emphasis appears to be that of ministering to the 

world rather than being absorbed by it. While growing flexibility is 

apparent in terms of relating to non-Evangelicals, amazing conservativism 

still persists in an area like entertainment. It should be noted with 

reference to "worldly entertainment," that groups such as Altadore, 

Bethany, Bowness Nazarene, First Baptist, Grace, and Salvation Army 

Glenmore take a much more broad-minded view. 

Personal or Impersonal Religion. In the construction of the ques-

tionnaire, an effort was made to find a means of determining whether 

respondents valued 'a personal, direct relationship with God over institu-

tional representation of God and corporate relating to God. Asked to 

respond to the statement, "Personal prayer and Bible reading is more 

meaningful than church attendance and church involvement," the Evangeli-

cals were divided evenly, both in total and with respect to individual 

churches. Some )49% agreed with the statement, ltl% disagreed, and 7% were 

undecided (#7,N9l). 

It is submitted that while Evangelicals value personal and direct. 

"access to God," stress upon the importance of the role of the church in 

living out the Christian faith has led--in many cases--to a semi-deifica-

tion of the church, with the result that a person's spiritual condition 

is measured in institutional terms (e.g., "He doesn't even go to church!"),. 

Consequently, Evangelicals have great difficulty trying to answer a 

question such as this. 

All but one of the leaders agreed that they conceive of God as' "a 

personal God who can be likened to a Father" (#8,N=lOO). Thus while 



77 

theologians are speaking of God in terms of Ultimate Reality, Absolute 

Being, the Almighty Thou and the "Mysterium Tremendum," plain, simple 

"Father" seems quite palatable to this group of Evangelicals. 

Birth or Rebirth. The respondents were emphatic in upholding the 

Evangelical ideal of "regenerate church membership," (i.e., membership 

for the converted only). Some 87% agreed that "only people who are born 

again should be allowed to join the church" (#9,N98), the dissenters 

being the Union Baptist and Salvation Army churches (n), Forest Lawn Full 

Gospel, and Grace Baptist. Belatedly, 99% of the leaders disagreed that 

"children born to Christian parents are by birth Christians," 79% 

strongly, the highest score for any response category in the entire 

questionnaire (#lO,N99). 

The Question of Grace. Only 7% felt that "partaking of Communion 

makes a person purer before God" (#ll,N=99), illustrating the tendency 

of the Evangelicals to down-play any emphasis upon church-vested grace. 

The Place of the Bible. Ninety-one per cent of the church leaders 

agreed that the Bible "is the 'Christian's sole authority for doctrinal 

belief and daily living" (#12,N=99). Those who disagreed seem to fall 

into groups who would supplement the Scriptures with nonreligious sources 

of insight (Baptist Union churches, Salvation Army Glenmore), and groups 

who would emphasize the authority of the Holy Spirit (Pentecostal, 

Nazarene and Missionary churches). 

The majority of respondents, 87%, felt that sermons should be 

based, upon the Bible (#13,N=99). However, the leaders were almost 

evenly divided as to whether or not it makes any difference as to what 

version of the Bible one uses, )49% saying it does not and 145% saying it 

does, with 6% undecided (#llt,N=99). People from the Pentecostal (3) and 
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Missionary (2) churches, along with Bible Baptist, almost unanimously 

agreed that the version used is important. 

Surprisingly, 35% of the Evangelical leaders did not think that 

the Bible should be taken literally (#15,N=97), particularly interesting 

in the light of the relatively recent controversies in Alberta in which 

fundamentalists scorned so-called "modernists" for not upholding a 

literal interpretation of Scripture (see pp. 21i-25). 

It appears, then, that while the Bible is definitely regarded as 

authoritative for the Evangelicals, flexibility is increasingly apparent 

in terms of both versions used and method of interpretation. 

One Minister or Many. The respondents wholeheartedly endorsed the 

concept of "the priesthood of all believers," (i.e., every believer is a 

minister). All 100 agreed that "every Christian should live for Christ 

in a 'full-time' sense," 61% stronly (#17). Further, 91% agreed that 

the minister ".s not necessarily spiritually superior to the layman" 

(#16,NlOO). Yet here they were somewhat more conservative, as shown 

below. 

Table 5.14. Questionnaire Item Responses Relating 

to the Concept of Ministry 

Responses 

Item 

Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

16. The minister is not 
necessarily spiritually 
superior to the layman 21 70 2 6 

17. Every Christian should 
live for Christ in a 
full-time sense 61 39 
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While equal responsibility is acknowledged, there is a hint of a 

spiritual inferiority complex on the part of the layman, not necessarily 

completely unfounded in view of the fact that while all 22 ministers 

agreed'that the minister is not necessarily spiritually superior to the 

layman, only .6 strongly agreed with the statement. 

Temporality vs. Eschatology. In recent years many people have 

asserted that modern man is no longer interested in speculating about 

life-after--death, that his anxiety is not about dying but rather about 

living. Thus religion must be relevant to the "now," rather than dwelling 

on eschatological themes. 

The Evangelical leaders, however, are not among those who conform 

to the alleged temporal outlook. Some 78% disagreed with the statement 

that "it is more important to live a good life now than to bother about 

life after death" (#18,N=96), while 95% disagreed that "themes like 

heaven, hell, the Second Coming, and the Last Judgment should no longer 

be stressed by the church," 66% strongly (#19,N100). 

Empirical research needs to be conducted to determine whether the 

Evangelicals' interest in "future things" contrasts the outlook of the 

average man or is representative of it. 

"We" or "We and They." The respondents showed a definite hesita-

tion to regard all Protestant churches as "acceptable" Christian bodies. 

A large 89% disagreed that "there are practically no important differences 

between what the various Protestant churches believe" (#20,N99), with 

the exceptions randomly spread. Further, 60% agreed that "most of the 

churches today are worldly and Christian in name only," only 27% dis-

agreed, while 13% were undecided (#21,N=97). It is interesting to note 

that a majority of leaders from only four churches disagreed with this 
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latter statement: the two Baptist Union churches, Montgomery, and Salva-

tion Army Glenmore. 

It is quite clear that Evangelicals believe their thrust is not 

common to all Protestantism. 

An Easy or Rough Road. Only 41% maintained that "it is extremely 

difficult to be a Christian today" (#22,N=99), with these spread randomly 

throughout the 20 churches. For example, in only five congregations did 

a majority of leaders agree with the statement: First Baptist, Bowness 

Nazarene, Lakeview Baptist, and both Salvation Army works. 

The well-publicized "Evangelical persecution complex" is thus (a) 

not widely evident, and (b) not restricted to members from sect-like 

congregations. 

Education is Important. The church leaders by a solid majority 

(66% agree, 27% disagree, 7% undecided; #23,N=100) acknowledged that "a 

university- and seminary-trained man has the potential to be a better 

minister than a less well-trained man." Further, they affirmed the neces-

sity of a minister being more than just a gifted charismatic preacher: 

89 said "a good preacher should also be a good counsellor and administra-

tor," while only 11% disagreed (#24,N=99). 

This finding suggests that Alberta Evangelicals, in urban centers 

at least, are increasingly acceptant of ministers with more than a Bible 

School training. This trend, it will be noted (see p. 26), represents a 

significant change in outlook. 

The Evangelistic Evangelicals. The importance of evangelism was 

endorsed by the respondents. Only 5% agreed that the church should empha-

size religious education rather than conversion (#25,N=96) and a mere 2% 

asserted that "evangelism is the job of the professional clergy, rather 
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than the layman" (#28,N=99). Some 92% further said that "every true 

Christian will try to openly tell others about Christ" (#27,N=99). Re-

sponses for the four questionnaire items relating to evangelism are 

found in the table below. 

Table 5.5. Questionnaire Responses to Items 
Pertaining to Evangelism 

Responses 

Item % 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

25. The church needs to em-
phasize religious 
education in our day, 
rather than conversion 2 3 1 5)4 

26. Christians can best share 
their faith through living 
good lives 10 52 6 28 

27. Every true Christian will 
try to openly tell others 

about Christ 32 60 1 7 

28. Evangelism is the job of 
the professional clergy, 

rather than the layman 1 1 2 46 50 

It is interesting to observe that while church leaders imply that 

the layman along with the minister has the responsibility for evangeliz-

ing "the lost," theyare much more subdued in admitting that the "true 

Christian" will do the same--32% strongly vs. 50% strongly. One possi-

bility is that the leaders (allegedly "true Christians") in many instances 

do not "openly tell others about Christ," even though they believe that 

ideally they should; consequently, they take refuge in the rationalization 

implicit in item 26--the best witness is a good life. Here 62% agreed 
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that living good lives is the best way to share Christian faith (#26,N= 

98). While "good living" can complement verbal witness and in no way 

necessarily precludes evangelistic effort, the low level of evangelism 

characterizing the churches supports the argument that the "good life" is 

at best a form of substitution rather than complementation. 

Tithes and Offerings. Evangelicals continue to hold to the ideal 

of tithing (giving one-tenth of one's Income to God through the church). 

A near-unanimous 98% of the leaders agreed that "tithing should be prac-

ticed by every true Christian" (#29,N=lOO). 

'Spectators or Participators. Ninety-five per cent of the respon-

dents felt that "testifying about one's religious experience should be a 

part of some church services," 2% disagreed, and 2% were undecided 

(#30,N=lOo). There is thus a. definite openness to lay participation in 

church services, rather than this area being seen as the prerogative of 

the minister. 

Fervor or Formality. Only 50% of the leaders maintained that "the 

congregation should respond with 'Amens,' 'Hallelujahs,' etc., during the 

sermon," 31% disagreed, and a rather large 16% were undecided (#31,N=97). 

A majority of leaders from eight congregations agreed with the statement, 

with these being Pentecostal (lj.), Nazarene (2), Bible Baptist, and Forest 

Lawn Salvation Army. 

Some 30% were in disagreement with the statement, "Prepared, 

written prayers can contribute a great deal to the meaning of church 

services," while 12% were undecided (#32,N=99). Dissenters with a major-

ity of leaders were Pentecostal (3), Salvation Army (2) ,. Bible, 

Seventeenth Avenue Nazarene, Bethany, Montgomery, Mayland Heights, and 

Lakeview. 
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Ninety-six per cent of the leaders said that "'altar-calls' or 

'invitations' should be given periodically in worship services" (#33,N= 

99), indicative not only of emotion in the services (in most cases) but 

also of professed evangelistic zeal. 

Asked to respond to the statement, "Faith-healing and 'talking in 

tongues' have no place in church services," 57% disagreed, 22% agreed, 

and 21% were undecided (#39,N=95). Unanimous disagreement was expressed 

by respondents from Pentecostal congregations (5), Bowness Nazarene, and 

First Alliance. Unanimous agreement was expressed by those from Bible 

Baptist and Bethany. 

Only 28% of the people agreed that "handclapping to music makes 

the singing more enjoyable and should be encouraged in Sunday services 

(#36,N98), including a majority of leaders from just five churches--

three Pentecostal and the two Salvation Army. 

Quite clearly there is great variation between the Evangelical 

groups in terms of the atmosphere cultivated and expected in worship 

services. In general, the Pentecostal and Nazarene churches seem most 

desirous of emotional fervor, with the Salvation Army congregations not 

far behind. 

Spirituality in Numbers. Testing the idea that sect-like groups 

tend not only to have more formal meetings but further regard the number 

as virtuous, the following statement was included: "The faithful church 

will have at least two Sunday Services each week and a mid-week prayer 

meeting." Some 79% of the leaders agreed, 11% disagreed, and the other 

10% were undecided (#3l,N=loo). 

It is submitted that this finding illustrates not only the desire 

of Evangelicals to have a certain number of meetings which they consider 
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to have functional value but also--to a greater extent--the tendency of 

form to become confused with content. 

Bach or Sankey. The Evangelicals clearly are not "high brows" 

when it comes to musical preference, at least in the majority of cases in 

Calgary. Replying to the statement, "Gospel songs (e.g., 'Leaning on the 

Everlasting Arms,' 'Power in the Blood') are inappropriate for a morning 

worship service," only 1)4% agreed, 81% disagreed, and 5% were undecided 

(#35,N=98). No more than two respondents agreed from any one church. 

Social Controls. Opinion was extremely divided concerning the 

extent to which a church should control and discipline its members. Only 

i% felt a person "should not be told that he cannot do certain things 

(e.g., social drink, smoke)" when he joins a church, )4i.% favored such 

demands, while 5% were undecided (#37,N=97). The churches with a majority 

of leaders favoring demands were Pentecostal (3), Salvation Army (2), 

'Nazarene (2), Lakeview, Bible, Grace Baptist, and Montgomery Missionary. 

Asked to respond to the statement, "Inactive resident members 

should have their membership revoked," )-tO% agreed, 36% disagreed, and 2)4% 

were undecided (#38,N=97). Those groups with a leader majority favoring 

revocation were: Bible, Grace, First Alliance, Lakeview, Parkdale, and 

Seventeenth Avenue. 

It is interesting to note that the churches in the holiness tra-

dition of Methodism--Pentecostal, Nazarene, and Salvation Army--insist on 

control over a new member's personal moral habits. Yet with one exception 

(Seventeenth Avenue), they fail to take a strong position regarding mem-

bership revocation. 

The Nature of the Church. This final item on the questionnaire 

was aimed at the conception people have of the church. Do they see it 
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primarily as "a building on the corner" or as a "fellowship of people"? 

Replying to the assertion, "The church is foremost a place to worship, 

rather than a fellowship of people," 75% agreed, 211.% disagreed, and 3% 

were undecided (#lio,N=99). The responses suggest that many leaders may 

see the church in physical-type terms, at least in the sense that the 

church is the church when it is formally gathered together for the pur-

pose of corporate worship. A minority see the church in fluid-type terms, 

a people who are the church at all times, merely using the physical 

building as a place to congregate on certain occasions. 

Summary Notation  

Congregational, leaders clearly vary widely in terms of how they 

think, with these varying attitudes contributing to different church 

styles of life. To walk into one kind of church involves perhaps only a 

minor transition from everyday experience; in other instances nothing 

short of a conversion--a radical "turning"---is required in order for an 

individual to make the adjustment with ease, for it involves orientation 

to and acceptance of a new and unique subculture. Still further, there 

is the problem of gaining the acceptance of the members of the group, 

through first being converted and then giving evidence of the validity of 

such a professed experience. 

Obviously such differences will be crucial in determining how 

members are added, whether through migration, birth-type evangelism, or 

proselyte-type evangelism. The findings of this study suggest that the 

greatest number of people from outside the Evangelical community are 

being drawn into the most liberal and largest Evangelical churches, 

where the transition from everyday life to Evangelicallife can be made 

with relative ease. 
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• The final chapter will now recall the goals of the study, the means 

that were used to investigate the central problem, the relevant findings, 

and the areas which require future research. 



Chapter Six 

CONCLUSION 

Overview  

Recoghizing the fact that Protestant Evangelical churches appear 

to be experiencing vitality and growth in a day of alleged decline of 

organized religion,this study has attempted to gain insight into such a 

phenomenon. Of particular interest has been the question of the extent 

to which these proselyte-minded churches are actually succeeding in 

reaching beyond themselves and converting urbanites to Evangelical 

Christianity. 

Twenty Evangelical churches were examined in the. city of Calgary, 

Alberta, historically -an area of intense Evangelical activity; Member-

ship additions to these churches over the five-year period 1966-70 were 

analyzed, as a means both of understanding how such congregations add 

members and, secondly, gauging the extent to which they are proselytizing 

non-Evangelicals. . An effort was also made to differentiate between the 

kinds of Evangelical churches, in order to investigate whether or not 

congregation-type is related to the kinds of membership addition, and to 

evangelistic effort. 

In terms of the 20 congregations together, it was found that the 

chief means of membership addition was the migration of Evangelicals from 

one church to another, which accounted for 72.1% of all additions. Only 

27.9% of the new members were added through evangelism. Further, 18.5% 

of this figure were the offspring of Evangelical Christians, while only 

8.6% were actual proselytes (.8% was unknown). 

Congregations were observed to vary greatly with regard to outlook 

8 
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and emphases. On the one hand, they tended to agree on such major 

Evangelical issues as theauthority of Scripture, the reality of sin, the 

need for conversion, and the importance of the grace of God, as well as 

the priesthood of all believers, the importance of eschatology, and the 

evangelism imperative. Yet they disagreed significantly on such matters 

as the role of the individual and the church in religion, separation from 

the world, the use of Biblical versions, and the method of Scriptural 

interpretatidn, the status of Other Protestant churches, feelings of 

persecution the best means of sharing faith, fervor in services, the ex-

tent of congregational social control, and the nature of the church. 

For purposes of analysis the congregations were placed in one of 

three main congregation-type categories, according to the mean score of 

questionnaires given to five leaders from each church: High (Church-

like), Medium, and Low (sect-like). 

Little variation was apparent between the churches in terms of the 

extent of evangelistic efforts expended, with almost all of the 20 minis-

ters interviewed clearly moderate in their appraisal of such attempts by 

their churches. 

Church-like groups were found to have added the greatest number of 

members in each addition category (i.e., migration, birth-type, proselyte-

type), sect-like groups the least. While migration represented the 

primary means of addition for all three major congregation-types, the 

sect-like groups were found to have added the highest proportion of their 

members by this method, the Church-like congregations the lowest. Addi-

tions through evangelism as a whole, however, were proportionately 

highest for the Church-like groups and lowest for the sect-types; the 

same was true of birth-type evangelism. All three congregation-types 
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added about the same proportion of new members through proselyte-type  

evangelism, although on a per member basig the level for the sect-like 

groups slightly exceeded that of the other two. 

Thus the picture that emerges can be summed up as follows. Evan-

gelical congregations in Calgary are showing growth similar to North 

American Evangelicals generally. Yet an analysis of additions reveals 

that membership additions among Evangelicals in Calgary largely represent 

retention--additions from within the Evangelical community in the form of 

migration and birth--rather than outreach to non-Evangelicals. Even 

those proselytized seldom have been "brought in" by a church "out pur-

suing the lost"; one out of every three has an Evangelical spouse or 

fianc(fiance) while one out of every four has been a non-Evangelical 

church member. 

Beyond Calgary  

The present study has been conducted in a city where Evangelicals 

historically and presently are relatively large in number. As noted 

earlier, they are estimated to currently number around 30,000, close to 

one-tenth of the city's population. Consequently, this kind of study 

needs to be repeated in other areas with different religious histories 

and/or different proportions of Evangelicals before accurate generaliza-

tion can be made concerning contemporary Evangelicals as a whole. 

It would be interesting to examine Evangelical additions in a 

"non-Bible Belt" city like Toronto or Vancouver, for example; a city 

where Evangelicalism is dominant, like Atlanta or Mobile; a foreign city 

like Rio de Janeiro, where Pentecostals are supposedly making impressive 

numerical gains; or a city like London, where general religious apathy 

seems high and Evangelical works small, despite a heritage which includes 
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Evangelicals like the Wesleys. 

One generalization is made on the basis of the findings in Calgary. 

It can be postulated that in a city such as Calgary, where Evangelicals 

numerically abound, it is literally "too easy" to add members who are al-

ready Evangelicals and to further convert the children of Evangelicals--

and hence give legitimation to a church's avowed task of evangelism--to 

seriously bother with trying to proselytize those outside the Evangelical 

community. 

hostile and 

It requires 

"tough." 

Proselytism means involvement with "the world," sometimes 

difficult for many an Evangelical to relate to comfortably. 

courage, hard work, and much patience; proselytizing is 

Consequently, Evangelicals, often unconsciously, take the path 

of least resistance and "play evangelism" in the. comfort of their own 

churches, evidenced by the use of 

initiated can comprehend.' 

One would imagine that the 

"Evangelical jargon" which only the 

same pattern would undoubtedly follow 

elsewhere where Evangelicals numerically abound (e.g., Mississippi); much 

growth through migration and birth-type evangelism, relatively little by 

proselytism. However, in places where Evangelicals are relatively small 

(e.g., "mission fields" in, foreign countries), proselytism logically must 

take place at least initially if extensive expansion is to occur. Yet it 

may be true that when membership size reaches a certain' level, proselyt-

izing attempts decrease, largely because it is possible to legitimize a 

congregation's or denomination's "purpose for being" in much easier 

ways--namely, migration and birth-type evangelism. 

Such reasoning, while perhaps reflecting aspects of Weber's "sect 

cycle" notion' (see p. 13), is quite different in saying that "evangelistic 

routinization" is not so much related to organizational stage as it is to 
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organizationsl size. The mission in Africa may be very viable in terms 

of its proselyte results, not because it is sect-like but because it 

represents a small version of those large U.S. Southern churches who at 

home are quite content to grow through migration and birth. Size of the 

Evangelical community rather than stage of development, then, may be the 

key variable. 

Certainly this generalization concerning the relationship between 

the size of religious community and proselytism need not necessarily be 

limited to Evangelicals, but may further be descriptive of other prose-

lytizing groups (e.g., Jehovah's Witnesses, Mormons). Broadly speaking 

it may be true that proselytism is inversely related to the size of a 

given religious body. 

Areas for Future Research  

Studies of a variety of proselytizing groups (e.g., Jehovah's 

Witnesses, Mormons, Evangelicals) need to, be' conducted to determine the 

validity of the stated principle. Such research should be of both an 

historical and contemporary nature, both intra-cultural and cross-

'cultural', thus looking at both the past and the present, the va'iátions 

within a given culture, and the differences between cultures. 

The influence of belief systems on such a general principle also 

needs to be examined. For example, a group such as the Jehovah's Wit-

,nesses, with 'a theology of works, may not have, as pronounced diminishing 

proselyte levels' as their numbers increase, due in part to the fact that 

personal salvation is regarded as being highly dependent on personal 

efforts to proselytize. 

A third area of further research relates to a comparison of the 

primary means of membership addition between the major proselytizing 
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bodies. For example, a birth-type of conversion may be much higher among 

the Mormons than the Evangelicals, yet proselyte-type of conversion may 

be higher for the Jehovah's Witnesses than the Mormons. 

Still another area of investigation that can be explored through 

an analysis of proselytizing groups is that of the level of receptivity 

of modern man to religion. Relative to the actual efforts being made by 

such groups as the Evangelicals, the Mormons, and the Jehovah's Witnes-

ses, what level of success is being experienced? Is today's. man in fact 

open and responsive to religion when personally confronted with it? 

These, then, represent four areas for possible future research 

which could provide much insight into both proselytizing religious groups 

and the current religious receptivity level, thus contributing to a 

clearer understanding of religion in our time. 

Closing Notation  

This study has been specific in terms of choosing one particular 

proselytizing group, the Evangelicals, to examine, and yet has tried to 

develop concepts which can be useful in a more general analysis of simi-

lar kinds of religious groups. It would be hoped that it will serve to 

provide sme helpful bases for future study by the present researcher, as 

well as perhaps others. 
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STUDY OF EVANGELISM 

I. Church Information 

1. Name 

2. Address 

3. Denominational Affiliation 

it. Location 

a. Area-type: (1) CUD (2) Outlying Business (3) WC Res 

(it) LMC Res (5) MMC Res (6) UMC Res 

(7) Other' 

b. Artery-proximity: (1) Expressway (2) Major Artery 

(3) Principal Artery (it) Neighborhood Artery 

(5) Other  

5. Congregation 

a. Size: 

Membership  

Jan. 1/66  Jan. 1/67  

Jan. 1/68  Jan. 1/69  

Jan. 1/70  Jan. 1/71  

Average Morning Attendance  

Jan. 1/66 Below: (1)____>O (2) 100 (3) 200 

(it) 300 (5)' Larger  

Jan. 1/67 Below: (1) 50 (2) 100 (3) 200 

(it) 300 (5) Larger  

Jan. 1/68 Below: (1) 50 - (2) 100 (3) 200 

(it)  " 300 (5) Larger  

Jan. 1/69 Below: (1) 50 (2) 100 (3) 200 

(It) 300 (5) Larger  

• - Jan. 1/70 Below: (1) 50 (2) 100 (3) 200 

(it) 300 (5) Larger  

Jan. 1/71 Below: (i) 50 (2) 100 (3) 200 

(it) 300 (5) _Larger  
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b. Age: Approx. % Makeup: (1)under 20 (2) 21-30 

(3) 31-1t0 (4) 41-5O (5) 51-60 (6) over 60 

c. Sex: Approx. % Females: (1) under 30 (2) 3l-40 

(3) lJ_5Q (1) 51-60 (5) 61-70 (6) over 70 

d. Ethnicity: Predominantly: (1) Canadian (2) Other 

Specify  

e. Socioeconomic Level: Predominantly: (1) WC (2) LMC 

(3) MMC (l)UMC Related Comments 

6. Age and Relevant History 

Year Founded: (1) Pre-1900 (2) 1901-1925 (3) 1926-1950 

(ii) 1951-1960 (5) 1961-1965 (6) 1966-1970 

Relocations: (1)Yes. (2) No 

Specify  

Denominational Switches: (1) Yes ('2) No 

Specify  

Church Splits: (1) Yes (2) No 

Specify  

Periods of Extreme Numberical Growth or Decline: (1)Yes 

(2) No Specify 

7. Program of Activities 

Morning Service (1) Yes (2) No 

Evening.Service (1) Yes (2) No 

Prayer Meeting (1) Yes (2) No 

Boys Club(s) (1) Yes (2) No 

Girls Club(s) (1) Yes (2) No 

Adult Club (Mixed) (1) Yes (2) No 

Men's Group (1) Yes (2) No 

Women's Group (i) Yes (2) No 

Other (1) Yes (2) No 

Specify  
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8. Specific Evangelistic Efforts (1966-1970) 

To what extent would you estimate your church has used the following 
as a means of evangelism? 

(1) (2) (3) (14) (5) 
Hardly Not Some Quite A Very 
at All Much a Bit Great Deal 

a. worship services ( ) ( ) ( ) ( ) ( ) 

b. special meetings (own) C 

C. special meetings (co-op) ( ) ( ) ( ) ( ) C 

d. specific pastoral 

visitation C ) C ) C ) C ) C ) 

e. systematic lay visitation ( ) ( ) ( ) ) 

f. Sunday School ( ) ( ) ( ) C ) ( ) 

g. youth programs ( ) C ) ( ) ( ) ( ) 

h. special retreats )• C ) C ) ( ) C 

i. camps 

j. mass media 

k. other: ) 
) 
) 

9. Evangelism and Church Membership 

a. Do you think that converts should formally join with the local 

church? (1) Yes (2) No 

b. Do you think that your church's membership additions fairly 
accurately reflect the evangelism it is carrying out? 

(1) Yes (2) No 

c. If not, how do you account for the discrepancy? 



10. Church Leaders to Whom Questionnaire Submitted 

a. 

b. 

C. 

d. 

e. 

Five Names Submitted: (1) ___Yes (2) No 

'Date Completed 
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STUDY OF EVANGELISM 

II. Leadership Questionnaire 

Name 

Church 

Your Responsibilities 

What do Your Responsibilities Involve?  

Length of time you have attended this church Years •Months 

When you became involved in this church were you already a professing 
Christian? (Please check)  (1) Yes  (2) No 

Was one or both of your parents (9r guardians) professing.Christians 
prior to your tenth birthday?' (Please check) '(1) Yes  (2) No 

Please answer each of the following statements in terms of the extent to 
which you personally agree or disagree. Check the appropriate space (I). 

1. Attempting to base one's life on 
Christian teachings is more important 
than trying to be totally consecrated. 

2. When a person is truly converted, he 
will no longer sin. 

3. The church should concentrate more oi 
social action than saving souls. 

4. The church exists primarily to serve the 
community. 

5. Christians should not have close non-
Christian friends. 

6. The true Christian should not share in 
worldly entertainment -(e.g., dancing, 
movies). 

(1) (2) (3) () (s). 
rd 
Q) a, :> 

H rd .a Ha) 
b.O  

a, 0 
0  -a, a c5 Oc 

r 
4-D bD .rl p.,-i 

P ci) 
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7. Personal prayer and Bible-reading is more 
meaningful than church attendance and 
church involvement. 

8. God is a personal God who can be likened 
unto a Father. 

9. Only people who are born again should be 
allowed to join the church. 

U
n
d
e
c
i
d
e
d
 

( ) ( ) C ) C ) ( ) 

C ) ( ) C ) C ) ( ) 

10. Children born to Christian parents are by 

birth Christians. C ) C ) C ) C ) ( ) 

11. Partaking of Communion makes' a person 
purer before God.. 

12. The Bible is the Christian's sole authority 
for doctrinal belief and. daily living. 

13. Sermonsdo not necessarily have tobe based 
upon the Bible. 

C ) '( ) C ) ( •) ( ) 

14. It makes little difference what version of 

he Bible one uses.  

15. As the infallible Word of God. the Bible 
should be taken literally. 

16. The minister, is not necessarily spirit-
ually superior to the layman. 

17. Every Christian should live for Christ in 
a "full-time" sense. 

18. It is more important to live a good life now 
than to bother about life after death.  

19. Themes like heaven, hell, the Second Coming, 
and the Last Judgment should no longer be 

stressed by the church. C ) C ) C ) ( ) C ) 

20. There are practically no important differ-

ences between what the various Protestant 
churches believe.  

21. Most of the churches today are worldly and 

Christian in name only. , ( .) ( ) ( ) ( ) ( ) 

22. It is extremely difficult to be a Christian 

today. ( )( )( )( )(,) 
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23. A university- and seminary-trained man has 
the potential to be a better minister than 
a less well-trained man. 

21. A good preacher should also be a good 
counsellor and administrator. 

25. The church needs to emphasize religious 
education in our day, rather than 
conversion. 

26. Christians can best share their faith 
through living good lives. 

2T. Every true Christian will try to openly 
tell others about Christ. 

28. Evangelism is the job of the professional 

clergy, rather than the layman. 

29. Tithing should be practiced by every true 
Chritian. 

30. Testifying about one's religious experience 

should he a part of some church services. 

31. The congregation should respond. with 
".Amens," "Hallelujahs," etc. during the 
sermon. 

U
n
d
e
c
i
d
e
d
 

( ) ( ) ( ) ( ) ( ) 

( ) ( ) ( ) ( ) ( ) 

( ) ( ) C ) ( ) ( ) 

32. Prepared, written prayers can contribute a 
great deal to the meaning of church 

services. C ) C •) ( ) C ) ( 

33. "Alter-calls" or "invitations" should be 

given periodically in worship services. C ) C ) C ) ( ) C ) 

34. The faithful church will have at least two 
Sunday Services each week and a mid-week 
prayer meeting. 

35. Gospel songs (e.g., "Leaning on the Ever-
lasting Arms," "Power in the Blood") are 

inappropriate for a morning worship 
service. 

36. Handciapping to music makes the singing 

more enjoyable and should be encouraged 
in Sunday services. 

( ) ( ) ( ) C ) ( ) 

( ) C ) ( ) ( ) ( ) 

C ) ( ) C ) ( ) ( ) 
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37. When a person joins a church, he should not 
be told that he cannot do certain things 
(e.g., social drink, smoke). 

38. Inactive resident members should have 
their membership revoked. 

39. Faith-healing and "talking in tongues" 
have no place in church services. 

40. The church is foremost a place to worship, 
rather than a fellowship of people. 
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THEORETICAL BASIS OF THE QUESTIONNAIRE 

Twenty characteristics of Church and sect are noted below, based 

primarily on the observations of Troeltsch (1931:331ff) and Pope (19)-t2: 

122-it). The attitude-scale questionnaire constructed to measure Church 

and sect tendencies of congregation leaders was based upon these 20 

characteristics. 

CHURCH 

1. Adherence to Christian 
principles 

2. Social redemption 
3. Acceptance of the secular order 
'-I.. Impersonal religion 
5. Membership through birth 

6. Need for church-vested grace 
7. Bible and Church normative 
8. Difference between priest and 

laity 
9. Temporal emphasis 

10. Ecumenical outlook 

11. Psychology of dominance 

12. Well-trained ministry 
13. Religious education emphasis 
lit. Offering-type financial support 
15., Professional leadership of 

services 

16. Emotional restraint in services 
17. Small number of religious 

services 
18. Slow, stately hymns 
19. Little discipline of members 
20. The Church as a place to go 

SECT 

Personal moral perfection 
Personal redemption 
Rejetion of the world 
Personal relationship to God 
Membership through conversion 

Need only for God's grace 
Bible alone normative 

Priesthood of all believers 
Eschatblogical emphasis 
Independent outlook 

Psychology of persecution 
Untrained ministry 
Conversion-evangelism emphasis 
Support through tithing 

Lay participation in services 

Emotional fervor in services 
Large number of religious 

services 
Folk-type, "singable hymns" 
Extensive discipline of members 
The Church as a people, a fellow-

ship 
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Following are the items which appeared in the questionnaire, along 

with their theoretical basis. Sect traits are indicated by an asterisk 

(*). 

Item Character-. 
No. istic No. 

1. 1 Attempting to base one's life on Christian teachings is 

more important than trying to be totally consecrated. 

*2. 1 when a person is truly converted, he will no longer sin. 

3. 2 The church should concentrate more on social action than 

saving souls. 

4. 3 The church exists primarily to serve the community. 

*5 3 Christians should not have close non-Christian friends. 

*6. 3 The true Christian should not share in worldly entertain-

ment (e.g., dancing, movies). 

*T. )4 Personal prayer and Bible-reading is more meaningful than 

church attendance and church involvement. 

*8. Ii. God is a personal God who can be likened unto a Father. 

*9. 5 Only people who are born again should be allowed to join 

the church. 

10. 5 Children born to Christian parents are by birth Christians. 

11. 6 Partaking of communion makes a person purer before. God. 

*12. 7 The Bible is the Christian's sole authority for doctrinal 
belief and daily living. 

13. 7 Sermons do not necessarily have to be based upon the Bible. 

lii.. 7 It makes little difference what version of the Bible one 

uses. 

15 7 As the infallible Word of God the Bible should be taken 
literally. 

*16.. 8 The minister is not necessarily spiritually superior to 
the layman. 

*17. 8 Every Christian should live for Christ in a "full-time" 
sense. 
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Item Character-
No. istic No. 

18. 9 It is more'important to live a good life now than to 
bother about life after death. 

19. 9 Themes like heaven,'hell, the Second Coming, and the Last 
Judgment should no longer be stressed by the church. 

20. 10 There are practically no important differences between 
what the various Protestant churches believe. 

*21. 10 Most of the churches today are worldly and Christian in 
name only. 

*22. 11 It is extremely difficult to be a Christian today. 

23. 12 A university- and seminary-trained man has the potential 
to be a better minister than a less well-trained man. 

24. 12 A good preacher should also be a good counsellor and 
athhjnjstrator. 

25. 13 The church needs to emphasize religious education in our 
day, rather than conversion. 

26. 13 Christians can best share their faith through living good. 
lives. 

*27 13 Every true Christian will try to openly tell others about 
Christ. 

28., 13 Evangelism is the job of the professional clergy, rather. 
than the layman. 

*29. 14 Tithing should be practiced by every true Christian. 

*30. 15 Testifying about one's religious experience should be a 
part of some church services. 

*31. 16 The congregation should respond with "Amens," "Hallelu-
jahs," etc., during the sermon. 

32,. 16 Prepared, written prayers can contribute a great deal to 
the meaning of church services. 

*33 16 "Altar-calls" or "invitations." should be given periodic-
ally in worship services. 

*311. 17 The faithful church will have at least two Sunday Services 
each week and a mid-week prayer meeting. 
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Item Character-
No. istic No. 

35. 18 Gospel songs (e.g., "Leaning on the Everlasting Arms," 
"Power in the Blood") are inappropriate for a morning 

worship service. 

*36. 16 Handelapping to music makes the singing more enjoyable and 
should be encouraged in Sunday Services. 

37. 19 When a person joins a church, he should not be told that 
he cannot do certain things (e.g., social drink, smoke). 

*38. 19 Inactive resident members should have their membership 

revoked. 

39. 16 Faith-healing and "talking in tongues" have no place in 

church services. 

20 The church is foremost a place to worship, rather than a 

fellowship of people. 
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14330 - 16th Street S.W. 
Calgary 7, Alberta 
May, 1971 

Dear Frieiid: 

As a Calgary pastor it is my privilege to be conducting a study of 
evangelism at the local church level as part of my work on a Master's 
degree at the University of Calgary. Your church is one of twenty 
selected for the study from over eighty Evangelical congregations in 
the city. 

It is important to gain insight into the attitudes which church leaders 
have toward a number of subjects which may be related to evangelistic 
effectiveness. Your minister has therefore selected you as one who can 
capably express such views. I therefore will be most grateful if you 
willcomplete the attached questionnaire--which takes less than ten 
minutes--and mall it in the stamped, self-addressed envelope. 

I assure you that the information which you supply will be kept strictly 
confidential. Your signature on the form is necessary only in terms of 
facilitating the return of questionnaires. Upon the receipt of the 
questionnaire, your name will no longer be used. 

As the study needs to be completed by early summer, I would urge you to 
return the questionnaire within a week if possible. 

Thank you for your cooperation in -his study. 

Sincerely, 

Reginald W. Bibby 
Minister, Forest Heights Baptist Church 

(facsimile) 
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STUDY OF EVANGELISM 

III. Membership Additions - 1966-TO 

Page 

Church 

Year (s)  

ADDITION NO. MIGRATION 
EVANGELISM 

Birth-type Pros.-type Unknown 
UNKNOWN 

Page Total 

Total for 
- 
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STUDY OF EVANGELISM 

IV. Proselyte Information Part A 

Church 

IBM 
Col. 1 2-5 6 7 8 

Page 

9 10 

Year Proselyte 
Number 

Sex Age Marital 
Status 

Nationality Education 

1 1966 
2 1967 
.3 1968 
14 1969 
5 1970 
0 Unknwn 

1 Male 
2 Female 

1 Under 10 
2 10-19 
3 20-29 
14 30-39 
5 140-149 
6 50-59 
7 Over 59 
0 Unknwn 

1 Single 
2 Married 
3 Widowed 
14 Seprtd 
5 Divrcd 
0 Unknwn 

1 Canadian 
2 Foreign 
0 Unknown 

1 Some GS 
2 Comp GS 
3 Some HS 
14 Comp HS 

5 Some PS 
6 Grad/PG 
0 Unknwn 
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STUDY OF EVANGELISM 

IV. Proselyte Information, Part B 

Church  

IBM 
Col. 11 12 13 14 

Page 

15 

Proa. 
No. 

. 

Occupation 
Time of 

Conversion 
Means of 
Conversion 

Prev. Church 
Affiliation 

Pre-Cnvsn 
Residence 

Addtl. 
Comments 

1 Blue C 
2 White C 

3 Prfsnl 
)4 Other 

O Unknown 
• 

1 pre-1960 
2 1960-65 
3 1966 
4 1967 
5 1968 
61969 
7 1970 
0 Unknown 

1 Church 
2 Non-ch 

0 Unknown 

1 Non-Ev M 
2 Non-Ev A 
3 Ev Adher 
1 None 
0 Unknown 

1 Urban IP 
2 Rural IP 
3 Urban OP 
ii. Rural OP 

5 Urban CC 
6 Rural OC, 
7 Calgary 
0 Unknown 

a. 
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KNOWN EVANGELICAL CHURCHES IN CALGARY 

Affiliated with the Calgary Evangelical Ministerial Association 

as of May, 1971 

1. Altadore Baptist 
2. Ambassador Baptist 
3. Bethany Chapel 
Ii. Bethel Baptist 
5. Bible Baptist 

6. Bowness Baptist 
7. Bowness Nazarene 
8. Bowness Full Gospel 
9. Brentview Baptist 

10. Calgary Apostolic 

11. Calgary Reformed 
12. Calgary Gospel Temple 
13. Cambrian Heights Baptist 
14. Cambrian Heights Church of Christ 
15. Capitol Hill Pentecostal 

16. Central Moravian Church 
17. Centre St. Evangelical 
18. Chinese Pentecostal 
19. Christ Moravian Church 
20. Church of God (Seventh Day) 

21. Crescent Heights Baptist 
22. Emmanual Christian Reformed 
23. Evangelical Covenant 
24. Fairview Baptist 
25. Faith Chapel 

26. 
27. 
28. 
29. 
30. 

Faith 
First 
First 
First 
First 

Tabernacle 
Alliance 
Baptist 
Christian Reformed 
Nazarene (Church of) 

31. First Evangelical Free 
32. First Mennonite 
33. First Pentecostal Assembly 
34. Foothills Alliance 
35. Foothills Mennonite 

36. Forest Heights Baptist 
37. Forest Lam. Nazarene (Church of) 
38. Forest Lawn Full Gospel 
39. Forest Lawn Salvation Army 
40. Foursquare Gospel 

41. Free Methodist 
42. Full Gospel Church 
43. German Baptist 
44. German Church of God 
45. German Pentecostal, 

46. Glenbrook Church of God 
47. Glenmore Reformed Presbyterian 
48. Grace Baptist 
49. Harbour Light: Salvation Army 
50. Highland Mennonite Brethren 

51. Hillhurst Salvation Army 
52. Immanuel Assembly of God 

53. linmanual Baptist Church 
54. Killarney Baptist 
55. Killarney Evangelical 

56. Kingaland Baptist 
57. Lakeview Baptist 
58. Marantha Christian Reformed 
59. Mayland. Heights Baptist 
60.. Montgomery Christian Reformed 

61. Montgomery Pentecostal 
62. Montgomery Salvation Army 
63. Montgomery Missionary 
64. North Hill Nazarene (Church of) 
65. North Hill Gospel Hall 

66. Northmount Baptist 
67. Ogden Pentecostal 
68. Parkdale Missionary 
69. Parkhill Church of Christ 
70. Pentecostal Church of God 

71. Queen's Park Full Gospel 
72. Rosscarrock Church of Christ 
73. Salem Evangelical 
74. Salvation Army Glenmore 
75. 17th Avenue Nazarene (Church of) 

76. S. Calgary Nazarene (Church of) 
77. Standard Church of America 
78. Temple Baptist 
79. United Pentecostal Church 
80. Westbourne Baptist 
81. Willow Park Baptist 


