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ABSTRACT 

The concept of hegemony expresses how a ruling group acquires and 

maintains consensual support from subordinate groups (the majority) through 

the creation and dissemination of a dominant culture, so that, the best 

interests of the ruling group (the minority) appear in everyone's best interests. 

Capitalism's ability to endure despite its social structural contradictions has 

been explained by the existence of hegemony. However, the problem 

remains to explain specifically how this hegemony or the dominant culture 

operates. 

In addition to discussing functionalism, which has led to a prevalence of 

integrationalist conceptualizations of "youth rebelliousness", other factors of 

hegemony reproduction, observed during ethnographic fieldwork, will be 

discussed. The first factor is the presence of a social reformist type subcultural 

praxis, which is historically neutralized. The second, is the inter

organizational divisiveness generated in the social activist community, by 

particular organizational praxes which are partly given form by the dominant 

culture. The ease in which cultural rebellion type subculture is co-opted by 

the music and fashion industries, also is a factor in hegemony reproduction. 

These suggested forces of hegemony reproduction are unavoidably limited 

by, and partly a product of, my self-reflexive subjectivity and "participant 

observation" in Calgary's social activist and "alternate" communities. Only by 
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arguing that objective reality emerges when a knowledge of the social context 

is provided, can the validity of subjectivity be formed. A synthesis, so to speak, 

which approaches objective reality, is produced when the reader synthesizes 

both what is said, and equally as importantly, who is saying it. 

If one agrees that objective reality is ultimately grounded in the social context, 

and that there must be at least philosophical attempts to undogmatically 

approach objective reality in order to guide the practical concerns of social 

action, then we have reached a "philosophy of praxis". The raison d'etre of 

which, is the amelioration of the human condition and ultimately the survival of 

the species. 
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Babylon System is a vampire, 

sucking the children day by day ... 

B. Marley 

CHAPTER ONE: 

SOCIAL CONTEXT AND THE RESEARCH PROCESS 

This thesis attempts to describe the mechanisms which enable capitalism 

to persist despite the many social and cultural forces that have historically 

produced variations of socialism. To understand these mechanisms, 

structural theory was tested against the empirical facts during participant 

observation in my role as social activist. 

By examining the various manifestations of subculture in Calgary, 

theories of hegemony reproduction were compared with an ethnographic 

reality. Significant data were not collected through the usual scientific 

method, but through the status of the method as a social relationship. 

Some of the concepts of ethnomethodology - particularly how reality is 

founded in social context - were used to describe this social relationship. The 

"reality" presented herein emerges from 1) a research process which involved 

a dialectical interaction between theory and practice; and 2) reflexive 
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examination and self-criticism while involved as an active participant in 

Calgary's subculture. 

After releasing oneself from the shackles of a de-politicized culture 

concept, one realizes that reality is not only produced, as the 

ethnomethodologist suggests, from examining the relationship of the observer 

to the observed. It is also produced by cultural forces which subsume the 

ethnomethodological world view in civil society - that part of society which 

produces hegemony. Knowledge of reality is ultimately validated over a 

period of time by fusing theory, and practice, in praxis or theoretically informed 

social action. 

II 

In the idealist, as opposed to the realist tradition, ideas are determined by 

the social context [1] in which they arise. Thus, any information about the 

social context provided to the reader by the author (despite unavoidable 

selective processes, limitations of intellect, and linguistic ability) would be a 

integral component to a full understanding of the reality presented. However, 

even a complete autobiography would be inadequate to describe the 

subordinated cultural context of which this discourse is a product and in which 

the author lives. To dwell on reflexivity would be to commit oneself to a 

philosophical "black hole". Yet it is essential that the social scientist at least 

attempt to reconcile his/her subjectivity so that s/he might make a more 

significant contribution to knowledge. So I will proceed, regardless of 

possible accusations of mere lip service to reflexivity (G. Watson, 1979:32) 

with the hope that my work will have a practical application - always the 

primary goal of this research. 
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Consider this paper less as a finished product than as an arbitrary point 

in a "social process" (R. G. Burgess, 1984:31 ). What I present as real does not 

pretend to be the authoritative, exhaustive account of something real out there 

but rather a process of understanding which has a basis in social action. 

Participant observation is not being conducted from some privileged platform 

whereby I have a holistic view of a field of research. Indeed, this is an 

outdated concept; all ethnological description must be understood as 

fragmentary, and as a product of value laden selective processes. The 

fragmentary condition of this paper exists because 1) I have not explored 

everything that I would like to explore; 2) information barriers exist because of 

difficult to penetrate hierarchical organizations; and 3) the often misleading 

analyses given to me by informants. For example, according to separate 

informants, one organization had three different names. 

The closest available expression to describe my position in the field 

would be "gone native". As I belong to some of the subcultures that I describe, 

this expression - "gone native" - hardly seems appropriate. Perhaps it would 

be more precise to say that the study represents a view of social reality, 

expressed by a native who has been trained in an anthropological tradition. 

The culture with which I am dealing is my own. Thus the goal of objectivity, 

despite the apparent subjectivity, is guided by the contextual clarity in which 

the research field (my own culture) has been observed. Also, unlike the work 

of traditional anthropologists, my work will likely be scrutinized by my field 

subjects. Therefore, there has been a closer concern with reporting the facts 

as accurately as possible. 
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To approach objectivity in comprehending any social research, one must 

understand the nature of the author's unavoidable subjectivity which in this 

case is tied to a social context influenced by the capitalist social structure.[2] 

Hence, I emphasize the need for "a recognition of the reflexive relationship of 

researchers to their subjects" (P. Willis, 1980:95). As Berthoud puts it: 

So far, anthropologists have not been really attracted by an 
epistemological evaluation of their own field. Such a reflexive and 
critical attitude toward their own intellectual production is frequently 
equated with a pure philosophical speculation devoid of any scientific 
relevance. If science is reduced, as is often the case among 
anthropologists, to the solid grounds of "facts," any epistemological 
quest is outside the realm of anthropology. But if epistemology 
enlightens experimentally the process of scientific knowledge, 
anthropologists can no longer ignore the instrumentality of this 
multidisciplinary undertaking ... 

(G. Berthoud, 1979:125) 

Through engaging in a "reflexive and critical attitude" and emphasizing 

the restrictions of social context in this thesis, I hope to overcome the above 

criticism of anthropologists. And by providing some key autobiographical 

information, the reader will have a valuble insight into my epistemology thus 

enabling him/her to obtain a closer 

approximation of what the objective reality might be. An ultimate objective 

reality cannot be adequately demonstrated by the scientist as s/he is 

unavoidably confined to his/her own bias and social context. Therefore, the 

final task of communicating the social reality (the ethnologist's goal) cannot be 

completely done by the ethnologist. Comprehending any perceived objective 

reality will necessarily be left up to the reader as he synthesizes what is said 

and the social context of who is saying it. Only after this important synthesis, 

can objective reality, be approached. 
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As there is an emphasis on reflexivity, I should point out that the Thesis 

Proposal remains an important reference in order to understand the 

development of this thesis. In the Proposal it is possible to see the seminal 

class consciousness of the author. The following is the introductory 

paragraph from the author's Thesis Proposal: 

Youth organizations can be split into two types: continuous and 
discontinuous. Continuous youth organizations are defined as power 
structure sanctioned and controlled institutions that exist to smooth out 
the socially and biologically generated discontinuities between life within 
the kin group to life within non-kin based organizations of production. 
Continuous youth organizations are likely found in societies where youth 
deem the integration mechanisms provided by the social system to be 
adequate for the provision of acceptable and meaningful productive 
roles. Continuous youth organizations often can be viewed as a device 
of a power structure intended to preserve the status quo. Discontinuous 
youth organizations arise from the same social discontinuity as 
continuous youth organizations but can be viewed as separate for one 
major reason; they arise in social systems where youth deem the 
integration mechanisms, to be inadequate. This dissatisfaction is usually 
due to a failure of a social system to provide acceptable and meaningful 
productive roles. Subsequently, there is a rejection of the authority 
held by a power structure. Discontinuous youth organizations then, are 
a reaction against a failure of a power structure in securing the 
integration of all it's members into a social system. Katimavik, the 
focus of the present study, appears to have elements of both categories 
of youth organization. 

(from my Thesis Proposal, May 1985) 

The dialectic, as seen in the above excerpt, would grow considerably. 

My seminal class consciousness (as seen in the Proposal) although 

subjective, was likely a projection of the objective social structural 

contradictory conditions that I experienced and came to understand better 

during the research process. On exploring Marxist literature and discovering 

the inherent logic and sensibility of it, I became increasingly aware of certain 

"cultural" contradictions. For example, why was Marxism so appealing for its 
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humanitarian potential and yet so unpopular among so many people? It was 

not as if I wanted to become a Marxist, it was just that Marxism seemed to 

provide the most satisfactory theoretical complement to what I was already 

perceiving in my subjective existence. 

After Katimavik rejected my proposal, I needed to find other organizations 

to study. This was not difficult as I merely allowed my previously established 

associations with the University Community for Central America (U.C.C.A.) 

and SalvAide to expand. I had a notion that these were the types of 

organizations that I wanted to study before the Katimavik idea. But I had not 

yet adequately defined any parameters - an adequate definition of youth for 

example - so how could I justify these organizations as a sample of my Thesis 

Proposal category of "youth organization"? My association with the U.C.C.A., 

SalvAide, and other organizations like them grew. I considered them 

important as the causes they were supporting were important. Academically 

however, I was not yet sure how to interpret them in any viable manner. The 

theories developed in the Thesis Proposal lacked the authority and ability to 

take me further into analysis of the phenomena that I was becoming interested 

in. Thus, the interpretive technique that evolved was to view these 

organizations, including Katimavik and the many other "youth organizations" 

with which I had varying degrees of contact, in terms of their relationships to 

hegemony, dominant culture, and subculture. These concepts possessed 

much more explanatory potential than the "popular and journalistic" terms of 

"youth" or "youth subculture" (J. Clarke et. al., 1976: 10-16).[3] 

My association with the University Community for Central America 

(U.C.C.A.) dwindled and I ended up concentrating my energies more on 
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SalvAide. The core membership of the U.C.C.A. consisted of a small insular 

group who had become acquainted on a trip to Nicaragua prior to my contact 

with them. I was treated as an outsider. I realized that SalvAide was much 

more organized, hierarchical and accessible, due to its need for new 

members and lack of a solidified in-group. At the same time, my association 

with the Graduate Student Association (G.S.A.) developed. I had been 

making casual observations for over a year as a participant on the Graduate 

Representative Council. I stepped up my participation by playing an integral 

part in the G.S.A.'s move to rejoin the Canadian Federation of Students 

(C.F.S.), and being elected to the G.S.A. executive. These factors enabled me 

to become the delegate at the semi-annual C.F.S. conference in May of 1986. 

I began to view the C.F.S and the G.S.A in terms of my emergent concepts. By 

ascending the various bureaucracies, I had created a location for myself from 

which I was able to observe organizational structure from the top down. 

The scope of my field enlargened when I explored a number of apolitical 

social groups which appeared to be generally antagonistic to the dominant 

culture. My entrance into these social groups (which I identified as cultural 

rebellion type subculture) was facilitated by my previous connections with its 

affiliates and a personal and general familiarity with their "alternate" systems 

of belief. For the most part, this segment of fieldwork was isolated from my the 

major focus: political militant type subculture. 

As I became more immersed in my work, it became clear that I would 

have to develop a more adequate theoretical framework. I started reading the 

British Subculturalists, and armed with Tom Bottomore's Marxist Thought 

(1983) and Antonio Gramsci's Prison Notebooks (1971 ), commenced the 
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development of a more coherent perspective. My on-going concern for 

Canada's unemployed youth (and my own career direction) become 

interpretable in light of this new information. Gramsci was mentioned 

frequently in the British material and when I delved deeper into his life and 

writing I felt I had finally found an authority and a hero. 

My theories of "continuous youth organization" were reflexively applied to 

the University of which I was part. I understood then that the University was 

largely a "continuous youth organization" - one that perpetuated the status 

quo. I was part of something of which I was critical! Some cited this 

circumstance as evidence for the legitimacy of liberal-democracy. As my 

ideas developed, I viewed this circumstance as unavoidably conflictual and 

reflective of the contradictory social structure. I took my student loan to the 

limit and contemplated the future during frequent walks through the wealthy 

estates of Calgary's Mount Royal - just a short walk from my suite in a house 

that should have been condemned. 

Comprehension of my social context coalesced with my new 

understanding of Marxism (which Gramsci called the "Philosophy of Praxis" to 

avoid Mussolini's censors). My conceptualization of the University as a 

"continuous youth organization" changed to become the University as a 

bourgeois institution. Later still, this comprehension became more 

sophisticated, and I came to view the University as part of civil society - the 

hegemony producing apparatus. With my emerging realization of the nature 

of power and the complexities of human knowledge, I saw the University not 

as commonly believed, as a place of higher learning, but as a major culture 
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- -· --- - ·------------------------, 

generating mechanism which makes a significant contribution to the 

reproduction of the dominant ideology and capitalist relations of production. 

The ethnomethodologist believes that all interpretations of reality have 

equal validity at every level and that multiple objective realities are the 

ultimate objective reality. However, to believe this extreme relativist position 

merely serves dominant class interests by mystifying the identification of the 

two fundamental social classes. This reality itself can be equated with the 

conservative's reality at some levels. However, similarities in the method of 

reality construction does not necessarily imply that realities are equitable at 

every level. We must accept, if only for the practical concerns of social action 

that a non-multiple, ultimate objective reality exists; there are two fundamental 

social structures (the social context) out of which arise two fundamental 

cultural projections - dominant culture and subordinate culture (or 

subculture). 

This dominant culture will be shown to contain "ideological forms", or in 

other words, common sense assumptions and beliefs that are a function of a 

dominant group's desire to remain dominant. Culture(s) therefore can be 

assessed according to the degree of awareness, or type of reaction to, these 

two contradictory social structures. Social structural subordination tends to 

produce modes of thought or subcultures which project more accurately the 

groups' subordinated social structural (class) positions. Thus, a subcultural 

reality would be closer to an objective reality than a dominant cultural reality 

because the subcultural reality has dislodged itself, so to speak, from the 

dominant culture which plainly exists to serve the particularistic economical 

and political interests of a dominant class. 
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The feeling that I was projecting my own dissatisfaction and non-

integrated social position encouraged an awareness of reflexivity. Since I 

was not observing "primitive natives" b~t my own exotic culture, I came to 

understand better the meaning and significance of reflexivity. I came to 

realize that my self-conscious, subjective reality construction was being 

influenced by the same social structural contradictions that I was using to 

explain the existence of subcultural organizations! My instrument for the 

interpretation of social reality was ultimately my own subjective experience. 

In keeping with the ethnomethodologist's concept of how realities are 

constituted, I felt that with the constant interpretation and re-interpretation, 

evaluation and re-evaluation, the informing that came from emerging data, 

and the informing that came from emerging theory, that indeed I was involved 

in a "documentary method of interpretation" which: 

Consists in identifying an underlying pattern behind a series of 
appearances such that each appearance is seen as referring to, an 
expression of, or a 'document of', the underlying pattern. However, the 
underlying pattern itself is identified through its individual concrete 
appearances, so that the appearances reflecting the pattern and the 
pattern itself mutually determine one another ... 

(T.P. Wilson, 1974:68, quoted in Benson and Hughes 1983:90) 

* 

The assertion that "Primitive peoples are the product of anthropological 

discourse, not the warrant for it" (Watson, G., Pers. Comm., 1986) is not 

completely applicable; I make the claim that I am speaking from the location of 

the primitive and not merely as his advocate. If this claim is valid, this means 

that my opinion will necessarily contain an authority that no outsider can deny, 

i.e. what I feel is not purely the product of anthropological discourse. My 
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account, although subjective, hopefully represents something which is highly 

objective in terms of the reality of my own, and the subculture's, subordinated 

social context. 

My original goal was to write an ethnography but what has resulted from 

my research cannot really be termed as such. Instead, it would be more 

correct to call this a theoretical paper which has been informed by the 

"relatively undisciplined activity" (G.E. Marcus and D. Cushman, 1982:27) of 

ethnography. The problem solving orientation (praxis) of the "ethnography" 

production also tends to set it aside from many other ethnographies of the 

past. 

As we will see, some groups simply have more impact than others, vis a 

vis the reproduction of social reality. Therefore, in any consideration of reality 

there must also be a consideration of "cultural power". I agree with the 

ethnomethodologists when they propose a view of "multiple realities", but they 

do not acknowledge the ranking of those realities and how the promotion of 

certain realities can serve particular class interests inherent in the social 

structure. An evaluation of my own epistemology has revealed that the same 

social context that I am located in, is also the topic of my research. This has 

allowed my subjectivity or my developing consciousness to have validity in 

terms of identifying an objective reality without having to formally measure it. 
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CHAPTER TWO: 

FROM PARTICIPANT OBSERVATION TO REVOLUTIONARY 

PRAXIS 

This research proceeded on the basis of participant observation but a 

participant observation which was dictated and defined by the perspectives 

discussed in the introduction - mainly ethnomethodology. This involved 

adopting a reflexive attitude or, in other words, a self-critical, epistemological 

evaluation of my own intellectual production. What follows is an attempt to 

describe what this process entails. 

Although traditional participant observation decrees non-passivity as 

taboo, I was often non-passive. This was evident when my field subjects 

would adopt the language and ideas that I had presented to them, i.e. my 

subjective reality often became the subjective reality of other people. Not only 

was I studying subculture but often I seemed to be contributing to its 

development. 

From the realization that I was breaking the passivity taboo, emerged a 

concept of praxis which is Aristotlean in origin (R.J. Bernstein, 1971 :ix) and 

generally refers to the unity of theory and practice which has played "a major 

role in the Marxist-Leninist tradition" (Althusser, 1969:15). Marx's 11th. Thesis 

on Feuerbach states that; "The philosophers have only interpreted the world 

... the point is to change it". This statement emphasizes how theory is 

subsumed by the more important material activity or praxis where the truth of 

something is determined by its realization through action or through man 

making himself. This concept of praxis has led me to understand and 
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describe the social process of research where traditional passive participant 

observation became active participant observation, that is, material activity or 

revolutionary praxis. 

The dialectical inter-relationship of practice in which I was engaged and 

able to self-reflexively observe, and sometimes comprehend through reading 

theory, and theory. generated by readings suggested by practice, constitutes 

the core activity during fieldwork. This activity or praxis can be considered as 

a form of revolutionary praxis (action which has its primary concern for the 

pragmatics of achieving fundamental social structural change). Thus, it is the 

result of my own praxis, mainly represented as descriptions of social reformist 

and political militant subcultural praxes, that is documented. 

My interest in the subcultural types of social delinquency and cultural 

rebellion (see Chapter 5) lies in their potential to become politicized and to 

develop revolutionary consciousness or a right-wing reactionaryism. For 

Gramsci, revolutionary consciousness, which could be activated in the 

apolitical yet rebellious subcultural types: 

... is not something inherent in proletarian experience, neither is it 
something that is simply injected into the masses from without; rather, it is 
to be, in large measure, mobilized from 'within', by drawing upon and 
shaping the spontaneous impulses, insights, and energies of the masses 
themselves. 

(Femia, 1981 :161) 

The antagonism seen in these subcultural types, given the proper strategies of 

more politicized groups, could be "mobilized from within". The role of culture 

in social change cannot be underestimated. 
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Positivistic social scientific research, like the natural sciences it is 

modelled after, requires that a methodology be prepared and adhered to 

while conducting research. However, not all social research need or should 

follow this scientistic diktat. Although there is value in systematic testing of 

hypotheses and reverse hypotheses, not all knowledge, especially certain 

kinds of social knowledge, is suited to this scientificism. The value free 

assumptions inherent in scientistic hypotheses are especially questionable -

documentation of social phenomena must always be viewed in relation to the 

social contexts from which they have arisen. Participant observation using 

rigourous reflexive examination is able to depart from the epistemological 

confines of quantitative methods to produce broader and more applicable 

explanations of equal validity. The qualitative/dialectical method of this thesis 

has been sensitive to the complexities of social interaction and the relativity of 

culture and has avoided a priori theorizing which "ultimately demonstrates its 

own assumptions" (P. Willis, 1980:89). The influence of a positivistic social 

science lies primarily in its capability as an authoritative or persuasive device, 

i.e. in its capacity to convince peers and/or other scientists/technicians, who 

have been prejudiced by their scientistic training, to accept as valid, the 

conclusions of other positivistic social scientists. 

The "grounded theory" of B.G. Glaser and A.L. Strauss (1967) argues for 

the importance and validity of allowing concepts and theories to emerge and 

be guided by data during "work-in-process". This methodological strategy 

has influenced my approach. Following from this, this research is such that: 

... significant data are collected not through the purity or scientificism of 
its method, but through the status of the method as a social relationship. 

(P. Willis, 1980:93) 
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---------- ----------------------------

Although certain a priori assumptions were made as required by my Thesis 

Proposal, it has been largely the social process, particularly the development 

of social relationships, that has dictated the direction and form of my 

participation; suggested readings, implored methodological and theoretical 

modifications,and led to this final construction. For example, Katimavik's 

rejection and my subsequent personal disorientation required the 

development of a set of entirely different social relationships. Yet Katimavik's 

rejection was itself a part of the entire social process from which has emerged 

the reality presented in this thesis. 

To help understand better this social process of research, I will outline 

what I believe to be the important stages of it in this particular instance. Each 

successive stage is roughly chronological and has been made in 

retrospective self-reflexivity: 

Stage one: living in the objective conditions of a capitalist contradictory 

social structure 

Stage two: a growing consciousness of these conditions due to my 

general dissatisfaction and rejection of my culture - later identified as the 

dominant culture. 

Stage three: the generation of a research topic - "youth organizations 

in relationship to social change" - a topic of personal interest and the outcome 

of stages one and two. 

Stage four: the rejection of my research proposal by Katimavik 

bureaucrats followed by an increase of participant observation in other 

organizations. This had its beginnings at stage two. 

1 5 



Stage five: the reading, and subsequent accumulation of Marxist 

theory. This seems to have been directed by participant observation and a 

growing perception of an objective social condition. 

Stage six: increased level of class consciousness generated through 

participant observation, informed by an increased knowledge of theory, and 

heightened through a recognition of an hitherto unidentified objective and 

contradictory social condition. 

I discovered that because the description of something was inseparable 

from how it came to be described, the many details of methodology were 

necessarily left up to the ethnology chapters. Attempting to create a purely 

methodological chapter seemed awkward and I came to realize that the 

concept of praxis had subsumed the largely remnant concept of participant 

observation. Fundamentally, praxis consisted of the development of a social 

relationship which was simply created by working for SalvAide and making 

friends with people with similar interests to my own. This relationship differed 

from the relationships other activists had with each other as I was attempting 

to understand, and produce some documentation of, the theoretical/structural 

form of what came to be known as subcultural social organization and its 

relationship to the larger society. 

My particular social relationship necessitated a great deal of non-

directed, non-structured interviews. Sometimes this led to more direct 

questioning. Many conversations were loose and fragmented, and often I 

would lose all awareness that indeed I was "in the field". Data collection, 

especially at events, was also done in various degrees of intoxication and 

stress caused, for example, by fear that nobody was going to come or that the 
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Soundman would fail to find the right fuse on time, etc., etc. Besides these 

fragmentary conversations there were many opportunities for relaxed 

conversation with a number of key informants. During these periods I was 

able to gather more coherent information and engage in debate over those 

topics presented in the ethnology sections. My ongoing theoretical constructs 

were often presented in order to receive feedback. 

Participant observation also included attendance at meetings, events 

and conferences of other organizations. These activities outside of the 

SalvAide mainstream allowed me to garner specific insights into other 

organizations and manifestations of the social reformist/ political militant 

subculture. As I was aware of certain inter-organizational tensions, and that 

the community was identifying me as a SalvAide member, many opportunities 

for cross-checking were closed off. I had to be diplomatic. This sort of thing 

was not confined to me, but also was required of many members of the 

subculture. I could not ask certain questions and/or engage in certain 

conversations. Conversely, potential informants could not raise certain issues 

with me either, or worse - they could mislead me. In emic terms this sort of 

thing was called "politics". An awareness of this interactive process - my 

identification by others as a SalvAide member - emphasizes the importance of 

understanding my social context and the influences it had on my reality 

construction. This sort of awareness hopefully, should provide the reader 

with a more informed reading of this thesis. 

It is only in retrospect; towards the figurative end of my research program, 

that I am able to properly define and classify my "methodology". Thus, I 

emphasize that this chapter was formulated last, when on self-reflection, I 
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came to grasp and categorize the social relationship in which I have been 

deeply involved. 
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CHAPTER THREE: 

FROM CULTURE TO HEGEMONY 

The Thesis Proposal problem attempted to understand "continuous and 

discontinuous youth organizations". This led to criticism of the major 

paradigm in which "youth" is most commonly conceptualized. The major 

paradigm is the unicultural concept of "culture", framed predominantly within a 

functionalist perspective. In this chapter the concept of culture as used 

predominantly by the functionalists, will be replaced by the related but more 

satisfactory Gramscian concept of hegemony. In part I, a brief discussion of 

the development of the culture concept will be made followed by some critical 

comment which will entail identifying functionalism with the dominant 

ideology. In part II, I suggest that despite the ideological nature of 

functionalism, there are concepts within it, e.g. social structure and integration, 

which are salvageable. These concepts will provide a springboard for a 

further discussion of their Gramscian/Marxian versions - social structural 

contradiction and hegemony. This will lead to a discussion of false 

consciousness and ideological forms in part Ill, and the mechanisms of 

hegemony production - civil society and political society, in part IV. Also in 

part IV, the reciprocal relationship between social structure (infrastructure) and 

hegemony (superstructure) will be discussed to complete the conceptual 

bridge from culture to hegemony. I will show how Gramsci's concept of 

hegemony not only explains the influence of "culture" on "social structure", but 

also suggests a "culture" that would potentially enable this to occur. Neither of 

these could be conceptualized by either the functionalists, the culture 

historians or even Karl Marx. 
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During the 19th Century culture was perceived as a "complex whole" 

which was shared by every member of a society. So, for example, culture was 

for Tylor (1891 :1): 

... that complex whole which includes knowledge, belief, art, morals, 
law, custom, and any other capabilities and habits acquired by man as 
a member of Society. 

Later, the influence of Durkheim's functionalism spread to North America via 

British social anthropology. (Functionalist thought also viewed culture in the 

tradition of a "complex whole".) As a result of Radcliff-Brown's presence at the 

University of Chicago, Durkheim's ideas became incorporated into the work of 

such North American functionalist theoreticians as Talcott Parsons and Robert 

Merton (A. Giddens, 1978:8). Thereafter, conceptualizations of culture and 

society in North American social science were pervaded with a functional 

perspective. This perspective was not accepted by all North American social 

theorists. Kroeber, for example, rejected functionalism for being ahistorical 

and believed that "civilizations were too massive for a 'functional' dissection of 

their inner connections" (Milton Singer in Kroeber, 1963:xi). Nevertheless, a 

central concept in functionalism - that culture was a "complex whole" a la 

Tylor, gained widespread academic acceptance. Tylor's influence on Kroeber 

was acknowledged by Kroeber himself (Kroeber and Kluckhohn, 1952:295). 

Culture was viewed as analogous to an organism. It had dependent parts 

which fit together for the benefit of the whole. 

Kroeber and Kluckhohn (1952:2) working from within this organic/holistic 

culture tradition produced a definition of culture based on a synthesis of 160 

definitions: 
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Culture consists of patterns, explicit and implicit of symbols, 
constituting the distinctive achievements of human groups, including 
their embodiments in artifacts; the essential core of Culture consists of 
traditional (i.e. historically derived and selected) ideas and especially 
their attached values; Culture systems may on the one hand, be 
considered as products of action, and on the other as conditioning 
elements of further action. 

This non-functionalist definition is almost acceptable, but it still contains the 

concept of culture as a "complex whole". The historical dimension was a step 

forward and a logical reaction to ahistoric functionalism. However, there is still 

something important missing - a meaning of culture that incorporates a 

recognition of 1) context dependency, or indexicality. of all constructions of 

reality, and most importantly. 2) the historical domination of this reality due to 

particular hierarchical social arrangements. 

Any anthropologist who retained the organic analogy position on culture 

- culture as a "complex whole" - was ultimately conservative as this position 

failed to comprehend the multiplicity of "culture" and the inherent social 

structural conflicts. There is a distinct relationship between the conservatism 

of the theorist and his social context which was dominant culture or in 

Gramsci's terms, "civil society" - that part of society which produces 

hegemony. They failed to see that even the anthropological culture that they 

created - uniculture - was linked to cultural mechanisms that allowed the 

status quo to go unquestioned. By also claiming a value-free positivism, some 

uniculture theoreticians entrenched the hegemony of the ruling group: 

[science-technology] becomes an important unifying tool which 
conceals the relations of domination of one class by another. 

(K. Mellos, 1980:113) 
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Contrary to the "culture of positivism" (H.A.Giroux, 1981 ), science-technology 

was not separable from values, ethics and its own "cultural" bias. 

The use of science to inadvertently conceal relations of domination was 

epitomized by K. Davis (1942:317). He believed hierarchical social structure 

served necessary functions within a society: 

We give less power to the scavenger than to the doctor, yet the one is 
probably as essential to public health as the other. We give less power 
to women than to men, yet both are indispensable in the operation of 
society. 

Giroux sums up my feelings about such functionalist views: 

Traditionally, the concept of culture, at least as it has been used in the 
United States, has contributed little to an understanding of how power 
functions in a society so as to structure its various socio-economic classes, 
institutions, and social practices. Stripped of its political dimensions, 
culture has been reduced to an anthropological or sociological object of 
study that not only has obscured more than it has revealed, but also, more 
often than not, has tilted over into an apology for the status quo. 

(H.A.Giroux, 1981 :26) 

Due to its conceptual boundaries of an assumed, organic, holistic and 

naturally occurring [1] "culture", functionalism cannot adequately interpret 

conflict. When operationalized within complex capitalist economic systems, 

the unicultural functionalist view, with a de-politicized culture concept, can be 

considered invalid or ideological as it does not recognize a contradictory 

social structure which produces two fundamental cultural varieties and hence 

conflict. Kroeber's culture history criticism of functionalism was also 

ideological as it too failed to see that "conflict" arose from contradiction. K. 

Davis (1942) came close to understanding this conflict or structural 
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contradiction when he observed how anomie arose when "disjointedness" 

occurred in the social structure. Anomie would lead to "Militant or 

Revolutionary Stratum Solidarity". R. K. Merton also came close to 

understanding a structural contradiction with his identification of "dysfunction" 

(Merton, 1967) and "adaptation" (Merton, 1957). Unfortunately, neither Davis 

nor Merton nor Kroeber could break from his unicultural (dominant cultural) 

social context. 

II 

Despite functionalism's shortcomings there are two important concepts 

that I wish to retain, albeit with much modification: social structure and 

integration. As presently understood within functionalist thought, they are 

erroneous due to their ideological nature. However, they can be rendered 

non-ideological and thus contribute to a better understanding of "youth". 

The concept of social structure emerged from cross-cultural comparisons, 

that is, through comparing "primitive" peoples. The anthropologist discovered 

that there were "customs" existing in different cultures that seemed to 

"function" for similar purposes - mainly that of "social integration". Social 

integration enabled society to be maintained, via the establishment of 

consensus. In an attempt to understand the similarities of these customs and 

how they had similar functions in various cultures, another level of abstraction 

was invented - that of "social structure". Consequently, culture was perceived 

as a projection of the underlying social structure which functioned to 

"integrate" society (E.E. Evans-Pritchard, 1962). 

23 



Functionalists, constrained by their unicultural view, explain the "social 

problems of youth" through spurious concepts such as dysfunction, anomie, 

inadequate socialization, non-integration, or non-maintenance of the steady 

state. For example, Eisenstadt (1956) influenced greatly by Parsonian 

functionalism, saw the source of "youth deviance" as the social structure's 

"failure to integrate" youth into the social system. "Youth deviance" is viewed 

by the functionalists as a deviation from the organically conceived "balance 

mechanism" inherent in all social structural systems. Thus, the explanation 

given is that "non-integration" is functioning to produce an effect which is 

"youth deviance". Eisenstadt could not recognize that "youth deviance" within 

its own cultural boundaries, was a legitimate cultural projection of the 

contradictions in the underlying class structure. Therefore, I would have to 

agree with S.Allen (1968:320) when he stated: 

It is my contention that, whatever the merits of Eisenstadt's attempt at a 
comprehensive analysis of the problem on a theoretical level, and 
however suggestive his data, his work has little relevance either to the 
explanation, in a sociological sense, or to the understanding in a practical 
social way of the position of youth and the structural conditions of 
which it is a consequence. (emphasis mine) 

R.K. Merton (1957) like Eisenstadt, constrained by an ideological social 

science, saw that when the means to success were limited, a normative strain 

was induced which led to deviance. The social structure and culture did not 

"coincide". Ideas about how social relations were supposed to work and the 

way they did work, were not properly integrated and aligned. These 

discontinuities created tensions in individuals which were resolved 

collectively by "deviance", i.e. bending the culture to fit structural demands (M. 

Clark, 1974:435). Merton had come closer than Eisenstadt to understanding 

what we will call subculture, but he failed to recognize power relationships: 

the ability of a dominant culture to greatly influence further dominant cultural 
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production and thus impede subordinate class based tendencies for 

subcultural generation. 

Unicultural functionalist theory explains surface phenomena, which is 

empirically validated within a closed system of belief. If we understand that 

the fundamental social structure of a capitalist society is the two fundamental 

classes which have the propensity to manifest two fundamental cultures, then 

there is no such thing as "deviance" from some "naturalistic" norm. When 

individuals feel that something is "being done to them" (M.Clarke, 1974:428), 

a consciousness and culture will be projected from this "felt" subordinated 

structural position. The culture which originates from this subordinated 

position, similar to the functionalist view, results from underlying social 

structure. However, the culture is not "deviant" - it is subcultural and a product 

of an essential subordination created by the contradictory capitalist social 

structure. With all due respect to Karl Marx: 

In so far as there is more than one fundamental class in a society (and 
capitalism is essentially the bringing together, around production, of 
two fundamentally different classes - capital and labour) there will be 
more than one major cultural configuration in play at a particular 
historical moment 

(Clark et. al. 1976 :12) 

With the functionalist concept of culture rendered false, concomitantly, 

"integration" cannot be said to occur into that "complex whole" called "culture". 

Instead, integration should refer to the condition and process of socialization 

into a dominant culture - the culture that perpetuates the status quo. A fully 

integrated society, then, is really one where the dominant culture has nurtured 

consent for itself. The state, appearing to be in everyone's best interests, goes 
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unchallenged. Functionalists such as Eisenstadt contributed to this 

ideological notion of integration by declaring that their "science" reflected 

objective reality and thereby failed to recognize their own subjective political 

non-neutrality and the inseparability of their ideas from their own dominant 

cultural (hegemonic) environment. Conversely, non-integration must refer to 

any condition where the dominant culture fails to create consent. In both cases 

integration and non-integration manifest themselves culturally via the 

superstructure, the institutions and technical instruments that create and 

diffuse modes of thought (Femia, 1981 :26). Or, in terms of the non-functional, 

social structural/cultural perspective on social relations; non-integration is a 

cultural phenomenon which has for a catalyst, the contradiction between the 

forces and relations of production. [2] 

The domination of the superstructural/cultural projections of both 

fundamental social structural classes was succinctly explained by Marx as 

follows: 

The class which has the means of material production at its disposal, 
has control, at the same time, over the means of mental production, so 
that, thereby, generally speaking, the ideas of those who lack the 
means of mental production are subject to it. 

(Marx, 1960:39) 

The resulting cultural domination by the class which controls the means of 

material production creates the condition where the interests and culture of 

the subordinate class are often falsely constructed and represented. 

Subculture, we shall discover, results from this contradictory cultural/social 

structural condition. Hegemony, is the historical process and condition 

whereby the dominant fundamental class generates a "culture" which appears 

to be in everyone's best interests and therefore is given consent. Thus, the 
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social structural impetus of the subordinated class to project a "culture" that 

would truly represent its own interests is diffused by the dominant culture. 

I will retain the beneficial concept of differentiating social structure and 

culture as it is compatible with the notion of subculture (see chapter 4) but I 

must reject any notion of a "social system" that explains particular sorts of 

social activity in terms of "deviation" from the "norm" or as a "social problem" -

a social problem! - indeed, we must ask for whom? Functionalist "integration" 

has concomitantly been transformed so that it is no longer tied to the organic, 

holistic, unicultural perspective. The concept of integration now has been 

given a definite political function - the creation of consent and the 

maintenance of the status quo. 

As a result of its contradictions, capitalism will never achieve complete 

legitimacy or integration as its own social structure generates social conflict. 

Yet its ideology, liberalism, continues to be legitimated within the populations 

of isolated, imperialistic states, thus allowing economic centralization to 

flourish. Thus there will be the tendency for cultures of subordination to 

become manifested and social conflict to continue as long as capitalism and 

those who have most to gain by its continuation (dominant groups) can 

maintain integration or hegemony. 

The functionalist's drive to find the holy grail of consensus had led them 

astray and rendered their conclusions blind to the objective social condition, 

the particular contradictory relationship of the two fundamental classes. Both 

Lenin and Mao realized the value of Marx and Engels' theories of social 

27 



structural contradiction and were able to validate these theories through 

revolutionary practice. (Mao Tsetung, 1971 :85-96) 

Ill 

I would like to digress a moment to qualify the above use of the terms 

functionalist and function. G.A. Cohen (1978:283-5) differentiates what he 

calls functionalism and functional explanation. I use the term "function" to 

mean a functional explanation which is not related to functionalism. 

Functionalism Cohen explains, is the trend in anthropology associated with 

Malinowski and Radcliff Brown and in our examples, Evans-Pritchard, 

Eisenstadt, Merton and Davis. Functional explanation, however, is quite 

different. Marxist explanations such as - intellectual life process is conditioned 

by the mode of production of material life, or consciousness is determined by 

social being, are functional in the sense that the "character of what is 

explained is determined by its effect on what explains it." (G.A.Cohen, 

1978:278). Therefore we must differentiate between what is functional and 

tied up with the conservatism of functionalism ; and functional explanations, 

which are explanatory expressions between related phenomena. 

Marx conceptualized a ruling class domination of the superstructure. The 

social reality produced by this domination was said to be ideology which 

falsely represented the structure of the forces and relations of production. In 

this thesis a similar concept of ideology will be adopted with some major 

elaborations (see section IV). Marx saw that the control of the forces of 

production through control of the means of production, meant control of the 

superstructure - the realm of ideology. Economic relationships inherent in the 
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infrastructure were said to determine the ideological superstructure or 

"culture". Marx did not fully conceptualize how the superstructure could act on 

the infrastructure to produce social change. Gramsci, as we will see below, 

reacted to subsequent Marxist's economic determinism, and in so doing 

created the concept of hegemony. 

The notion of consciousness being somehow "false" has to be qualified. 

Althusser, (1969:233) in reaction to Marx's view of false consciousness, 

states: 

In truth ideology has very little to do with 'conciousness', even 
supposing this term to have an unambiguous meaning. It is profoundly 
unconscious. Ideology is indeed a system of representations, but in the 
majority of cases these representations have nothing to do with 
'consciousness': they are usually images and occasionally concepts, 
but it is above all as structures that they impose on the vast majority of 
men, not via their 'consciousness'. They are perceived-accepted-
suffered cultural objects and they act functionally on men via a process 
that escapes them. 

Ideology or "false consciousness" then should be considered in 

actuality to be functioning at a level below consciousness. At the level of 

'common sense' we can only infer ideology and how it functions to maintain 

consent and disguise the contradictions of the capitalist economic structure. 

Giddens, (1979:187-8) states: 

There is, strictly speaking, no such thing as an ideology; there are only 
ideological aspects of symbol systems. To analyse the ideological 
aspects of symbolic orders is to examine how structures of signification 
are mobilized to legitimate the sectional interests of hegemonic groups. 

For Giddens, ideology can be understood as existing in "ideological 

forms". There are three kinds: 1) the representation of sectional interests as 

universal ones, 2) the denial or transmutation of contradictions and 3) the 
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naturalization of the present: reification. Through these ideological forms, a 

ruling class maintains consent and legitimacy and thus its hegemony. An 

effective counter-hegemony then would require coherent challenges, to these 

three ideological forms. 

IV 

In the following, Gramsci's superstructural concepts of hegemony and 

civil society will be used to demonstrate how "culture" can act on the economic 

infrastructure and thus influence the direction of social change in capitalist 

society. Gramsci rigourously challenged some Marxist notions that ideology 

was solely the outcome of the economic relationships inherent in the 

infrastructure or economic base. (These notions are referred to by C. Mouffe 

(1981) as economism or vulgar materialism.) 

Gramsci was not going to deny completely Marx's dictum that "social 

being (material forces) determines social consciousness (ideologies)". He 

just wanted to make it known that material forces and ideologies existed on a 

"two-way street"(Bennett et. al. 1981 :209). Femia (1981 :78) would agree on 

this interpretation of Gramsci's view of materialism: 

... it {the essence of Marxism} resides .. in the dialectical, or reciprocal, 
relationship between will and material reality, superstructure, and base, 
theory and practice. 

Gramsci's anti-reductionist materialism summarized: 

they {ideologies} organize human masses, and create the terrain on 
which men move, acquire consciousness of their position, struggle, etc. 

(Gram sci, 1971 :377) 
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Civil society has been discussed by a number of people and has come to 

mean a number of different things. Here, it will be discussed in the sense 

Gramsci used it - to mean those particular aspects of the superstructure from 

which intellectual and moral leadership is exercised. In other words, civil 

society is that part of the superstructure from which hegemony or "integration" 

is maintained and generated. 

The concept of hegemony runs throughout most of Gramsci's writing. 

Femia (1981) created a comprehensive typology of Gramsci's uses. There 

are 3 types: Integral, Decadent, and Minimal. When a society has a high 

degree of moral and intellectual ideological unity, when it is "stable", when 

there is no opposition, or when any opposition is easily discredited, there is a 

state of "Integral Hegemony". This is contrasted with "Decadent Hegemony", 

where a ruling class cannot maintain a state of "Integral Hegemony". Thirdly, 

there is "Minimal Hegemony" which occurs, Gramsci proposed, when the 

ruling class maintains its position through "trasformismo" - the practice of 

incorporating the leaders of potentially hostile groups into an elite network. 

This process results in the formation of an even broader ruling class (Femia, 

1981 :47). This will be referred to here as integration (see earlier discussion) 

or co-optation. School teachers, union organizers, university staff, and the 

leaderships of the Canadian Federation of Student's, student unions, and 

Katimavik, for example, could be considered integrated to some extent into the 

hegemonic apparatus of civil society. Therefore they are contributing to the 

conditions of Minimal Hegemony. Conversely, however, those individuals 

who have hidden their antagonisms because of the dominant cultural 

environment could constitute the formation of unstable hegemonic conditions 
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and could form the terrain for the growth of a broader, anti-capitalist, historical 

direction. 

Contrasted with civil society is political society, i.e. the coercive state 

apparatus induced when hegemony fails to maintain consent by not 

reproducing ideology. The status quo and the legitimacy of the state may 

become increasingly questioned by subordinate groups who would form 

subcultures and subcultural organizations to counteract their subordination 

and the "cultural" dictates made upon them. Thus if consent fails by not 

reproducing ideology, more coercive measures may be instituted to maintain 

existing class relationships. Overall then, hegemony is maintained either 

through the historical formation of consent (through agencies of civil society) 

or through forcefully removing agents of non-consent (by use of political 

society). The use of political society generally becomes increased as the 

condition of decadent hegemony increases and violent attempts are made by 

the dominant group to restore integral hegemony. The key hegemonic device 

of the capitalist for justification of coercion, is the fear of "communism". 

What we can do, for the moment, is to fix two major superstructural 
"levels": the one that can be called "civil society", that is the ensemble of 
organisms commonly called "private", and that of "political society" or 
the "State". These two levels correspond on the one hand to the 
function of "hegemony" which the dominant group exercises throughout 
society and on the other hand to that of "direct domination" or 
command exercised through the state and "juridical" government. 

(Gramsci, 1971 :12) 

In times of consent: 

the school at all levels, and the church, are the biggest cultural 
organisations in every country, in terms of the number of people they 
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employ. Then there are newspapers, magazines and the book trade and 
private educational institutions, either those which are complimentary to 
the state system, or cultural institutions like the Popular Universities. 

(Gramsci, 1971 :342) 

In times of non-consent: 

The apparatus of state coercive power ... "legally" enforces discipline on 
those groups who do not "consent" either actively or passively. 

Gramsci saw that civil and political societies worked as an effective 

restraint to social change that would end capitalism. This view is similar to 

that put forth in Abercrombie's et.al. (1980) "Dominant Ideology Thesis", which 

grants that in the least, a dominant ideology serves to confuse opposition: 

If the 'dominant ideology thesis' in its strong version should be rejected 
- as I am persuaded that it should - this does not imply that there is no 
virtue at all in a weaker version of the thesis, asserting what I would 
describe as the negative influence of a dominant ideology. By this I 
mean the capacity of such an ideology, not to bring about social 
integration, or even to reinforce the cohesion of a dominant class but to 
inhibit and confuse the development of the counter ideology of a 
subordinate class. 

(T. Bottomore, in N. Abercrombie et.al., 1980:x) 

In more militaristic terms, Gramsci states: 

... civil society has become a very complex structure and one which is 
resistant to the catastrophic 'incursions' of the immediate economic 
element, crises, depressions, etc. The superstructures of civil society 
are like the trench-systems of modern warfare. In war it would 
sometimes happen that a fierce artillery attack seemed to have 
destroyed the outer perimeter; and at the moment of their advance and 
attack the assailants would find themselves confronted by a line of 
defiance which was still effective. 

(Gramsci,1971 :235) 
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The state was not just the government but included the many institutions 

of civil and political societies - institutions which promoted through the 

creation of legitimacy and/or use of physical domination a dominant ideology, 

and thus a hegemony. Thus: 

State = political society + civil society, in other words hegemony 
protected by the armour of coercion. 

(Gramsci, 1971 :263) 

We can further the understanding of the mechanisms of hegemony and 

"cultural generation" (McFeat, 1974) if we delve into Gramsci's consideration 

of the intellectual. For Gramsci, there were two fundamental kinds - the 

organic and the traditional. Both relate to the maintenance of hegemony for 

together they constitute the "leadership" within civil society. Hoare and Smith 

in their introduction "The Intellectuals" in Selections From the Prison 

Notebooks of Antonio Gramsci, comprehensively condense what Gramsci 

meant by intellectuals: 

All men are potentially intellectuals in the sense of having an intellect 
and using it, but not all are intellectuals by social function. Intellectuals 
in the functional sense fall into two groups. In the first place there are 
the traditional' professional intellectuals, literary, scientific and so on, 
whose position in the interstices of society has a certain inter-class aura 
about it but derives ultimately from past and present class relations and 
conceals an attachment to various historical class formations. 
Secondly, there are the 'organic' intellectuals, the thinking and 
organising element of a particular fundamental social class. These 
organic intellectuals are distinquished less by their class, than by their 
function in directing the ideas and aspirations of the class to which they 
organically belong. 

(Hoare and Smith in Gramsci, 1971 :1) 
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I am mainly interested in the concept of organic intellectuals, particularly 

those tied to a subordinate class, as the counter-hegemonic leadership 

observed in the field often appears to fit this description. 

Gramsci's own class position explains his creation and subsequent 

fascination with the "organic intellectual". His description of the organic 

intellectuals of a subordinate class represents his own personal struggle and 

is a reflection of his role as leader of a subordinate class. James Joli 

(1977:93) stated: 

Gramsci, even at his most theoretical, is thinking in terms of his own 
experience or of the concrete historical examples with which he was 
familiar. 

The organic intellectual who was tied "organically" to the subordinate 

class could play a major role in the "revolution of the proletariat". S/he was in 

a position to influence ideology especially if s/he became affiliated with the 

hegemony-producing apparatus of civil society in the intellectual role of 

school teacher, union organizer, politician, technocrat, journalist, minister, 

academic and so on. 

V 

This chapter has shown that especially in North America, the functionalist 

concept of culture has profoundly and erroneously influenced social science. 

The functionalist view that "youth rebelliousness stems from the failure of 

society to integrate its members adequately" was thus rendered ideological, 

that is, as having the tendency to preserve the status quo by "denying 
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contradictions" and "naturalizing" the way in which society is conceptualized. 

Nevertheless, the functionalist concepts of integration and social structure 

were shown to be roughly compatible with a Gramscian (conflict theory) 

perspective of society. It has also been shown that Gramsci's concept of 

hegemony and its source, civil society, provide a more viable 

conceptualization of culture or superstructure as they incorporate the 

dimension of power or ideological manipulation into the culture concept. The 

shortcomings of functionalist social science, as implied in the text, have 

existed because most social scientists have been incorporated into civil 

society as traditional intellectuals via the process of minimal hegemony or co-

optation. This historical process partly explains the persistence and 

pervasiveness of functionalism and liberalism in North American universities 

today and possibly explains the current inertia of "applied" anthropology. 

In an historical period where a state of "decadent" hegemony exists, a 

"war of position" is said to exist.(Gramsci, 1971 ). "War of position" is contrasted 

with "war of manoeuvre", in which the subordinate class physically attempts to 

take control of the means of production. Gramsci stresses that in revolutionary 

praxis it is imperative to understand the utmost tactical importance of the "war 

of position" so as to avert premature "frontal attacks" on the "trench systems" of 

the superstructure. Following from this, the process of minimal hegemony or 

co-optation ·then is not completely negative vis-a-vis the historical imperative 

towards socialism. The contradictory social structure and corresponding 

contradictory cultural projections, combined with the condition of minimal 

hegemony, means that capitalism and its corresponding ideology of liberalism 

is inherently unstable. These conditions could mean relatively fast changes in 

ideology if triggered by an organized opposition and the right counter-
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hegemonic circumstances. Such conditions could occur within public 

education systems (H. A. Giroux, 1981 :29), or in the development of "new 

types of social movements" (R. Bocock, 1986:13)[3] such as those described 

in chapters 5 to 8. The presence of organic intellectuals within civil society 

during a drop in the living standard is likely to mean the growth of organized 

counter-hegemony. The "war of position" could be said to have changed to 

better ground, especially as popular movements gain power in Latin America. 

In the next chapter, the concept of subculture and the sources of it will be 

explored in detail. As an example of how the concept of subculture provides 

a more adequate analytical device than functionalist views, the inadequacies 

of Merton's "adaptations" will be discussed. Merton like many other 

functionalists, was unable to see the conflictual aspects of the social structure 

due to their dominant cultural social context. Also in the next chapter, there 

will be a discussion of some of the divergencies taken from these British 

subcultural theories. For example, I will disagree with the view that subculture 

is always a "magical solution" and that there is a need to distinguish 

"subculture" from "counterculture". I will also discuss the problems of 

empiricism and structural theory in order to emphasize the subjective element 

contained in all views of social reality. Chapter 4 should place the subculture 

concept clearly in a position where it can be seen (and operationalized) as a 

fundamental force of social change. 
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CHAPTER FOUR: 

SUBCULTURE: INERT "MAGICAL SOLUTION" OR DYNAMIC 

"ORGANIC MOVEMENT" 

S. Allen (1968:319-3222) appears to have been the first to challenge the 

validity of the functional approach to youth and to suggest the need for a class 

based model. She states: 

There is a dominant approach based on integrative models of social 
analysis in which common value patterns play a major part in articulating 
social relationships. The problems of youth then become organised into an 
explanatory scheme in which adjustment to the major value orientations and 
symbols of a particular society is stressed in no society can we understand 
the position of youth unless we first ask what structures the everyday lives of 
members of the society, what groups develop in relation to these structures 
and what articulates the relational aspects of these groups. 

G. Murdock took Allen's cue and went on to influence the Centre for 

Contemporary Cultural Studies by developing a class dimension and 

subcultural theory (Brake, 1980:63). G. Murdock (1974:213) states: 

Subcultures are the main system and modes of expression developed 
by groups in particular parts of the social structure in the course of their 
collective attempts to come to terms with the contradictions of their 
shared social situation. More particularly subcultures represent the 
accumulated meanings and means of expression through which 
groups in subordinate structural positions have attempted to negotiate 
or oppose the dominant meaning system. They therefore provide a 
pool of available symbolic resources which particular individuals or 
groups can draw on in their attempt to make sense of their own specific 
situation and construct a viable identity. 

The structural contradiction (see chapter 3) which exists between the 

forces and relations of production, give rise to a common subordinated class 
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experience which is projected in subcultural formations. The elements of this 

concept can be seen in Marx's statement from the Preface to A Contribution to 

the Critigue of Political Economy: 

In the social production which men carry on they enter into definite 
relations that are indispensable and independent of their will; these 
relations of production correspond to a definite stage of development of 
their material powers of production. The totality of these relations of 
production constitutes the economic structure of society - the real 
foundation, on which legal and political superstructures arise and to 
which definite forms of social consciousness correspond. 

(Marx in Bottomore and Rubel, 1984:67) 

The competitive needs of capitalism which requires labour to be 

exploited, workers to be alienated from the means of production, and 

consequently each other, and unemployment, the ultimate in alienation from 

the means of production, form capitalist societies' major structural 

contradictions. There do exist what have been called "occupational 

subcultures", but these are groups of a quite different order than the class-

based types. Berelson and Steiner (1964:645) state: 

... it has become fashionable in the behavioural sciences recently to 
speak of subcultures: the ways of behaving peculiar to a particular 
group within a larger one. Thus, there are subcultures for 
longshoremen, professional baseball players, university professors, 
members of the beat generation, inmates of a prison, Texas oilmen, a 
boys gang, the world of fashion, jazz musicians, behavioural scientists, 
and any other group of some size. 

This definition of subculture suffers because it does not incorporate an 

analysis of ideology. It is related to the functional definitions of a uniculture 

presented earlier. Subculture here is viewed erroneously as a non-conflictual , 

integrated subset of a "whole" culture. 
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In the class-based type of subculture, youth are confronted with the 

contradiction between attributes of the dominant culture and the realities of 

living within a subordinated social structural class location. In reaction to the 

subordination resulting from contradictory social structures, collective 

subcultural solutions are projected. The social condition that emerges could 

be likened to that of Gramsci's (via Femia's interpretation) "decadent 

hegemony". 

Brake (1980:3-5) suggests a classification of individual and collective 

responses to subordinated social positions. Individual responses are a) 

resentment, b) individual dissociation, c) self-hatred, and d) psychological 

damage. Collective responses are a) delinquent subcultures, b) cultural 

rebellion, c) reformist movements and d) political militancy. Brake's 

classification of collective subcultural responses, particularly that of political 

militancy, will give form to the ethnology as seen in chapters 5 to 8. 

The most economically disadvantaged "youth" respond to their collective 

problems by forming delinquent subcultures such as street gangs and 

motorcycle associations. Individualized responses are often expressed 

symbolically via a particular style or fashion which provides a collective 

rebellious identity and "magically" replaces individualized feelings of 

marginalization.Other youths may express their discontent through "avant-

garde art forms" and adopt "bohemian" lifestyles - thus the term "cultural 

rebellion". Others may organize themselves into pressure groups so as to 

extend existing values. 
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Tolerance within the existing hegemony is appealed to, usually to 
indicate the similarities between deviant and respectable groups. 

(Brake, 1980:5) 

These are the "reformist movements". Finally the collective response of 

"political militancy" involves a high degree of consciousness that leads to a 

praxis which challenges the hegemonic apparatus. 

They may be factions of political groups or broad mass movements like 
the peace movements of the fifties. They may be ethnic groups, such 
as the Young Lords or the Black Panthers, broad-based civil rights 
movements, issue-oriented groups such as the anti-Vietnam war 
groups, pacifists, student groups, political factions or environmentalists. 

(Brake, 1980:24) 
' 

I would like now to contrast the subcultural interpretation such as Brake 

has suggested with Merton's (1957) malintegration/ adaptation interpretation. 

It would seem that both Brake and Merton were observing the same 

phenomena, but interpreting it from different theoretical frameworks. Merton 

suggests "adaptations" to social structure (see below). They are: Conformity, 

Innovation, Ritualism, Retreatism, and Rebellion. These adaptations or 

cultural responses to social structure reflect the functionalist's unicultural 

concept of society and by mixing dominant and subordinate cultural 

responses, they deny and transmute class contradictions. Thus Merton's 

theory could be described as ideological. 

Both Merton and Brake understood that some kind of imperfection in the 

social structure produced a cultural response. However, their 

conceptualizations of social structure made their interpretations widely 
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different. In Brake's typology, the concept of "structural contradiction" which 

produces subordinate and dominant cultural responses is placed in a 

paramount position. Merton's formulation suggests that when cultural goals 

(culture) cannot be achieved by institutionalized means (social structure), then 

deviant adaptations, such as innovation, can result. 

Merton classifies "conformity" and "ritualism" as non-deviant adaptations 

to social structure. Conformity is the "most commonly and widely diffused 

adaptation" and assures "the stability and continuity of the society". Ritualism 

occurs in the "lower middle class" when the "cultural values of the American 

Dream" are deemed unobtainable but the institutionalized means are still 

retained. From the subculturalist's frame of reference, Merton's "conformity" 
• 

and "ritualism" are clearly dominant cultural phenomena. They are best not 

viewed as "adaptations" at all, but more as integrative phenomena - in 

complicity with the dominant culture. For the subculturalist or Gramscian 

Marxist, the conformity and ritualism adaptations would be representations of 

civil society. Ritualism could be considered as a response to alienation from 

the means of production (contradictory social structure) and would likely 

contribute to decadence within the hegemony as it is not as integrated, (in a 

non-functionalist sense). 

"Innovation" refers to the adaptation where the "cultural goal" (the reified 

"American Dream") is retained, but the institutionalized means for obtaining it, 

is bypassed. "Deviance" results when: 

Recourse to legitimate channels for 'getting in the money' is limited by a 
class structure which is not fully open at each level. 
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Merton is referring here to the "deviance" of "organized vice, rackets and 

crime". I believe this would fit into Brake's category of "delinquent subculture". 

Merton's "retreatism" includes "psychotics, autists, pariahs, outcasts, 

vagrants, vagabonds, tramps, chronic drunkards and drug addicts ... the 

socially disinherited". These cultural adaptations of "retreatism" would also fit 

well into Brake's categorization of "delinquent type subculture", with perhaps 

some overlap into "cultural rebellion type subculture". 

Merton's suggested "adaptation" - "rebellion" - corresponds well with 

Brake's "social refo'rmist and political militant type subcultures". 

This adaptation [rebellion] leads men outside the environing social 
structure to envisage and seek to bring into being a new, that is to say, 
a greatly modified social structure 

(Merton, 1968:209) 

Merton believed that when the means for obtaining the "cultural goals" were 

not met, a state of "anomie" would result. This would lead to a rejection of the 

prevailing values and an attempt to substitute new ones. 

Merton realized the revolutionary potential of this "adaptation" and even 

used the word "subculture". Yet his ideological interpretation of social 

structure, caused the full implications and causes of social conflict to go 

unrecognized. Nevertheless, the contradictions that Merton lived, enabled 

him to come to the verge of understanding dominant and subordinate cultural 

and historical/structural phenomena, despite his theoretical context - the 

hegemony of the dominant culture. If Merton had realized that his concept of 
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the "Cultural goal of the American Dream" was really the result of hegemony, 

his legacy in American sociology may have even been more profound. 

* 
We are still producing interpretations of youth that come to the verge of 

understanding subcultural social reality. However, they are regularly 

characterized by their ideological view of "non-integration" and "culture". The 

deluge of these unsatisfactory interpretations throughout the sixties and 

seventies have left a legacy of misunderstanding. As late as 1981, Stachura's 

explanation and description of the German Youth Movements of the early 

1900's still failed to go beyond purely empirical phenomena to explore the 

profound explicative potential of a contradictory social structural approach. 

Stachura (1981 :15) believed that it was the "acute boredom with 

contemporary society" and "the failure of the technological age and urban 

culture to offer youth ... emotional satisfaction or moral inspiration" that led to 

the establishment of numerous youth organizations. An alternative to this 

explanation and one that seems to better fit the facts and has more 

explanatory power is to view the generation of widespread youth 

dissatisfaction and the propensity of "youth" to form organizations, as a 

response to contradictory structural conditions. In other words, it was not the 

"urban culture" and industrialization itself that was causing dissatisfaction 

amongst German youth, but the presence of conflict producing relations of 

production. The "nature mysticism" present in the German Youth Movements 

such as the Wandervogel, is better understood as a response to social 

structural contradiction, particularly alienation, rather than a response to a 

reified "industrial society". The largely subcultural dissatisfaction of pre-World 

War II German youth, which was collectively expressed in a variety of 

organizations, was eventually incorporated into the monolithic Hitler Youth. 
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The work of the British subculturalists contains the notion of "subculture 

as magical solution". I believe this is a useful concept, but it should not be 

applied to all subcultural phenomena and especially not to certain varieties of 

political militant type subcultures. P. Cohen (1972:213) seems to have 

strongly influenced academic approval of the idea of "subculture as magical 

solution" when he stated: 

The latent function of subculture is this - to express and resolve, 
albeit "magically", the contradictions which remain hidden or 
unresolved in the parent culture. 

Clarke et.al. (1976:47) take up this position when they state: 

There is no "subcultural solution" to working class youth 
unemployment, educational disadvantage, compulsory miseducation, 
dead-end jobs, the routinisation and specialization of labour, low pay 
and the loss of skills ... They [subcultures] 'solve' but in an imaginary 
way, problems which at the concrete material level remain unresolved. 

The problem stems from two sources; 1) the confusion between what 

Gramsci (1971 :177) called organic and conjunctural movements; and 2) the 

influence of empiricism on structural explanation. 

By labelling all subcultures as "magical solutions", the logical continuities 

between subculture as "magical solution" and subculture as an "organic" 

revolutionary force are mystified and ignored. Gramsci (1971 :177-8) stated: 

In studying a structure, it is necessary to distinguish organic movements 
(relatively permanent) from movements which may be termed 
"conjunctural" (and which appear as occasional, immediate, almost 
accidental). Conjunctural phenomena too depend on organic 
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movements to be sure, but they do not have any very far-reaching 
historical significance; they give rise to political criticism of a minor, day 
to day character ... Organic phenomena on the other hand give rise to 
socio-historical criticism, whose subject is wider social groupings ... 

What P. Cohen has said, in effect, is that all subcultural activity is by 

definition 

"conjunctural", in terms of substantial ("organic") social change. This 

reasoning has probably stemmed from P. Cohen's limited field context and 

collection of local empirical facts. Britain's unique socio-historical conditions 

has contributed to this a priori, "conjunctural" definition of subculture. These 

conditions would include a deeply entrenched class structure, where large 

populations of unemployed working-class youth find "magical solution" in 

exaggerated style which is considered highly diagnostic of subcultural 

The inductive modifications to structural theory resulting from the context 

dependent, empirical scope have created a condition whereby the wider 

implications of subculture go unrealized. P. Cohen's analysis and 

subsequent statements concerning social structure cannot be separated from 

his experiences in a London East End working class community. The social 

contradiction hypothesis can provide many possible explanations and 

interpretations. Therefore we must be vigilant when authors of empirical 

studies generalize about the effects of the structural contradiction. 

" ... empiricism, whatever its form and its degree may be, can be viewed as a 

mode of perception by which we remain at the level of the given" (G. Berthoud, 

1979:127). The given in P. Cohen's case, is the limited ethnographical scope 

of the subcultural phenonmena he has observed. In the Eisenstadt and 
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Merton cases, the "given" is their ideological view of culture and social 

structure. 

By reducing or neglecting the active role of the "epistemic" subject (e.g. 
the anthropologist) in any process of knowledge, the result is an 
explicative impotence - by remaining at a pure descriptive level, and 
holding to an ideological view of the "lived" level of social phenomena. 
Empiricism is thus alien to any conceptual construction trying to reach 
the underlying structural causes explaining any kind of social situation. 

(G. Berthoud, 1979:127) 

The subcultural solutions chosen by youth in P.Cohen's limited field, 

when analyzed in light of possible resolution to class contradiction, must have 

looked pathetic indeed - hence, his view of subculture as "magical solution". 

There are subordinate cultural responses, such as the political militant variety 

proposed by Brake (1980), which have gained a high degree of 

consciousness and have gained some comprehension of the hegemonic 

forces. In fact, in the case of the Bolsheviks, and Cuban, Nicaraguan, and El 

Salvadorean peasants for example, such developments have forcefully dealt 

with (or are still dealing with) the coercive measures of the dominant culture. 

These are hardly "magical solutions". 

* 

My observations of Calgary subculture focus on largely middle-class 

responses to the structural contradiction. Therefore to try and understand 

middle-class rebellion in terms of counter culture, as opposed to subculture 

(as Clarke et. al., 1976:57-70 have done) serves no theoretical purpose. It is 

better to view youth organization in terms of the varying degrees of adherence 

to the dominant ideology, and degrees and type of subcultural manifestation, 
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than to spend time figuring out whether or not what is being observed is 

subcultural (lower class) or counter cultural (middle class). Clarke et.al. 

(1976) believe that the "middle-class "inhabits" the dominant culture more 

than the working class. This is true. It is also true that there will be different 

responses according to relative affluence or "strategic placement", (Clarke 

et.al., 1976:69) but fundamentally I have to reject any concrete distinctions 

such as they have made between working and middle classes. 

Empirical evidence garnishes the essence of 

structural theories. Gramsci's world view was not exempt. It too was a 

product of his particular class, historical and geographical locations, and 

particularly his involvement in the Italian Communist Party of the 1920's. Like 

P. Cohen, his experiences can clearly be related to his theories and 

consequent interpretation of the contradiction hypothesis. We must remember 

that when dealing with the empirical "garnishes" to the theoretical "main 

course", we are dealing with empirical interpretations of "data" which reflect 

the particular locale and/or historical conditions and according to the author of 

the interpretation, degrees of adherence to an hegemony. Since there are 

structural similarities between English and Canadian societies - the outcome 

of the nature of capitalism - it must be the structural aspects to which we 

should apply our attentions while keeping in mind the reflexive nature of the 

theoretician's empirical garnishes. This point must be understood as I too will 
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CHAPTER FIVE: 

SUBCULTURAL RESPONSES IN CALGARY; A BRIEF OVERVIEW 

OF SOCIAL DELINQUENCY AND CULTURAL REBELLION TYPE 

SUBCULTURES 

Obviously, antagonistic cultural groups are not limited to capitalist social 

formations. However, because of the unique history of capitalist relations of 

production since the industrial revolution, antagonistic groups in capitalist 

societies take on particular characteristics. Brake's typology of these 

subcultural phenomena, and Gramsci's concept of hegemony form the 

framework for the following ethnographic description and analysis. Brake's 

typology may be accused of simplification, yet its basic assumptions provide a 

far better perspective on deviance than functionalist typologies do. My 

fieldwork has focussed on social reformist and political militant type 

subculture, however, I feel that its broad scope warrants me to make some 

brief comments on other subcultural types - social delinquency and cultural 

rebellion. 

Delinquent Subcultures 

"Juvenile delinquency" is a characteristic of Brake's delinquent 

subcultural type and is usually but not exclusively found within lower-working 

class youth. This subcultural type exists in the form of small isolated 

friendship circles and occasional, loosely affiliated, neighbourhood "gangs". 

The "crimes" commonly committed - vandalism, truancy, breaking and 

entering, prostitution, shoplifting, and drug use, should be seen in the social 
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context of depressed economic conditions, family disintegration, and ethnic 

marginality, all of which result from contradictory social structure. Juvenile 

"crime" is not a consequence of the "natural" order, as the hegemony would 

have us believe. Juvenile "crime" is the product of capitalist relations of 

production which generate subcultural types of behaviour. Using shoplifting 

as an example I shall demonstrate how "criminal activities" are generated and 

labeled, in order to serve dominant class interests. 

Shoplifting simply could not occur if merchandise was not placed out on 

open, easily reached, shopping floors. Yet, having merchandise on display 

relates directly to inter-store competition, and financial expediency for the 

various retailers. Costly inventory space is rendered unnecessary as 

merchandise can be stored and sold directly from the shopping floor and staff 

can be minimized. Commodity fetishism, hegemonically developed, requires 

the visual and tactile aspect of retail; people want to see the product before 

they buy. The temptation to steal under these conditions, for reasons such as 

relief of boredom, prestige or financial pressures, is enormous. Young 

"criminals" are thus generated by the need of advanced capitalism to maintain 

the competitive "edge" and promote commodity fetishism. The corporations 

do not lose money because of shoplifting - the cost of stolen merchandise is 

absorbed in net profit. Once a youth has a criminal record, is labeled as 

"deviant", and has his/her first taste of police authority, s/he becomes 

ostracized by parents and potential employers, watched by the authorities, 

and thus becomes even more anti-authoritarian, unemployable, marginalized 

and bitter. 
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Many "criminals", not only young people, are generated by capitalist 

requirements. Due to their alienation from the means of production and thus 

also the means of mental production these "criminals" must succumb to the 

dominant culture. We must ask: would there be prostitution if there were full 

and unalienating employment, properly trained social welfare support, and the 

end of the capitalist requirement to depict women as commodities? Would 

there be vandalism and petty theft if the relations of production were 

unalienating and noncontradictory? What really lies behind our lawmaker's 

hesitations to legalize marijuana? 

The hegemony is such that crime is understood as part of the "normal 

unavoidable way of things" and that it is like a cancer which has to be 

controlled. However, one soon realizes that the social category - "criminal" - is 

a product par excellence, of the capitalist contradiction; "crime" is both 

punishable by, and a product of, the social conditions of capitalism. 

Incarceration leaves no physical scars but nevertheless, is a socially 

acceptable psychological torture, which serves to further alienate more 

unfortunate members of the working class. This creates an even more 

marginalized class - the lumpen proletariat. "Rehabilitation" is an absolute 

myth - the dominant group's instigation and practice of political society would 

be a more appropriate expression. 

Cultural Rebellion 

The subcultural distinction that Brake identified as cultural rebellion 

appears in Calgary to have three major focuses - the "artsies", "hardcore", and 
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"headbangers" or "heavy metal". Hardcore and artsies appear to have some 

overlap i.e. appreciate each others music and occasionally attend mixed 

events such as I observed at a N.S.F.U. concert. However, the intermixing of 

artsies and headbangers is practically non-existent. This may indicate the 

"strategic placement" of the subcultural affiliates. 

Again, I have not concentrated my observations on these subcultural 

types but feel that the scope of field participation has allowed me insight and 

authority to make some general comments. It should be remembered in our 

discussion that I have ignored the predominant style that is influenced mainly 

by the highly profitable fashion industry. Vogue, Cosmopolitan, and Glamor 

magazines for example, are the most highly read magazines on North 

American university campuses (Harper's, April, 1987). The subcultural styles 

then must be understood as being in the minority and prone to co-optation by 

the fashion industry which tends to make the subcultural style non-distinct and 

removed from its original content. Conversely, this process can make a 

particular cultural rebellion style react and become elaborated. The difference 

between punk and New Wave is evidence of this co-optive process. New 

Wave was largely a product of the fashion industry which forced punk - a 

product of social structural contradiction, into stylistic elaboration as a way of 

maintaining its identity and cultural rebellion. Similarly, the style of hardcore 

seems to have quickly become popular among the masses and this is forcing 

the culture rebels to assert their identity with innovative dance styles and very 

short hairstyles. It is this same co-optive process which has probably led to 

the stylistic elaboration of satanic heavy metal as a way of distinguishing itself 

from the glamour heavy metal. 
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The "artsies" and hardcore are mostly from white middle class families 

with the "artsies" tending to have occasional individuals from wealthy families 

within their midst. The headbangers are associated more with lower-income 

groups, and often manifest "juvenile delinquency". Heavy metal music was 

found to be more popular in "working class" high school students compared to 

"middle class" high school students (Tanner, 1978). 

The friends that I have made in my own day to day life and the social 

events that I have attended, have provided me with the opportunity for many 

informal interviews, observations and conclusions concerning the category -

cultural rebellion. Much more attention has been placed on the "artsies" than 

on hardcore and headbangers. This undoubtedly reflects something of my 

own age (29) and subcultural location. There is much room for further 

exploration of these phenomena. 

* 
If Calgary is defined as the Community, the "artsies" or bohemians if you 

will, can be thought of as a small loosely knit sub-community, made up of a 

number of interconnected sub-groups, friendship circles, and assorted 

individuals. The predominate sub-groups are Alberta College of Art (A.C.A.) 

students, University of Calgary art students, followers of particular bands 

and/or individuals in the bands, the University radio station (C.J.S.W.) crowd 

and ex-high school circles. Occupations in the various friendship circles 

range from young professionals to uneducated unemployed. It is at "alternate 

clubs", performance art exhibits, art openings, and musical performances, 

where a salient sub-community can be observed. Attendance at these clubs 
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and events allows the development of self and group identities, relieves 

anonymity, and defines the in-group. 

I frequented many of these clubs and events where I was able to 

recognize the same faces, make general observations and speak to many 

people. Although there is much rejection of the dominant culture expressed in 

such things as the art produced, attitudes towards love, sex, and marriage, 

clothing styles, and negative attitudes towards "big corporations", many of the 

values held are contradictory and ideological. For example, I have talked to 

individuals who righteously adhere to the need to pay back their student loans 

even when they are living in conditions of poverty which rival those of the third 

world. On a more general level, there seems to be individualistic assumptions 

of responsibility for socially attributable, economic depression. The retention 

of the dominant ideology of individualism contributes to alienation by 

impeding the development of strong commitments to community development. 

The many discussions of "going to Montreal", for example are evidence of a 

lack of strong community commitments. Dominant cultural rejection, as with 

hardcore and headbangers, is most readily identifiable in the symbolic 

expressions of body ornamentation, clothing style, lifestyles, music, and other 

art forms. I attended a recent performance art piece where chickens were 

slaughtered, a women rubbed mud and dirt on her naked body, and a man 

walked around the room with a television strapped to his back while the 

evening news was broadcast. He whispered individually to each member of 

the audience, "I worry a lot". 

In the last few years a number of "alternate nightclubs" have sprung up, 

e.g. 1 O foot Henry's, H.C.'s, and the Ion Centre, the Beach, the Ace of Clubs, 
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and the oldest and most resilient, the National. I often attended such clubs, 

that have, with the partial support of a growing C.J.S.W. (the university radio 

station), catered to the need to collectively express discontent and build some 

sense of personal meaning and collective identity. There has also been the 

growth of low budget, artist run galleries and studios such as Second Story 

Gallery, Screaming Fish and the Open Air Arts Society. These clubs and 

many more like them are relatively short lived and are also identified as being 

"underground". Despite the short life span of these clubs, which gives an 

impression of failure and discontinuity, the subculture overall seems to thrive. 

When some clubs fail, others open. Spray painted in large letters on the pre-

demolition shell of 10 Foot Henry's were the immortal words "We will not 

surrender". 

I expect the main reason for club ephemerality lies in their adopted 

organizational structure. Organization is rarely collectivized and is restricted 

to the classic capitalist tradition. The lack of knowledge and inability to work 

collectively, is an aspect of the dominant culture. Since capital investment is 

restricted to a few, the organization is always hierarchical. The hired help and 

clientele are always alienated from the means of production and therefore 

have little vested interest in seeing the club succeed. Also, the clientele that 

the club seeks is impoverished, so that just reaching the break-even point 

becomes a dubious goal. Yet, some profit is necessary if only to pay rent. 

This contradiction ultimately leads to club failure. 

A collectivity would be the ideal adaptive organizational structure. The 

hired help and the clientele could collectively own the club and have input into 

collective decision making. However, dominant cultural ideals and arguments 
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over control of decision making according to his/her amount of capital 

investment, make this sort of organizational structure difficult to develop. It 

would likely require a strong, organized, and committed subcultural 

development. 

Hassles with the authorities over liquor licensing and fire regulations, 

inexperience with money management, the adoption of dubious anarchic 

philosophies, and the lack of clear-cut goals, and class consciousness, can all 

be cited as further reasons for eventual club failure. 

* 
Hardcore, which has partly diffused from the American west coast can 

refer to both the musical style and the general scene. The music can also be 

referred to as "skater music" and its affiliates as "skaters". The music is 

reminiscent of punk[1] - very fast and repetitive simple rhythms but I was told "it 

definitely is not punk". Punk never really became popular in Calgary. The 

rare punk manifestations that I was able to observe, occured in isolation and 

rarely reached any salience.[2] The "punks" who frequented such clubs as 10 

Foot Henry's seemed to be part-time (no shaven heads) and to come from 

relatively wealthy backgrounds as evidenced by their generally frivolous 

attitudes, expensive jewelry, and leather clothes. On the other hand, in the 

Downtown core, there were a few individuals whose shaven heads, mohawks, 

and obvious poverty, evidenced a serious attachment to the style. One 

informant accused 1 O Foot Henry's of being "slack-lame bullshit". He said that 

the core of Calgary's punk scene, albeit small, occured in rented halls such as 

the one in Hillhurst-Sunnyside. He said that as far back as 1978, local groups 
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like the Verdix, and Silicone Injection were catering to a punk interest which 

was "not as much a style than an attitude". 

The punk style perhaps, by the time it hit Calgary was co-opted by the 

fashion industry and was too radical a change and/or too expensive for the 

tastes of Calgary's youth. The style was completely foreign and had no 

home-grown attributes. These factors likely explain why the punk style had 

limited appeal. The youth that did manage to express the punk "attitude" via 

the punk style, amused many downtown shoppers, yet there seemed to be 

very little response by the media. Nobody it seems, paid much attention to 

them or took them seriously. This factor may have also contributed to the 

failure of the punk style to gain much following among Calgary's youth. 

However the "attitude" it would seem, was probably more widespread than the 

presence of the style suggested. A punk attitude is currently being manifested 

in hardcore which seems to have more homegrown qualities. The well known 

(locally) hardcore group "Beyond Possession" for example, are from 

Edmonton. One informant even told me how there was a trend of "death rock" 

bands emerging from Edmonton which play in the style of the group "Joy 

Division". 

As with the bohemian subcultural type, the unifying characteristic of 

hardcore is the shared musical taste and the dealienating, anti-establishment, 

nihilistic, ambience generated at events in contrast to the mainstream or 

dominant cultural "bar scene". The dancing at hardcore concerts is done by 

males (about 99%) and although rough, is not violent - I never saw anyone get 

hurt although one would have expected occasional minor injuries, such as 

elbows in the eye and bloody noses. Any physical contact during dancing, is 
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mostly away from the face and above the waist - and done with open hands. 

The dancing involves running around in a staggering manner. Often dancers 

will grab each other around the shoulders to support each other. Occasionally 

a single dancer will jump off an elevated location or may be projected up by a 

foot lift so as to land spread eagle on the other dancers. The musical 

technique of increasing the speed of an already fast beat for a few bars and 

then returning to the original or slower speed results in extra surges of dancer 

movement and excitement.The lead singer usually attracts a crowd of 

struggling dancers, then there is the main body of dancers who tend to move 

clockwise around the dance floor, with an encirclement of people just standing 

around watching. Dancers also interact with the other band members who 

occasionally spit at each other and crowd the stage. The band and the 

dancers become fused and together constitute the total performance for the 

majority who choose to just watch and listen. I was able to view this style of 

music and dance at three concerts: Beyond Possession, N.S.F.U. and the 

Circle Jerks, the latter from outside the concert hall because I did not have 

enough money for admission. 

The Circle Jerks were at the university and had the youngest average 

age of attendees, probably around 16 years old. At Beyond Possession's 

performance in the working class community of Forest Lawn, the average age 

was perhaps 17 or 18. And at N.S.F.U., held in Victoria Park, another working 

class community, the average age was perhaps 21. The dancers at the 

N.S.F.U concert were around 17 or 18 while at the other concerts, they were a 

little younger. At the N.F.S.U. concert I discovered many faces that I would 

identify more with the "artsies". However, they were not dancing. It was the 

dancers who seemed to display the most homogeneity of style - jeans, 
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coloured boot-top sneakers, and white tee-shirts with band and skateboard 

shop logos, threatening dragon monster designs and death symbols such as 

skulls. Some had crew-cuts but hairstyles were generally similar to the 

population at large - relatively short, but not crew-cut. One cannot help think, 

on observation of the trance-states experienced by the dancers, of the magical 

solutions adopted by cargo cults and other millenialist reactions. 

By standing at the exit and watching people leave, as well as observing 

inside, I was able to ascertain something of the community interaction. It 

appears as if people, mostly males, had arrived in small groups of 2 or 3. I 

was not able to identify the same sorts of sub-groupings as observed with the 

"artsies". This leads me to believe that except for small groups of friends who 

might hang out with their skateboards, there is a low degree of socializing 

between the concert attendees outside of concerts. I expect friendship groups 

occur mostly from high school and neighbourhood interaction. 

I once saw a "skater" wearing a walkman doing about 40 K.P.H. on his 

skateboard down the busy 17th. Ave. S.W. hill. Another time, again with a 

walkman, I saw a "skater" doing the most amazing stunts on Calgary's busy 

downtown sidewalks while the pedestrians ignored him. Agility on the 

skateboard and the skateboard itself along with the clothing, music, and 

dance styles, have become symbolic expressions of alienation and cultural 

rebellion and demonstrates the need for some youth to construct a more 

satisfying culture. 

* 
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The last cultural rebellion manifestation that I will discuss is "heavy metal" 

or "headbangers". Unlike hardcore which is a relatively new innovation, 

heavy metal has been around since the early seventies, receiving only minor 

changes in the last decade. The sustained popularity of heavy metal has also 

been noted of English heavy metal (Cashmore, 1984:37-38). Heavy metal's 

roots lie in groups such as Iron Butterfly, Led Zeppelin, Jimi Hendrix, 

Steppenwolf, and particularly, Black Sabbath. 

In Calgary at present, there appears to be two enduring sub-styles: 

satanic and glamour heavy metal. The latter is more commercialized and thus 

more adapted to middle class tastes and/or the taste of those who find the 

satanism unpalatable. Van Halen, ZZ-Top, Starship, Heart, and Kiss would be 

good examples of glamour heavy metal. Satanic heavy metal seems to have 

less media exploitation, to be more diffuse, underground, and more popular 

with a younger crowd. Satanic veneration is encouraged in the music's lyrics. 

Black Sabbath is still popular, in the satanic heavy metal scene. Their ex-lead 

singer, Ozzy Osbourne, is a cult hero. Other contemporary "metal head" or 

headbanger bands of the satanic style, include Motley Crue, Iron Maiden, 

AC/DC and Motorhead. The Satanic heavy metal style (with additional 

motocycle icons) is popular among "bikers". 

The two types are stylistically distinct. The satanic style includes long 

hair, black tee-shirts - often with band logos, leather or jean jackets and tatty 

bluejeans. This style has persisted since the early seventies. The glamour 

style consists of long hair - this time more taken care of with gels and frequent 

trimming, skin tight leotard pants, (blue and white stripes and leopard skin 

have been observed), and colourful satin jackets. Although there are no exact 
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rules, both styles appear to be associated with the lower working class. While 

the satanic style is most favoured among males and those who sometimes 

have adopted delinquent subculture, the glamour style is more likely to cut 

across class boundaries, and have more female participation. Satanic heavy 

metal is an obvious example of cultural rebellion. Glamour heavy metal, on 

the other hand, represents more the profiteering of the music and fashion 

industries, and their co-optation of youth's drive to construct rebellious 

expressions of their experienced social structural conditions. 

In an interview reported in the September 1986 issue of Vox, the C.J.S.W. 

monthly newspaper, the owner of the Ace of Clubs indicated that "heavy 

metal" is more popular than "alternative music" (the latter being associated 

with the artsies): 

I don't particularly enjoy a heavy metal room myself. The thing is, I 
don't want the club to go under. I'll do the best compromise I can. If we 
have to go heavy metal, we're going to have to. 

The owner himself prefers the "alternative scene" but acknowledges to 

the interviewer, that the "alternative crowd is underfinanced". What the owner 

is referring to is glamour heavy metal which is listened to, it would seem, by 

the dominant cultural (employed) lower working class. 

* 

I expect the distinctions which informed Brake's classification of English 

subculture were more clear-cut due to particular historical conditions, 

specifically the more entrenched and visible class structure. With the recent 

economic depression in Calgary, the contradictions inherent in the class 
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structure have become more apparent. These contradictions are especially 

felt by youth who are most likely to be unemployed and/or faced with "shitjobs" 

and dismal and unsure futures. Thus cultural rebellion in Calgary has 

become more salient and reminiscent of western European cultural rebellion, 

although with a distinct local character. 

The stylistic attributes of cultural rebellion subconsciously symbolize the 

real social condition , as opposed to the one that the dominant culture 

constructs. Cultural rebellion type subcultures are ultimately the product of 

capitalist contradictions and should be viewed mainly as responses to social 

structural contradictions. The lack of integration (as in functionalism) does not 

cause these phenomena. On the contrary, it is the need to culturally resolve 

(albeit "magically") the difficulties of marginalized economic conditions and to 

create a more satisfying culture than the one the dominant culture offers, that 

produces them. With the high level of apoliticization, and contradictory 

consciousness, cultural rebellion is prone to dominant cultural co-optation. In 

the event of increased economic marginalization and a lack of injection of 

"progressive" ideas, there is also the danger of reactionaryism. This was seen 

in the British "skinhead" community which united under the banner of the ultra-

racist National Front. 
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CHAPTER SIX: 

SUBCULTURAL RESPONSES IN CALGARY; A BRIEF OVERVIEW 

OF SOCIAL REFORMIST AND POLITICAL MILITANT TYPE 

SUBCULTURES 

The local "activist community" is generally dominated by the hegemonic 

constraints of a dominant culture. The "activist community" is unaware that 

the main function of government in capitalist society is one of mediating 

between social reformist type subcultural protest and ruling class interests. 

Democratic principles only appear to work. This allows the contradictory 

capitalist social structure and concomitant hegemony to be reproduced. 

Hence the predominant ideology of the "activist community" is liberalism - the 

belief that beneficial social change can and will occur through "lobbying" 

pertinent government bodies. Despite the dominant cultural/ social reformist 

aspect of the "activist community", there does exist within it, the less 

contradictory subcultural manifestation of political militancy. This 

development is concentrated in certain organizations and/or the hierarchies of 

certain organizations. Political militancy is generally characterized by 1) a 

theoretical consciousness of the social structural contradiction and the view of 

our political institutions as illegitimate, and in action through 2) the various 

praxes adopted in response to working within a dominant cultural 

environment. 

Although I became an integral member of the Graduate Students' 

Association, where I was able to observe the interaction of dominant and 
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subordinate cultures, SalvAide, has formed the principle hub of my research 

activity. By working for SalvAide and attending other subcultural 

organizations' activities, and conferences and reflecting on my readings, I 

developed a conceptualization of "social activism" in Calgary. The principle 

organizations observed included: Oxfam (which includes Tools for Peace and 

Bridgehead Trading), Arusha, Network, the Y.C.L (Young Communist League 

- associated with the Communist Party of Canada), U.C.C.A. (University 

Community for Central America), Syntax, C.A.R. (Committee Against Racism) 

associated with the C.P.L (Canadian Party of Labour) and the People's Front 

or C.P.C.M.L. (Communist Party of Canada - Marxist Leninist). 

Through my location in the Graduate Students' Association (G.S.A.) I was 

able to participate and observe, mainly through meetings and conferences, 

the University of Calgary Students' Union, the Canadian Federation of 

Students (C.F.S.), (I attended both national and prairie regional meetings), 

and the Canadian University Student's Executive Council. (I attended a 

conference which attempted to establish a provincial student's organization.) 

I also spent 1 O days with a C.F.S. fieldworker at Selkirk College in British 

Columbia, helping him dissuade the students from withdrawing from the 

C.F.S. 

It should be stressed that the groups: C.A.R., Oxfam, U.C.C.A., Arusha, 

Y.C.L., Network, Syntax, and the People's Front have only received an 

examination at a distance. This means that my fieldwork relationship to them 

has been unobtrusive and mostly defined by my casual attendance at their 

meetings and events and their knowledge of my SalvAide affiliation. I never 

attempted to become a member of any of these organizations except for 

U.C.C.A. (I was a founding member - but left after a few months to concentrate 
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on SalvAide). I merely attended events as anyone else would in the social 

activist community. I listened and observed to what they said and did, avoided 

challenging people's beliefs, and casually reviewed who was there. 

As my observations and interactions have been greatly influenced by my 

"location" within SalvAide, understanding the reality presented can only 

proceed with this in mind. My "location" within SalvAide gave me the identity 

of an "activist", and this, combined with unobtrusiveness in the field, prevented 

me from frank discussion with many individuals who might have provided me 

with information. Such information would likely have been low quality 

anyway; that is, it would have been affected by other activists' knowledge of 

me and my group affiliation. Early on in my research I had become sensitized 

(probably overly sensitized) to inter-organizational conflict. My self-imposed 

isolationist approach to fieldwork, then, was not a product of shyness, but was 

rather a hands-on approach to espionage: read participant observation. Thus 

my view has been shaped and limited by my SalvAide "location" and 

experience. If I had been able to obtain information from certain people, my 

view would likely be different - and I'm not sure just how different. The source 

of inter-organizational conflict is difficult to assess due to people's denial, or 

as one informant stated, their "cover-up" of its existence so as not to 

discourage the rank and file. An additional reason was my personal/strategic 

choice to be diplomatic and not directly involved or associated with all the 

"bullshit". 

I have allowed then, my self-conscious, biased description as a SalvAide 

member to remain as a necessary context bound condition of fieldwork. It was 

not until part way through fieldwork that I realised that my attention to conflict 
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within the subcultural organizations was influenced greatly by certain 

informants' subjective interpretations of a supposed "objective" condition. In 

retrospect, this sort of discovery, despite apriori caution,has allowed their 

effects to be lessened so that the basic structure of observations and 

conclusions closer approximates objectivity, albeit from my subjective, 

SalvAide influenced perspective. 

The Graduate Students' Association (G.S.A.) and the other student 

organizations were generally viewed as broad dominant cultural comparison 

groups containing isolated individuals and factions with varying degrees of 

social reformist and political militant outlooks. Examples of social 

reformist/political militant influences in student movements include: the G.S.A 

membership on the Coalition against Human Services Cutbacks - an 

organization indirectly and informally supporting the N.D.P., the Canadian 

Federation of Students' (C.F.S.) policy which recognizes the F.M.L.N. 

(Farabundo Marti National Liberation Front) as the legitimate representation of 

the El Salvadoran People (source: C.F.S. policy manual). Additionally, the 

C.F.S. has had participants who have been connected to a whole range of 

political militant type subcultural philosophies and organizations such as the 

Communist Party of Canada. At present though, the C.F.S. elected student 

leadership is dominated by Liberal and Conservative Party lackeys. The 

turnover of elected student positions and the ability for small, highly conscious 

factions to manipulate key decision making processes makes the organization 

prone to the influences of more conscious individuals and thus also prone to 

rapid changes in its political complexion.[1] So for example, the C.F.S. might 

quickly become subcultural (politically militant) if the U.S. were to invade 

Central America. In such an event, the presence of class conscious 
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permanent staff in C.F.S. would play an important role in accelerating the 

political militancy of the organization. (We should remember though that the 

permanent staff of C.F.S. are directed and fired by elected student 

representatives.) 

II 

The Arusha centre has emerged as the local hub of various types of 

social activist organizations; third world awareness, women's liberation, 

Native rights, immigrant aid, environmental and anti-nuclear groups. It 

functions primarily as an information centre. Arusha contains office space and 

a reference library. People often will drop-in to read international newspapers 

and political magazines. There are a number of paid employees whose chief 

function is to coordinate numerous volunteers, fund raise, and oversee the 

running of Arusha activities such as short courses and information nights. For 

example, I attended a three evening seminar on South Africa and the African 

National Congress. Arusha is not formally affiliated with any political 

organization (except through sources of funding which is discussed below) 

and attempts to remain neutral in this respect. It has a well founded concern 

for its "clean-cut" public image and plays by all the rules. For example, on one 

occasion, Arusha was concerned that a SalvAide event which Arusha was 

"co-sponsoring" (lending its name for advertising purposes) did not have the 

proper liquor licensing for an activity. SalvAide was willing to take the risk but 

Arusha was dead set against it. I also heard of another time when Arusha hid 

certain "more controversial materials and posters" when they were expecting 

a visit from a certain V.I.P. To some extent then, they are aware that their 
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activities will not always be acceptable to those who represent the dominant 

culture. This is important if we are arguing that they are subcultural. 

Arusha raises one sixth of its $250,000 annual budget from the 

community. The C.I.D.A. (Canadian International Development Agency) 

matches these individual donations by a ratio of 2 or 3 to 1. The Secretary of 

State makes up the rest, along with P.E.P. grants (Priority Employment 

Program) and S.T.E.P. grants (Summer Temporary Employment Program) -

both provincial "job creation programs". (Source: interview with Arusha staff.) 

Arusha is highly dependent on provincial and federal government funding -

five-sixths of its income derive from such sources, hence, Arusha is restricted 

in its counter-hegemonic activities. The social reformism of the staff and the 

entrenched bureaucracy also play major roles in Arusha's co-opted condition. 

Organizations such as Arusha are classified as Non-Governmental 

Organizations by C.I.D.A. They exist in many Canadian cities. Thus, we can 

conclude that the federal government can assert control on the "counter-

hegemony" through fiscal manipulations. 

Network, originally an offshoot of Arusha, now an independent entity, is 

another important institution that provides a fairly comprehensive insight into 

social reformist/ political militant type subculture. Network is a local monthly 

newsletter and calendar of events that can be found just about anywhere that 

pestering is tolerated. On the back of the Network newsletter is listed a wide 

range of often highly interconnected organizations [2] who pay a nominal fee 

to have the privilege of being part of the "Network". This nominal fee entitles 

such organizations to use the monthly advertising calendar. Often for various 

reasons, such as the need for more workers on certain projects, or interest in a 
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certain project, individuals may change their organizational focus so that a 

person might work for one organization for a while and then in another. 

Channels of communication thus are kept open and organizations can keep 

informed on each other's plans and upcoming activities. For example, before 

each SalvAide meeting there was often a "previos" which was the term 

applied to an announcement period - of local upcoming events and recent 

developments in El Salvador. Much of the information provided during 

"previos" resulted from members' direct and/or indirect affiliations with other 

organizations. The effect of this intermixing creates the tendency for 

subcultural cohesiveness. Network, located in the Arusha Centre, has much 

potential for developing into a more effective counter-hegemonic device. 

Network staff should not be construed as some centralized authority. 

They merely serve to advertize events and thus build interorganizational 

interaction and subcultural integration and development. Network has a wide 

support base and seems to survive despite reports from informants of low 

morale and changes of staff. I have even been involved periodically in 

actually delivering and distributing it. I attended a Network benefit - a variety 

night - where there were many older people that I did not recognize. On 

questioning who they were I was informed that they were mostly "church 

people" - primarily from the more established groups such as the Roman 

Catholic and United Churches. 

* 

Up to this point I have been discussing the two subcultural forms of social 

reformism and political militancy together as there is often an intermixing of 

both manifestations within the organizations that I have studied. Generally, 
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the community that manifests this range of subcultural forms would label 

themselves as "left", "socialistic" , or "progressive". However, political militants 

who would be in the minority would make the same additional distinction that 

Brake and I made, namely, the distinction between themselves and the social 

reformists ("liberals"). Political militant organizations I have observed include 

the Communist Party of Canada, the Communist Party of Canada, Marxist 

Leninist (the People's Front), SalvAide, Oxfam, and the Canadian Party of 

Labour.[3] There are two types of organizations within political militant 

subculture: those militant organizations that adopt social reformist postures 

and those that reject this praxis completely. Both categories have Marxist 

influences and the goal of radically changing our social structure. This 

distinction, which is a source of interorganizational conflict, arises in the 

method or praxis adopted by each organization. All the political militant 

organizations that I have researched, except the C.P.C.M.L. (People's Front) 

and anarchist "cells", have adopted social reformist postures as a form of 

praxis. 

Political militancy, when existent within an integral hegemony, is often 

restricted to liberal "posturing" for strategic reasons such as the need for 

appealing to, and rallying, a broader base of support as well as that of 

introducing the population carefully to the nature of class struggle. Political 

militant organizations such as the Y.C.L. (Young Communist League) which 

have adopted social reformist postures and which "network" with social 

reformist organizations, do so as a form of praxis. The People's Front rejects 

the viability of this praxis. They prefer an ultra-left approach towards 

achieving the end of capitalism by attempting to create an elite leadership tied 

to a mass movement (information from a People's Front public forum). Such 
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an elite is unlikely to succumb to the pressures of co-optation that often occurs 

in trade unions and student organizations. For example, the Alberta Colleges 

and Technical Institutes Student Executive Council (A.C.T.I.S.E.C.) was 

created, and is directly informed by the provincial government in order that it 

institutionalize conflict that may arise. Williams explains: 

Post Secondary Education departments and their supporters in 
local campus administrations played an influential role in encouraging 
sectors of the local student leadership to actively oppose the provincial 
or national student federations and in propagating the notion that these 
federations were redundant... 

(Peter Williams, 1983:18) 

Similarly, the Canadian University Students' Executive Council (C.U.S.E.C.) 

advocated the demise of C.F.S. and the avoidance of "non-educational 

issues". C.U.S.E.C. never became established since the individuals who 

aimed to establish it (mainly a small group from the Student Union of the 

University of Alberta) had informal ties to the provincial Progressive 

Conservatives and aimed to place themselves in positions of control - these 

conditions were quickly recognized by progressives in the Federation (C.F.S.) 

after attending a C.U.S.E.C. sponsored meeting. I say "C.U.S.E.C. 

sponsored" , as the meeting attended by the Graduate Students' Association 

was surreptitiously called a "CAUSE" meeting (Canadian Association of 

University Student Executives)[4] 

It is the praxis of the People's Front that necessitates two 

subcategorizations of political militancy - those that see a practical necessity 

of a social reformist posture and those that see this as co-optation. The ultra-

left, non-reformist sentiment can be seen in Hardial Bain's (First Secretary of 
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the Central Committee of the C.P.C.M.L. (People's Front)) views on Indian 

capitalism: 

... the modern revisionists [those that prefer an evolutionary as opposed 
to revolutionary approach to ending capitalism] of the "Communist Party 
of India and of the "Communist" Party of India ("Marxist) - "C"PI and 
"C"P"M" - have emerged as firefighters of the bourgeoisie, offering their 
services to the state of the monopolies and of the big landlords. 

(Hardial Bains, 1985:15) 

A comparison of the philosophies of the N.D.P. (New Democratic Party) and 

the C.P.C. (Communist Party of Canada) would reinforce the political 

militancy categorization of the C.P.C., as opposed to the social reformist 

categorization. The N.D.P. does not want to eradicate fundamental, 

contradictory, capitalist social structural relationships - the C.P.C. does. 

A comparison of the philosophies of the C.P.C. and the People's Front 

reinforces the ultra-left sub-categorization of political militancy. They both 

want capitalism to end, the C.P.C. however, sees obtaining the socialist 

revolution in more practical terms, as a long term goal. On the other hand, the 

C.P.C.M.L. want to instigate the revolution now, without laying any counter-

hegemonic groundwork and organizational support networks. 

To demonstrate my claim that social reformist posturing is indeed a valid 

category within political militant organizations, I provide the following excerpts 

from: Oxfam's 1985 Annual Report, SalvAide's First Year report, and a paper 

written by Peter Williams, who is a member of the Young Communist League 

Central Council and is responsible to the Alberta Committee of the Communist 

Party of Canada for its Student Commission. 
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Peter William's basic argument is that for the Canadian student 

movement to survive and form a substantial force of social change it must 

combat two major forces: the "right opportunist" who "In response to the 

conservative challenge ... go out of their way to appease each new anti-activist 

complaint of the right..." in fear of losing their support; and the "adventurist left" 

who believe that: 

the most progressive student movement is that which adopts the most 
radical policies ... They publicly denounce those center-right elements 
participating in the student movement for their non-revolutionary 
positions, thus isolating the conservatives and others from the broad, 
democratic federations. This adventurist reaction does not in any way 
lead to a progressive student movement, but rather to a non-existent 
student movement, as the center is alienated from C.F.S. [the Canadian 
Federation of Students], and the right is provided with plenty of 
effective ammunition to discredit the entire student movement as leftist. 

A broader based, more democratic student movement would result by 

guarding against these two forces, making it possible for "Communists and 

progressives" to contribute "substantially to the groundwork for the eventual 

development of anti-monopoly and finally revolutionary sentiment among the 

masses of students" (Peter Williams, 1983:22). This strategy is clearly one of 

a social reformist posture existent within a political militant organization. 

On reading Oxfam's 1985 Annual Report one can clearly see the political 

militancy that underlies the social reformist appearance. The very locations in 

which they have a presence are testimony to their anti-capitalist/imperialist 

ideals - Nicaragua, El Salvador, Chile, Eritrea, South Africa to name a few. 

There is no mention of the dangerous political problems for people involved in 

this sort of development aid that "must be locally initiated and managed, and 
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lead toward self-sufficiency." Oxfam must be involved in many complex 

political situations which it strategically chooses not to discuss in light of the 

probable questions it would raise from the many liberal donors. Oxfam 

requests for money were recently circulated in A.G.T. (Alberta Government 

Telephone) bills for example. Oxfam does not deny there are political 

problems, yet it tones them down a great deal: 

Development agencies can simply focus on emergency relief and other 
humanitarian efforts. This avoids the immensely difficult problem of 
taking sides in Third World struggles for justice and freedom. But 
OXFAM-Canada has chosen to go further. We have chosen to take the 
side of oppressed people who are trying to change the social, 
economic and political structures that have made them poor. We 
respect the developmental decisions they are making to improve their 
lives and create a new future. Development depends on peace. But 
development agencies such as OXFAM-Canada have to examine the 
fundamental conditions of peace in a particular context. We can't 
support peace at any price ... Violent struggle is not for these people [the 
Central American peasant, the Eritrean farmer, and the black South 
African] a free choice but an imposed condition, the only route they see 
to finally end their oppression. OXFAM does not endorse violent 
solutions nor do we assist them. 

(Prof. Meyer Brownstone, National Chairperson, Oxfam-Canada) 

SalvAide, like Oxfam, presents itself so as to appeal to the liberal, social 

reformist ideologue. This is a necessary image so that it can continue its 

humanitarian work under extreme conditions of U.S. supported warfare and 

the ruling class' "anti-communist" propaganda which is an integral part of the 

dominant culture. The objective of SalvAide is two-fold: 

1. To provide monetary and moral support for the civilians most 

discriminated against and most in need in El Salvador. SalvAide presently 

serves those living in the rural, opposition-held territory of El Salvador. 
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Projects serving the civilian population related to health care, nutrition, 

education , and production , designed by the recipient.. . 

2. To educate Canadians about the current conditions of life of this 

same population, within the broader social, economic, political and historical 

context of El Salvador. 

(Rhena Hymovitch, 1986:2) 

Unlike Oxfam, SalvAide has no qualms about directing the blame at the U.S: 

We know that the work we are supporting is subject to ever-widening 
terror and destruction; the military aid the United States is giving to the 
government of El Salvador takes the form of ever more deadly 
weaponry, from napalm and white phosphorus to helicopter gunships 
that can fire 6000 rounds per minute (Hughes 500's) used against 
civilian farmers, women and children. 

Kateri Hellman Pino, ex-National 
Coordinator of SalvAide, 1985) 

There is no doubt that groups like Oxfam and SalvAide are contributing 

humanitarian aid to development projects. This is evident in their propaganda 

and my personal knowledge and conviction. What is not stated in their 

propaganda is that it is not possible to separate humanitarian aid from military 

aid when both inevitably are contributing to the popular revolutions which 

could conceivably guarantee those humanitarian/ democratic rights. In 

actuality then, it does not matter if SalvAide is sending weapons (which it 

certainly is not) or medical supplies, it amounts to the same thing: a 

contribution to the revolutionary process - in these cases, bloody, unfortunate, 

and unavoidable military solutions to capitalism's structural contradictions. 

Also not stated in SalvAide's and Oxfam's literature is the personal loyalty to 
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the revolutionary movements (marked by declarations of solidarity) and the 

intense personal dislike for the American and Canadian Governments of most 

of the individual members of the two organizations. 

A quote from an official F.M.L.N. communique which was distributed 

amongst SalvAide local groups and in the activist community (I saw it at the 

Arusha Centre) should clear up any doubt as to the social reformist postures 

of Oxfam and particularly SalvAide. The following came from the last page: 

Long live the workers! 

Long live Revolutionary Unity! 

Long live Revolutionary War! 

Long live the Revolutionary Popular Army! 

Death to the Christian Democratic Dictatorship! 

Death to Yankee Imperialism! 

Revolution or Death! We will win!! 

United to fight until the final victory!!! 

(General Command of the F.M.L.N., released approximately in July, 1985) 

Anarchist groups, which do not yet have a presence in Calgary, can be 

included in the same categorization as the People's Front as they tend to view 

social reformism in any form, as ineffective. A common form of anarchist 

praxis - Direct Action - advocates the development of "revolutionary cells" for 

the eradication of specific targets of the "industrial military complex" such as 

Litton Industries - manufacturers of components for cruise missles. (see Open 

Road, Summer, 1986). Other violent reactions to contradictory social structure 
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would include the F.L.Q., the Red Army Fraction (organized by Baader and 

Meinhof in West Germany), and the Symbionese Liberation Army in the 

U.S.A., to name just a few. 

Except for the People's Front and the anarchists, all the organizations 

discussed so far can be considered organizations practicing social reformism 

and/or posturing social reformism. It should be noted that the adventurism of 

direct action praxis usually works against the class it supposedly is trying to 

help (Brake, 1980:110). A reactionary backlash usually results which gives 

rationalization for increased activities of political society and decreases 

potential support for more organic, non-violent, broader based movements. 

There is always the possibility too, that acts of violence can be staged by 

agents provocateurs of a dominant class if the social structural contradictions 

do not produce their own acts of violence. 

* 

There is a general trend to an increased class consciousness and 

political militant philosophy as we progress upwards in the hierarchies of the 

organizations I have observed, (SalvAide and the Committee Against Racism 

are good examples). This structure also occured within the Graduate 

Students' Association, (a predominantly dominant cultural organization as its 

actions theoretically, must embody the wishes of the graduate students). The 

G.S.A. executive of which I was the Executive Secretary, displayed two 

fundamental orientations - the bureaucrat and the social activist. The 

bureaucrats were the dominant cultural element which helped maintain the 
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organization while the social activists, who gained much influence over its 

political directions, were the subcultural, counter-hegemonic element. 

Political militancy then, can be focussed in political militant organizations 

or it can exist, often unrecognized by dominant cultural adherents, in social 

reformist or dominant cultural organizations where it serves an educational, 

strategical, and organizational function. 

Ill 

The Canadian Party of Labour (C.P.L.} and the much larger Communist 

Party of Canada (C.P.C.}, as I am told by trusted informants, have a "fairly 

amicable relationship". There is a major rift however between these two 

organizations and the Communist Party of Canada, Marxist Leninist, 

(C.P.C.M.L.}, sometimes known as the People's Front. This rift also seems to 

exist between the People's Front and all the other political militant/social 

reformist organizations. The major differences on the two sides of this rift lies 

not only in their adopted praxes (reformism verses non-reformism} but in their 

theoretical perception of the social evil. The C.P.C. support Soviet initiatives 

and, while they recognize Soviet society's shortcomings, believe that the 

Soviet's "are at an evolutionary stage which will pave the way to true 

communism which as of yet, has not been realized", as one Y.C.L. informant 

told me. Other pro-Soviet sentiments were heard at a Y.C.L. public forum. 

Gorbachev's uni-lateral ban on nuclear testing was supported and the Soviet 

occupation of Afghanistan justified (the Soviets were just protecting their 

interests, in response to increased American imperialism just prior to the 

invasion). The C.P.C. do not follow any Soviet "directives" or receive funds 
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from them. The C.P.C. goal is for "socialism in Canada" rather than the 

establishment of a Soviet sphere of influence (source Y.C.L. informant). The 

People's Front on the other hand, view the U.S.A. and U.S.S. R. with equal 

virulence. It sees the U.S.A. and the U.S.S.R. in a war against each other for 

world domination: 

The two super-powers are preparing for war, because both have the 
aim of world domination and drowning in blood the struggles of 
the peoples for their social and national liberation ... They try to 
fool the people into thinking they are the ones who can actually 
eliminate the danger of war. 

(People's Front Bulletin, Feb.6, 1987) 

The praxis adopted by the People's Front differs considerably from the 

C.P.C. as discussed briefly above. The People's Front appear like other 

political militant organizations to have committees in many major Canadian 

cities. From perusing issues of the People's Front Bulletin, it is evident that 

they have committees in Ottawa, Guelph, Quebec City, Toronto, Winnipeg, 

Edmonton, Calgary, Vancouver, and Halifax.[5] A concise description of their 

praxis would be ingenious, parasitical and sectarian. (The word sectarian was 

used by a C.P.C. informant to describe the People's Front - it means that they 

do not work with other social activist organizations.) They seem to show up at 

demonstrations and events and claim them as their own. In the January 28th 

1987 issue of the People's Front Bulletin for example, there are a number of 

photographs of supposed People's Front organized demonstrations. Each 

one of the photographs contains a placard with a characteristically People's-

Front-slogan such as "Oppose the Two Superpowers", or "Death to Soviet 

Social-Imperialism". However from my experiences of their praxis in Calgary 

(see below) it is highly likely that one or two individuals representing the 
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People's Front just showed up at demonstrations organized by other groups in 

the activist community, and claimed them as their own. 

Their praxis and theoretical position is viewed as highly disruptive by the 

rest of the political militant subculture. It is also probable that they frighten and 

confuse potential newcomers to political militancy. The People's Front 

Bulletin, and other C.P.C.M.L. propaganda I have reviewed, offers little 

evidence for its claims and tends to be simplistic and dogmatic - and in 

contrast to the Communist Party of Canada, extremely anti-Soviet. Their 

parasitical practices, their realistic view of "U.S. Imperialism", combined with a 

dogmatic, unverified view of "Soviet Social-Imperialism", (at a public forum I 

asked what this was and the question was glossed over), their wishy-washy 

propaganda, and their relative inaccessibility (they only provide a P.O. box 

number), indicates one of two things; either this is an extreme, almost socio-

pathic reaction to social structural contradiction which is maintaining a tight 

security in the expectation of infiltration and/or coercive measures, or it is a 

branch of the Canadian Security Intelligence Service. At a recent People's 

Front forum at the university, I "smelled" the presence of two unidentified 

police agents. They were probably just checking on how many people in 

attendance. Six people, including two People's Front representatives, and a 

local contact person [?], attended the meeting. 

An example of the disruptive and parasitical nature of the People's Front 

occurred at a protest against Glen Babb, the ex-ambassador of South Africa in 

Canada. C.A.R. (Committee Against Racism), which has substantial support 

in the social activist community and is supportive of the A.N.C. (African 

National Congress), organized the event. The People's Front (the 
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C.P.C.M.L.), which supports the Azanian people's organization, pre-empted it. 

The A.N.C. and the Azanian People are both South African anti-apartheid 

organizations, however, the former is more moderate and wishes to share 

power with the whites while the latter wants to drive whites out of South Africa 

- information provided at an Arusha seminar on South Africa.) The day 

preceding the rally, the characteristic red and black People's Front posters 

appeared all over the university. The People's Front showed up at the rally, 

gave out their propaganda, had non-affiliated people hold up their banners, 

and attempted to lead the chanting. This caused visible antagonism in the 

form of chanting competitions and jostling for prime locations of placards. The 

antagonism between the two "organizing" groups went largely unnoticed in 

the general crowd confusion. Glen Babb was verbally torn apart by the crowd 

in the filled to capacity Ballroom. Approximately 95% of the crowd vocally 

supported C.A. R. 's platform which was that Babb was a representative of a 

racist, military dictatorship who was spreading false propaganda. Later, at a 

public forum, the People's Front claimed that they had organized this rally. 

This was a lie. 

IV 

A typology of "leftism" was explained to me at a Y.C.L. (Young 

Communist League) information session: 

The N.D.P. is 'social democratic' which means that they believe 
socialism can be reached if you just modify capitalism and emplace 
social programs and reforms. The C.P.C. [Communist Party of 
Canada], who are 'left', support these goals but only as means to 
eventually end capitalism. The C.P.C. are involved in parliamentary 
struggle as a practical consideration. The C.P.C. and the "ultra-left" 
C.P.C.M.L. [People's Front] differ on this subject. The C.P.C.M.L. does 
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not agree with working within the parliamentary system which it sees as 
illegitimate. They see revolution as necessarily violent and they want it 
now. It has no international connections [6] and recognizes Albania as 
the best example of communism - all other so called socialist states are 
as bad as the U.S.A. Its class composition is mostly students and 
intellectuals [7] and has no roots with the working classes and the trade 
unions. They believe any form of reformism will only co-opt the working 
class. 

Trotskyists, anarchists and the C.P.L. (Canadian Party of Labour) were 

also classified as the "ultra-left". While both the C.P.L. and the C.P.C.M.L. (the 

People's Front) are fairly secretive organizations, the former wishes to 

establish and direct a social reformist organization while the latter, which 

appears to be unorganized and sporadic, chooses more extreme and 

parasitical techniques. 

The C.P.L. also recognize Albania, they are not quite as 'sectarian' and have 
only about 100 members. The C.P.C. in contrast are much more open, non-
Stalinist, and see social reform as a temporary measure in the hope that the 
road to communism will be as non-violent as possible. 

(from a Y.C.L information session) 

* 

Political militants are cognizant that being "liberal" means being unaware 

of the "real problem". Thus the term "liberal" often takes on a negative 

connotation. An example of this use of the term "liberal" occured one time to 

describe someone who did not feel that "fighting in El Salvador was ever 

going to solve anything", and that "they should just sit down and reasonably 

work things out together''. That person failed to understand the long history of 

exploitation, violent oppression and the impossibility of social change in El 

Salvador through peaceful means. The ruling class, or as its known in the 

language of the Salvadoran subculture, the "oligarchy" (the military and large 
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landowners), control the means of production and exert extreme labour 

exploitation. This has created a cultural polarization which has led to militant 

revolt of the subcultural majority. At present, self-defensive, militant revolt is 

the only practical solution to end the human suffering caused by the 

contradictions of capitalist/imperialist social structural conditions in that 

country. 

Social reformism, in its ideological form or its postured form, unavoidably 

becomes co-opted into civil society, the hegemony producing apparatus. This 

condition has likely contributed to the generation of ultra-left political militant 

subcultures. Opposition generated by social reformists or organizations with 

social reformist postures are generally observed by others as achieving some 

degree of "success". The apparent institutional response of the government 

(part of the ruling class) ideologically demonstrates apparent universal 

interests and democratic principles which enable the maintenance of 

hegemony (see below). The very existence of avenues of criticism is cited as 

evidence for the merits of liberal democracy. Social reformism in both forms 

then, becomes an integral part of what could be called the consent 

mechanism. At the same time one partakes in the apparent democratic 

process one legitimates the politico-social structure and process. Any political 

faction that even hints at opposition outside of the legitimated order is swiftly 

and utterly discredited or acted upon by agents of political society. These 

agents of political society will understand ideologically that they are acting in 

the universal interests of Canadians and will fail to understand the counter-

hegemonic, subcultural, humanistic, morality of those whom they oppress. 

Even a non-violent attack on U.S. foreign policy is enough to warrant a S.E.R. 

(Subject Evaluation Report) by the Canadian Security and Intelligence 
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Service. Such reports were carried out on members of "a certain 

organization" who "non-violently attacked the anti-communist, pro-U.S. 

government of El Salvador." (Security Intelligence Review Committee, Annual 

Report, 1986-87) 

Strategic manipulation of "public opinion" by the ruling class functions to 

prevent working class comprehension of the ruling classes' particularistic 

interests which in Alberta are tied to large oil, finance, and development 

corporations. This allows the maintenance of an integral hegemony. The 

status quo never becomes substantially challenged, the social structural 

contradiction remains intact, and the ruling group is legitimated once more 

through its 

apparent action and concern for universal interests. The influence of social 

reformist social activism therefore must be seen as mainly conjunctural. 

Despite the possibilities of broader organic influences, social reformist action 

contains its own negation. Progressive action is neutralized and thus 

unavoidably contributes to the maintenance of hegemony. The recent 

formation of the Coalition against Human Services Cutbacks,[8] for example, 

had negligible short term effects. In some cases such as in many people's 

reaction to public demonstrations, harmless social activist "demos" can even 

produce reactionary backlashes which can rationalize and legitimate an 

Despite relatively strong public pressure, for example, the demonstration 

of 5,000 university students (according to the Calgary Herald}, the threatened 

3% cut in Education, health care, and social services was made. However, 

the long-term organic effects of these events and ones like them are likely to 

mean the rise of social democracy (the New Democratic Party} and the growth 
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of the "left" in general, (this view was expressed to me by a Young Communist 

League member). This will be especially so if the Coalition against Human 

Services Cutbacks can, through class- conscious leadership, maintain 

continued support for strategic counter-hegemonic activities.[9] This move to 

the "left" may cause a decay of the hegemony to the extent that political 

militant ideals may become more socially acceptable. This, in turn, would 

mean the rise in popularity of the various communist organizations if, of 

course, they can survive devious methods used to discredit them. 

The reaction by government administrators to the protests of the Coalition 

against Human Services Cutbacks was strategic; diffusion of opposition as 

much as possible. The graduate students and the parents of the handicapped 

children, both members of the Coalition, quickly received their demands - at 

the expense of other Coalition members. The media coverage created by 

both these groups was effective (mainly through pre-existing personal 

contacts with sympathetic media personnel or organic intellectuals). The 

media coverage proved embarrassing to the Progressive Conservative 

provincial government and an obvious source of negative public opinion. Two 

processes occurred that allowed the maintenance of hegemony: 1) By 

observing the visible response of the government to public pressure, the 

citizen was led to believe that lobbying works, and 2) By granting the 

demands of those groups with the most potent and emotional appeals, the 

bad publicity was ended and opposition divided. It is important for those 

organizations with social reformist postures to understand this hegemony 

producing consent mechanism and find ways to advertize and expose it. The 

strategic diffusion of opposition must not be interpreted, as "liberals" usually 

do, as a case of the "squeaky wheel getting the grease".[1 O] The G.S.A. 
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(Graduate Students' Association) was "squeaky" but it only got the "grease" to 

shut it up - and it worked! Political participation in the G.S.A. stalled instantly 

on receiving the news of their "success". 

The Communist Party of Canada and other political militant organizations 

are undoubtedly caught in a dilemma by contributing to this consent 

mechanism despite their awareness of their liberal posturing. They attempt to 

live the capitalist contradiction and are rendered conjunctural, especially 

when the dominant culture maintains integral hegemony which impedes 

subcultural development. The staunchly non-reformist C.P.C.M.L. (People's 

Front) - despite its good intentions of "liberating the proletariat", appears to 

only aggravate the dilemma. C.P.C.M.L. praxis, if we assume for the moment 

that it is not the C.S.I.S., represents an example of Gramsci's "premature full 

frontal attack on the first line of defence". 

Despite this dilemma, however, the combined effects of all social 

reformist/political militant subcultural organizations taken as an integrated 

subcultural formation, regardless of their differences, may be asserting 

organic influences of social change. For example, recent polls showed that 

the New Democratic Party, a social reformist group, was the most popular 

political party in Canada. The growth and potential for the politicization of 

cultural rebellion which could increase the strategic location of "the left", 

should also be seen as part of this complex historical direction. Recently there 

was a Journal documentary (A C.B.C. news program) that fundamentally 

questioned the role of the U.S.A in Central America. Also in Macleans 

Magazine (Feb.23, 1987) the Sandinista's view was put forth in an extensive 

article. One must ask does the work of such groups as Tools for Peace and 
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SalvAide contribute to the presence and acceptance of this counter-

hegemonic media coverage? I don't think it can ever be precisely measured, 

but it appears that there are cracks in the hegemony which are being widened 

by the combined efforts of subcultural activities which appear to be heralding 

organic social changes. As Daniel Ortega said in the C.B.C. interview, "What 

happens in Nicaragua will effect the entire western hemisphere". Even if this 

speculated organic influence is false, there can be no denial of the material 

benefits of international solidarity to the progress of revolution in Latin 

America. Tools for Peace, for example, was able to deliver a ship load of 

valuable medical and agricultural supplies to Nicaragua. 
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CHAPTER SEVEN: 

SALVAIDE; AN EXAMPLE OF A POLITICAL MILITANT TYPE 

SUBCULTURAL ORGANIZATION AND THE CONSTRUCTION OF 

COUNTER-HEGEMONY 

The U.S. currently has over three hundred military advisors in El 

Salvador and pumps one and a half million dollars per day into its war 

economy (R. Hymovitch, 1986:24). Continued U.S. support of a small 

powerful coercive force (the El Salvadoran military) in an extreme condition of 

decadent hegemony within El Salvador, allows the status quo to be 

maintained without consent of the vast majority of El Salvadorans. The 

opposition estimates that at least 80-90% of El Salvadorans support the 

F.M.L.N. (Frente Farabundo Marti Para La Liberation Nacional or the 

Farabundo Marti National Liberation front). Continued U.S. support which 

impedes a popular insurrection, rests on the U.S. ruling classes' ability to 

maintain integral hegemony over its own citizens. The cultural, linguistical, 

and geographical distance between the decadent hegemony (El Salvador) 

and the integral hegemony (North America) serves this purpose well. A 

constantly nurtured fear of "the Russians" and "communism" is a paramount 

value in American dominant culture. Hence, "communism" in El Salvador is a 

"threat" to the U.S., not because it will induce moral decay, create a 

beachhead for the Russians, or herald the start of world totalitarianism, as it is 

understood by many North Americans, but because the challenge of the El 

Salvadoran people is an example to the rest of Latin America of what can be 

done against tremendous odds to oust U.S. exploitation and domination. The 

desire for regional autonomy, agrarian reform and a representative 
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government strongly challenges the contradictions caused by American ruling 

class imperialistic interests which are presented as the universal interests of 

all humanity. This fundamental contradictory social structural condition can be 

traced back to the Conquistadores (Galeano, E., 1971 ). It has created a long 

history of exploitation and bloodshed from which contemporary subcultures 

draw much inspiration. The consciousness of the immigrant subculture is 

injected into Calgary's social activist subculture. Counter-hegemonic 

organizations such as SalvAide then, are primarily cultural projections of the 

social structural contradictions inherent in capitalist relations of production. 

SalvAide was formed in 1984, as the Canadian counter-part of an El 

Salvadoran political organization. SalvAide came into existence when 

Salvadoran refugees who fled persecution from the American backed El 

Salvadoran military saw a value in having Canadians speaking out against 

the injustices in El Salvador. There are many examples of injustice. One 

local informant gave me an account of the murder of his entire family by the 

Salvadoran military. SalvAide is part of an international movement which is 

connected through El Salvadorans who were once politically active in their 

home country and have continued to be active in diaspora. SalvAide has a 

"sister" organization in the United States, for example. El Salvadoran 

dignitaries to Canada such as Oscar Ramirez, an elected representative of the 

emergent political system in the Zones of Popular Control, have said that 

international support was economically vital, and also that it served to boost 

morale for those Salvadorans directly involved in the struggle for democracy 

and independence. SalvAide would decrease the cultural barriers between 

Salvadorans and Canadians and allow more Canadians to understand the 

subcultural realities produced from a U.S. dominated, El Salvadoran society. 
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Generally speaking, SalvAide consists of Canadians who are driven by 

an evolving consciousness of the fundamental class contradiction. Their 

consciousness is both a product of exposure to the Salvadoran subculture 

and of the experience of their own lives in Canada, i.e. their individual 

experienced exploitation, alienation, powerlessness, and realization of the 

extent of politically rooted injustice. SalvAide therefore not only functions to 

aid the struggle in El Salvador, but also relieves individual experience of the 

contradiction in Canada. This evolving consciousness is partially 

characterized and generated by an awareness of contradictory media 

interpretations of the supposed "objective condition", since the SalvAide 

member is exposed to two constructions of reality - the dominant and the 

subordinate. Most importantly, this consciousness is manifested in praxis, e.g. 

in discussing El Salvador with acquaintances and in organizing fund raising 

events which contribute to the revolutionary struggle. These actions also 

contribute to the growth of the member's consciousness through his/her 

exposure to the scope of a "serious problem": widespread ignorance in the 

public of international events. 

SalvAide's dual ethnicity component and direct relationship to 

Salvadoran-Canadians differentiates it fundamentally from another group, 

Tools for Peace, which also operates to support the struggle against anti-

imperialism in Central America and more specifically, Nicaragua. Due to 

historical reasons there are few Nicaraguan refugees in Canada (the ones 

that are, are mostly contra-revolutionarios) so the Tools for Peace 

organizational structure is correspondingly different from SalvAide's. Tools for 

Peace, a subsidiary of Oxfam, does not have as many local political ties with 
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Latins as SalvAide does. The many Salvadorans living in Canada would 

prefer working in solidarity with organizations that are focussed solely on El 

Salvador and have similar party affiliations to their own, e.g. SalvAide, rather 

than working for an organization such as Oxfam which has more diffuse 

interests. The ability of Canadians to visit Nicaragua and become conscious 

however, enables Tools for Peace (Oxfam) to recruit many Canadian 

volunteers and to generally benefit from the publicity generated on El 

Salvador by SalvAide. Oxfam, too, has projects in the Zones of Popular 

Control in El Salvador. The U.C.C.A. (University Community for Central 

America) which happened to be started by a leader of SalvAide, has no direct 

organizational/political affiliations with Latin-Canadians. The ties of U.C.C.A. 

members with Latins or Latin-Canadians are either individually based or 

formed around specific church affiliations. The member's bias, like those of 

Oxfam volunteers, lies with Nicaragua as many of them have visited or have 

their individual organizational affiliations with church groups operating in 

Nicaragua. 

The core of SalvAide's "membership" in Calgary, consists of about seven 

individuals whose average age would be roughly 25 years. These individuals 

are responsible for all local SalvAide organizing. Socializing between 

members of this task-oriented group is usually associated with organizing 

SalvAide activities. "Friendships" do develop and SalvAide members would 

consider themselves as friends or "com pas", but this core group does not form 

a primary friendship circle - all members socialize extensively elsewhere. 

One member of SalvAide, for example, is a member of Amnesty International, 

a reformist movement. Another member belongs to theatre groups and others 

are on Network's staff. What unifies them, despite a range of occupations from 
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lawyer through architect, teacher, and social worker, to student, and labourer, 

is the common goal of social revolution and the establishment of democracy 

and peace in Central America. Membership in this core group has no formal 

definition or requirements except to do work and come to meetings. 

Subcultural affiliates often will lack the requisite debating skills or patience to 

counter-act the "ideological forms" (see chapter 3) and misinformation held by 

dominant cultural affiliates. Discussions/arguments with individuals of the 

dominant culture often revolve around specific mythical situations such as the 

ones presented below and rarely move on to the core of the cultural 

disagreement - those common sense assumptions at the level of ideology. 

Common assumptions involve such ideas as the social Darwinian 

concept of human nature, Keynesian dogma, "freedom" of free enterprise, and 

the unquestionable common-sense legitimacy of the American political 

system. For these reasons, arguing with non-conscious, opinionated 

adherents of the dominant culture often becomes tedious and exasperating. 

Therefore, SalvAide members' associations with non-members tend to be 

confined to other "progressive" people. This creates a division in the 

generation of fundamental cultural tendencies. 

Outside of the SalvAide core there exists a wide support group. This is 

made evident through observing who comes to SalvAide functions. The 

members of the support group are aware of SalvAide's work and conscious of 

the realities of El Salvador but due to such things as involvement with other 

groups or too much school work, do not participate in regular meetings. They 

will always help out where they can e.g. by coming to events and working for 

events, by lending their cars, or working on specific projects. SalvAide is also 
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highly supported by many Latin political groups, especially the local 

Salvadoran community who provide their services whenever possible, e.g. by 

preparing food to sell at activities and relaying information updates on El 

Salvador. The Chileans also are particularly supportive. Therefore the 

approximately seven key individuals widens out into a larger group of affiliates 

who may number as many as three hundred. If we were to include those who 

recognize SalvAide's work and legitimacy, we could be looking at as many as 

five thousand individuals, mainly those people of the loosely defined, local 

"activist community". These five thousand people are aware of the injustices 

in Central America and the U.S. role in the continuation of the violence. 

Similar sorts of support structures occur in most Canadian cities. Broad-

based, working-class, loosely structured networks such as these, contribute to 

prolonged and violent revolutionary struggles when the ruling class reverts to 

political society repression to maintain hegemony. The "disappearances", 

harassment and torture that this entails serves to raise many people's 

consciousness whereupon the counter-hegemonic political network quickly 

becomes geometrically multiplied. The repressive conditions which followed 

the overthrow of Allende's socialist government in Chile and continue today 

are a case in point. 

There are SalvAide committees in Vancouver, Victoria, Edmonton, 

Calgary, Winnipeg, Toronto, Montreal and Charlottetown.Communication 

between them is minimal, with SalvAide local chapters operating in a 

relatively decentralized manner. Any centralization occurs between the 

elected leadership and local chapters usually on matters such as tours of 

V.I.P.'s and cross Canada fund raising/awareness events. There also seems 

to be an emergent tradition of an annual general meeting. Day-to-day 

93 



communication is done over the telephone. This is expensive and 

consequently , kept to a minimum. There is a monthly newspaper - El Salvador 

Libre - which is not directly affiliated with SalvAide, but is working towards the 

same goal, namely, solidarity with the people of El Salvador. The other main 

sources of information for the local chapters comes from short wave radio 

broadcasts from radio Havana and a telephone relayed broadcast of Radio 

Farabundo Marti based in Nicaragua. The latter can be heard weekly via 

C.J.S.W. - the University of Calgary radio station. There is also Salpress, 

based in Mexico - a source of accurate information that is relayed all over the 

world. Often the local chapters are supported and encouraged by the local 

chapters of the also nationally organized El Salvadoran political parties. 

Everyone recognizes that inter-chapter communication needs to be increased. 

This condition is being rectified at present via the development of an internal 

SalvAide newsletter and possible linkages via home computers. 

SalvAide, despite its political militant subcultural philosophy, must 

present its counter hegemony in such a way that it will not estrange members 

of the dominant culture yet still protect the integrity of the objective condition. 

Hence, the maintenance of a liberal/social reformist posture (see chapter 6) is 

important since one of SalvAide's major activities is extracting money from a 

predominantly liberal population which would have difficulty in 

conceptualizing democratic social change that is not a result of an electoral 

process. The information presented at public events such as slideshows and 

guest speaker sessions takes this liberalism into account. For example, at any 

SalvAide event, the electoral shams in El Salvador will be emphasized. The 

strong military involvement of the U.S. may be mentioned but is not overly 

emphasized. The speakers will wear certain clothes so as to appear 
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"respectable" - dresses, diamond rings, suits and ties etc. The popular myths 

are always challenged in a logical manner so that the mass media 

contradictions are exposed. Such myths would include, the Russian 

establishment of a "beachhead" in Central America, the supply of Russian 

arms via Nicaragua to the F.M.L.N.,[1] the legitimacy of Duarte's Christian 

Democratic government, and the undemocratic nature of communism. 

Popular myths such as these, are replaced with institutionally accredited 

"facts" such as those gathered by Amnesty International , the United Nation's 

agencies, and SalvAide fact finding tours (see R. Hymovitch, 1986). These 

include statements about the bombings in the zones of popular control, the 

use of helpless refugees to buffer the army just proceeding ground assaults of 

villages, the rape and torture of peasants to "teach them not to fraternize with 

the guerrillas", the use of napalm and white phosporus, the long history of 

U.S. intervention, the presence of American military advisors and the 

condemnation of U.S. involvement by the world court. 

The SalvAide counter-hegemonic message is always relayed logically, 

coherently, and with much evidence from respected sources. Information 

sessions, therefore, are generally convincing. For example, in response to an 

information session, one newcomer was appalled by the terrible news that 

she had heard and apparently believed. As the subcultural reality is closer 

to"objective reality", these kinds of reactions are common. Yet, the impact of 

information sessions and other counter-hegemonic information techniques 

made by SalvAide and other similar groups, is engulfed by the constant and 

pervasive bombardment of disinformation from television programming and 

the major press services. This condition of "integral hegemony" makes 

instilling counter-hegemonic perspectives a difficult process especially as the 
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legitimacy of the Canadian and American political systems and the 

"objectivity" of the mass media is widespread. I talked to a person who 

professed that "I don't know much about politics and have no interest in it". 

But almost in the same breath said with a tone of assurance, "If the Americans 

were not there - it would be the Russians". From this statement and others like 

them, we can conclude that certain views are not considered "political" but as 

ordinary common-sense - just as the legitimacy of the political system is 

"common-sense" and the belief of mass media objectivity is "common sense." 

For most North Americans, it is inconceivable that his/her government 

engages in immoral activities. The oracle, this time the U.S.'s hegemony, 

never errs; it is never wrong. Whenever the average North American is 

confronted with a counter-hegemony, a secondary elaboration is constructed, 

such as "Well, maybe the Americans are doing something bad, but if we were 

not there, the Russians would be" or, "You're just an idealist - domination is 

cyclical anyway" or, "God is on the side of the Americans so whatever is going 

on, goodness will prevail in the end". 

The effectiveness of SalvAide's methods in challenging the hegemony is 

difficult to measure. One thing is sure - counter-hegemonic realities are 

injected into the dominant culture. When one small counter-hegemony 

session is multiplied by the number of locations in which it occurs and by the 

frequency of occurrence - a crack in the hegemony must be made. With each 

such crack the development of subculture gains salience. Whatever the effect 

of the counter-hegemony, External Affairs in Ottawa are constantly reminded 

that at least some people understand the situation and are going to continue 

to make a fuss - especially if the American's ever dared invade Central 
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America. North Americans now have a history of resistance - the lessons 

learned from the anti-Viet Nam war movement. If the Americans ever invaded 

Central America en masse - a likely event considering their present war 

manoeuvres and their establishment of military infrastructure in Honduras and 

elsewhere, a massive backlash would occur involving the heightening of 

conflict in the rest of Latin America and the rapid decadence of the integral 

hegemony of the American Government. 
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CHAPTER EIGHT: 

THE DOMINANT CULTURE, REVOLUTIONARY PRAXIS AND 

DIVISIVENESS 

In chapter 6, we saw how the dominant culture, by co-opting postured 

social reformist praxes, retarded the development of political militant 

subculture. In this chapter we will see how the dominant culture ultimately 

operates at yet another level to retard development of the subculture, that is, 

by affecting organizational praxes. First, I will distinguish organizations on the 

basis of their adopted praxes (SalvAide, Arusha, Network and the People's 

Front have already been discussed partially). After that, I would like to discuss 

in greater detail, the praxes of some other political militant organizations: e.g. 

those adopted by Oxfam, the Y.C.L. (Young Communist League), the C.P.L. 

(Canadian Party of Labour), and Syntax Arts Society. Second, and 

importantly for the development of a viable revolutionary praxis, I will discuss 

the forces of subcultural interorganizational cohesion and conflict. 

Then I will explore further how the "organizational environment" (Britan, 

M. and Cohen, R., 1980), which for our purposes is the hegemony, historically 

influences social reformist/political militant subcultural organizational 

structure. The dominant culture retards the development of revolutionary 

consciousness and a concomitant revolutionary counter-hegemony by 

indirectly producing organizational divisiveness. An understanding of this 

process, a product of my self-reflexive, subjective observation and praxis, may 

have importance for counter-acting its effect and developing a more viable 
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revolutionary praxis. If we can discover how inter-organizational conflict, 

which I argue is partially the result of praxes chosen in response to the 

hegemony, arises in the social activist community, the possibility of engaging 

in more self-conscious and influential action via the construction of a more 

viable revolutionary praxis and counter-hegemony is improved. The major 

task at hand is to understand how fundamental contradictory social structure 

impedes certain organizational aspects of subculture. 

II 

Oxfam-Canada has local committees in Victoria, Vancouver, Vancouver, 

Lethbridge, Medicine Hat, Calgary, Edmonton, Saskatoon, Winnipeg, Sault 

Ste. Marie, London, Kitchener-Waterloo, Toronto, Peterborough, Ottawa, 

Moncton, Halifax, and St. Johns. Oxfam-Canada is "an independent member 

of an international association of Oxfam organizations (originally the Oxford 

Committee for Famine Relief) in the United Kingdom, Belgium, the United 

States, Australia and Quebec." Oxfam-Canada works in collaboration with 

these other Oxfam organizations and with many other Canadian and 

international non-governmental organizations." (Oxfam-Canada, 1985 Year 

End Report). Coordinators of local Oxfam committees and the central office 

are paid. This most probably constitutes "administration costs", (3.3%) and 

"project management", (3.5%) of total expenditures. Most of Oxfam's labour is 

volunteer with the occasional money from government job creation funds such 

as the Alberta government's S.T.E.P. (Summer Temporary Employment 

Program). 
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Oxfam-Canada is split into three regional boards. Calgary is in the 

Western board. Without discussing all the details ... lt would seem that the staff 

member of each local administration, a number of "experts" or "sector reps", 

and Oxfam's National Board of Directors (twenty members) constitutes Oxfam-

Canada's core decision making body. The staff member of each local 

administration is accompanied to board meetings by a volunteer who is 

selected by the local committee. The practice of allowing volunteers to go to 

board meetings is a good one. However, this condition still means that 

decision making is mostly influenced and left upto the above mentioned core 

group. Bureaucratic decision making with its tendency to become hierarchical 

is as common within political militant subcultural organizations as it is in many 

other sorts of organizations. 

It appears from Oxfam publications that the leadership is aware of the 

contradictions of capitalism and dependency theory although they don't use 

these expressions in their publications: 

Oxfam-Canada is tackling the underlying causes of poverty and hunger 
by supporting groups organizing for fundamental change and progress 
in the Third World. Our work with our partners in Africa, Central and 
South America, and the Caribbean, is based on the belief that disasters 
such as famine are never simply accidents of the weather or history. 
They are part of a pattern of underdevelopment which exist throughout 
the Third World. But important changes occur when people identify and 
attack the roots of their own problems ... 

It is not so much that we have more resources, as it is that we control 
more resources. Corporations based in the United States and Europe 
control the bananas, cocoa, palm oil, coffee, cotton, and other goods 
that the Third World produces for export. These corporations get more 
of the profits from sales than do the producers. On a smaller scale local 
elites also benefit at the expense of the vast majority of their people. 

(Inside Oxfam, Dec. 1985) 
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The goal of Oxfam, then, is to gently educate people on the "real causes 

and solutions" to the problems in the "Third World" and to support struggles of 

independency from imperialistic interests. Like SalvAide, Oxfam praxis is not 

concerned with creating a mass movement in Canada but with developing 

ongoing fundamental social structural change in underdeveloped nations. 

The major differences between Oxfam and SalvAide lies in Oxfam's size, 

recognition, and firm establishment in the activist community. Oxfam supports 

a broad number of national independence struggles while SalvAide, a 

relatively new organization, is smaller and focussed on the people's struggle 

in El Salvador. SalvAide in the first two years of operation has gained much 

legitimacy and strength through its devoted and hardworking members -

especially the leadership, its ability to survive as an organizational and 

counter-hegemonic entity, and its recognition by prominent Federal 

government officials, such as, Warren Allmand M.P., Ed Broadbent M.P., Lloyd 

Axworthy M.P., Cyril Keeper M.P., and Dan Heap M.P. SalvAide, a relatively 

new organization, proceeded to extract funds from essentially the same 

market as Oxfam does. This has influenced their inter-organizational 

relationship. 

* 

The C.P.L (Canadian Party of Labour) is a covertly discrete organization 

in that the core leadership does not work openly under the C.P.L. 

organizational title. Instead the small dispersed leadership, prefers to create 

local organizations whose members are isolated from any decisions on policy 

and organizational development. The core leadership supplies the counter-
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hegemonic information, particularly that concerning South Africa and more 

recently, racism in general, on which local social activist volunteers act. Due 

to these secretive circumstances, I have little information from which to make 

an accurate assessment of this organization but I can extrapolate from what I 

see happening locally. In Calgary, C.A.R. (Committee Against Racism), is 

directed by the C.P.L. leadership. 

People, like myself are aware but not concerned about, the undemocratic 

(the dominant cultural view of what is undemocratic) condition of these 

organizational arrangements. Like other organizations encouraging decadent 

hegemony the leadership is granted legitimacy by the subculture as they are 

dedicated to working for the best interests of the international working class. 

This organizational structure is clearly a product of having to work within the 

hegemonic environment. The rigid bureaucracy is deemed necessary in 

order to prevent infiltration, shield the newcomer from the intimidating 

complexities and hierarchies of a national/international revolutionary 

organization, and consolidate and make more effective and efficient the 

leadership. 

As with other organizations of the social activist subculture, legitimacy is 

created via the establishment of a subhegemony conducive to the social 

reformist/political militant subculture and accepted by the dominant culture at 

large - in C.A.R.'s case, the need to fight against racism. By organizing rallies 

and showing films C.A.R. is undoubtedly playing an important role in 

combating the ultra-right movement manifested by such groups as the the Ku 

Klux Klan and the Aryan Nations. Through its sister organizations, C.A. R. also 

has influence in the Women's movement. Despite the particularly rigid 
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hierarchy, the group feels it is justified because it is operating in the best 

interests of the liberation struggles of South African and Native Canadians, 

and the international working class. Their praxis, mainly the product of the 

central leadership's theorizing, appears to be: keep the leadership small, 

create local organizations that support the fight against what members of the 

dominant culture would easily find immoral - racism, and help encourage the 

development of organizational skills. 

The leadership both directs constructively and sometimes creates, 

individual realizations of the social structural contradiction. C.A.R. leaders, by 

directing the enthusiasm of young people, relieve their sense of helplessness, 

cultural disillusionment, and alienation. The leadership provides accurate 

counter-hegemonic information and ways to act based on this information. 

Information on how to act is important, as effective social action is the hardest 

thing to do. Action of any kind usually encourages the development of 

consciousness. Presumably, the C.P.L. leadership hope to eventually form 

part of the vanguard party of a revolutionary movement in Canada. 

* 

The Y.C.L. (Young Communist League} is organized like many other 

politically militant subcultural organizations, across Canada. In Calgary the 

committee is made up of about eight people most of whom are in their 

twenties. As mentioned earlier in chapter 6, each member is responsible for a 

different "sector" such as the Women's movement, Peace movement, or 

Labour movement. In this city, anyway, they do not seem to be involved in 

organizing specific Y.C.L. fund raising events. Instead they appear to 
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concentrate on working in other groups, organizing public Y.C.L. awareness 

meetings, and educating themselves. The Y.C.L., along with its task 

orientation, serves as a focus for socializing - many members are close friends 

with each other. Although the organization appears acephalous; certain 

individuals exert their leadership capabilities informally via their intelligence, 

education, organizational skills, and personalities. 

In the last two years, the local Y.C.L. membership has remained the 

same. However, Y.A.P. (Youth Action for Peace) which is informally tied to the 

Y.C.L. through cross membership, appears to be thriving amongst a younger 

crowd. Much of its membership comes from high schools.[1] I was recently 

told from separate informants that Y.A.P. in Calgary has 40-50 members. The 

Communist Party of Canada (C.P.C.) has always been active in the Peace 

Movement. The now defunct Calgary Disarmament Coalition (C.D.C.), for 

example, had as its chairperson, a C.P.C. member. I am always emphatically 

told though, that this does not mean that the C.D.C. is the C.P.C. These 

arrangements - the involvement of the C.P.C. in Y.A.P. and the C.D.C. - allow 

for the maintenance of bureaucratic centralization. 

The Y.C.L. has attributes of an age-set with selective individuals being 

recruited into the C.P.C. much like the Komsomol in the U.S.S.R. The Y.C.L 

itself, presumably recruits selectively from its disenfranchised organizations 

when it feels that membership is waning. As there does not appear to have 

been many new recruits to the Y.C.L. in the last two years I expect that a group 

introversion has taken place which makes it socially uncomfortable for new 

recruits. This, in turn, probably makes it difficult to find new members when 

the time comes. Group introversion takes place due to the close social 
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bonding within the organization - a response offering a respite from alienation 

and a mutually supportive environment to those who have marginal beliefs in 

respect to the dominant culture. An encounter group atmosphere emerges 

from which members also receive a sense of personal identity and meaning. 

This atmosphere is common to many subcultural organizations. However, the 

introversion of the group (a function of the dominant culture) does not facilitate 

recruitment of new members. 

* 
Syntax Arts Society, which is run by two individuals, is located in 

Hillhurst-Sunnyside Community. This community forms a focus of social 

activism, and the more liberal, young urban professional, petite bourgeoisie. 

The Arusha Centre, the Food Co-op, the Hillhurst-Sunnyside Community 

Association, home of Oxfam's office and a number of other community groups, 

the Plaza (Calgary's only repertory movie theatre), and Katimavik's office, 

before the program was cancelled, are all located in the Hillhurst-Sunnyside 

community. The "artsies" slowly moved away as the rents got higher, and the 

neighbourhood became more commercialized ("trendy") through the 

development of restaurants and offices. The artsies that do remain do so 

mainly because the Hillhurst-Sunnyside community is conveniently close to 

the Alberta College of Art. 

The activities of Syntax include the provision of a community space for a 

nominal rental fee, involvement with the Hillhurst-Sunnyside Community 

Association, involvement with civic politics, the recent ongoing attempt to 

establish a community garden, the production of graphics and posters, and 

the running of a regular informal Friday night social. The latter is attended by 

affiliates of the social reformist/political militant subculture. Syntax is also a 
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member of the Coalition against Human Services Cutbacks discussed in 

chapter 6, and approximately two years ago, was the centre for the fight 

against the L.R.T. (Light Rail Transit). Syntax was also the Calgary centre for 

the fledgling Green Party which unfortunately never made it from the nest. 

Ill 

Social activists are generally aware that some individuals and groups do 

not "get along" either at the local or the national level. If one is not 

immediately involved, these animosities are usually ignored. Thus, the rank 

and file usually dismiss them as mere "human nature" or "personality clashes", 

or with statements such as "its just the way things are". I argue that these 

animosities are symptomatic of deeper structural foundations of social conflict. 

Both the leadership and the rank and file of subcultural affiliates, because of 

their lack of broad theoretical interpretations and their tendency to be 

focussed on their own organization's mundane and day-to-day concerns, fail 

to conceptualize these deeper structural foundations of conflict. This conflict 

stems from differences of praxes and those differences are a function of the 

dominant culture. Members of the subculture understand the importance and 

benefit of working together and building "solidarity" but at present, the 

dominant culture inadvertently serves to make this difficult if not impossible. 

Although I am primarily interested in the structural forces of inter-

organizational conflict I fear that by only discussing them I will create the 

picture of a community wracked by "tribal warfare". Such is definitely not the 

case. Therefore, before I discuss conflict within the community, I will briefly 
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discuss some of the institutions and behavior patterns that build subcultural 

integration and harmony. 

I have already discussed some of the institutions present in the 

community that help build inter-group cohesion and thus contribute to the 

existence of the subculture. Specifically, these were Network and Arusha, 

both of which attempt to take "non-partisan" positions. On Network, for 

example, it states "Individual agencies of Network do not necessarily support 

all of the aims and objectives of each member agency". Syntax, by providing 

community space for "progressive" organizations and through its running of 

the Friday night social, also contributes to social solidarity. It also provides for 

the "in-group" some sense of self and collective identities and magical relief 

from alienation. The non-task orientation and stress-free atmosphere at 

Syntax provides an opportunity for affiliates of the subculture to exchange 

information and political philosophies or in other words to generate culture. 

Many of the smaller social groupings observed at Syntax extend outside 

of its subcultural salience in the form of organizational affiliation and personal 

friendships or both. Friendship circles as observed at Syntax are subculturally 

specific. For example, I have never met a business or accounting student 

there. The social separation of the dominant culture from the subcultural 

minority serves to increase the dominant/ subordinate cultural division and to 

reinforce the subculture by isolating the dominant culture. 

Subcultural salience is reached at the various activities and events that 

the organizations of the subculture organize. These activities and events 

provide opportunities to meet like-minded people and revive old 
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acquaintances. Importantly for this discussion, these events give the 

opportunity to demonstrate "solidarity" with the group that is holding the event. 

Most people seem to be aware of this purpose. Sometimes people will just 

show up for a short period as opposed to the whole evening to demonstrate 

their support. At SalvAide meetings the question was often raised to who was 

planning to attend group X's activity so as to assure that SalvAide would at 

least be represented. It is generally considered good policy to do this - to 

demonstrate solidarity and to stimulate reciprocity. The opposite situation, that 

is, having no representation at others' events; generates ambivalence and 

inter-organizational divisions. At one SalvAide event, nobody from the other 

political militant organizations showed-up. This was considered by some 

members of SalvAide to be diagnostic of the other organizations' ambivalence 

towards SalvAide's work. Their absences caused many a snide comment and 

aggravated inter-organizational tensions. 

In as far as we have subcultures, we have necessary subhegemonies 

which stem from certain individuals' abilities to influence opinion and decision 

making. These subhegemonies, fused with individual common-sense 

realizations of contradictory social structural phenomena, generate 

subculture. Assumptions such as "apartheid will exist as long as 'first world' 

support continues" and "the U.S. is the source of much world conflict", are 

examples of ideas which are the product of subcultural subhegemonies which 

proliferate due to individual experiences of their validity. The major difference 

between the hegemony and the subhegemonies is that the subhegemonies 

represent closer views of social reality and are intended to be in the best 

interests of the majority - the international working class. A condition where a 

subhegemony of subculture proliferates, becomes unified, and gains control 
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over the means of production, can be likened to the condition which Lenin 

called "the dictatorship of the proletariat". At present, unification is absent due 

to an inability for the perpetrators of the subhegemonies to consolidate their 

organizations and agree on a common revolutionary praxis. This inability 

must be seen in relationship to the hegemony which necessitates a variety of 

organizational praxes that tend to create inter-organizational divisiveness and 

negate each others counter-hegemonic impacts. 

* 

The final category of behaviours and institutions that build cohesion were 

discussed in chapter 6, under the topic of social reformist posturing. This 

phenomena, as a practical consideration to working within a hegemony, 

allows many more people to support (albeit with contradictions) the activities 

and philosophies of the subculture. At the same time that the praxes of 

political militant social reformist posturing allows the growth of subhegemony 

through the creation of a broader base of support, it contains its own negation 

which impedes political militant subcultural development. The system of 

beliefs generated by social reformism, postured or otherwise, is contradictory -

it still contains and promotes ideology. All things considered, however, 

creating a social reformist movement which appeals to many adherents of the 

dominant (liberal) ideology is an important first step towards a unified political 

militant consciousness. The social structural contradictions will eventually 

expose themselves to individuals through their own seminal praxis. When an 

individual is bothered enough to try and do something about some perceived 

social ill - the powerful forces thats/he is up against can be realized 

whereupon the development of consciousness proceeds. 

109 



IV 

I will now discuss further the structural aspects of how the hegemony in 

which subcultures are always situated, impedes subcultural growth and the 

development of a more effective, integrated, political militant consciousness. 

First, there is the condition whereby the subculture does not expand. This 

functions to produce debilitating hierarchy and competition for the scarce 

resources of cash and volunteers. Second, there is alienation from the means 

of production and hence, the need for subcultural affiliates to work outside of 

his or her social activist activities. And third and most importantly, the different 

praxes, directed by the various leaderships, like the impeding effect of social 

reformist postures, tend to cause consciousnesses which contain specific 

contradictory elements and much inter-political militant organizational conflict. 

The hierarchical organizational social structures which emerge in political 

militant subcultures must also be viewed as having been influenced by the 

hegemonic condition, especially its potential for political society activity. 

However, I have not had time to investigate this. 

The relative non-expansion of the subculture is attributable to the 

dominant culture which promotes a general suspicion of "grassroots" 

organizations, i.e. those that are not government or business. Labour union 

formation and the growth of the student movement are particularly prone to 

suffer from this. 

Businesses can form national organizations for the purpose of amassing 

capital, but any non-business, "grass-roots" organization is feared for reasons 
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such as the "leadership are all corrupt" and "self-interested", or they are 

"commies". I was able to observe these sorts of sentiments during my C.F.S. 

(Canadian Federation of Students) lobby efforts at Selkirk College. Despite 

the "painfully democratic" structure of C.F.S.'s decision making, there still 

existed non-factual detrimental myths, which in the case of Selkirk college, 

were perpetuated by the reactionaryism of a few individuals seeking to create 

their own student organization. This "big fish in the small pond" mentality is 

common in the student movement and is a great impediment to the growth of 

effective national lobbying. According to a prominent member of the C.F.S. 

(Pacific Region) and some Selkirk College students, the spreading of false 

rumours and subsequent fractionating at the College was encouraged by 

Provincial Government affiliated students who were seeking to break the 

power and growth of the student-based national student movement. It would 

seem that the conservative British Columbian Provincial Government 

considered the C.F.S. threatening because its emphasis on a "quality and 

accessable education for all" was not in keeping with the governments 

intended policies. (Selkirk College by the way, eventually voted 70% to 

remain in the Federation.) 

* 

Social activist organizations often emerge as introverted task-oriented 

entities such as described in the Y.C.L. (Young Communist League). This 

retards and sometimes prevents the integration of new members. Group size 

is limited by its organizational capacity - 7 or 8 seems to be about the norm, its 

part-time volunteer membership and the leadership's praxis of bureaucratic 

centralization, that is, the policy of only allowing growth in disenfranchised 
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organizations. Once the leadership has consolidated a trustworthy core 

membership, it is reluctant to expand as this is difficult to manage and poses 

possible challenges to the leadership (or intelligencia) - especially if 

"democratic" procedures were instigated. Any expansion that is made, is 

usually done by establishing disenfranchised, satellite organizations that have 

no say in the form of the counter-hegemony. These conditions which are 

"undemocratic" by liberal standards should be seen as necessary 

organizational structures for working within the hegemony. These sorts of 

arrangements place a lot of responsibility on the leadership and can have 

detrimental effects on the delicate organizational structures if, for example, the 

leadership developed incompetencies. 

Things usually get done at the local level of social activist organization in 

a rather ad hoc way - often without much centralized organization. The major 

reason that events can be pulled-off with this organizational structure is based 

on the degree of trust between members that has been built up by working 

together over a long period of time. Saying that you will do something and 

then not doing it is the ultimate mistake that in some cases can neutralize 

everyone's effort. This organizational structure has its benefits and can 

function well. The problem with it, is the tendency for group introversion and 

hierarchy formation. The trust required of people to do what they say, is 

essential. Newcomers are often hard to integrate as they are not as 

interconnected with the ad hoc communication networks and have not 

achieved the required trust and knowledge of the various struggles. Also, 

newcomers are exposed to an informal hierarchy and a set of solidified inter-

personal relationships of the group members which may act as a deterrent to 

continue their involvement. The size that a group can reach, based on 
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acephalous organizational structure, seems to have a natural limit that can 

only be broken with experienced full time co-ordinators such as those found in 

Oxfam. 

The possible expansion of political militant subculture suffers from the 

inability to develop effective organization. The individualism and debilitating 

introversions that exist can be seen as the by-product of the dominant culture. 

The growth of political militant subculture is also impeded simply by the fact 

that nobody can afford to work within an organization without a wage. People 

are generally reluctant to support full-time activists from their own pockets. 

And, without full time workers the committees are destined to be small, 

introverted and thus stunted. Any money that is provided by government 

grants tends to have a co-optive effect in that economic dependence is 

created, hierarchy becomes more entrenched, and social reformist posturing 

becomes even more necessary. 

The economic bases of political militant organizations are practically 

non-existent as small profits are used to support the various external 

programs which are among the primary goals of the organizations. 

Fragmented organizational efforts are never channelled towards the formation 

of some sort of small business collectivity or situation where daily 

responsibilities are shared on a regular basis. It seems that alienation from 

the means of production keep members individualized and, hence, reluctant 

to form commitments which could provide a substantial socio-economic base. 

Most social activists work on a part-time volunteer basis. The dedication 

they usually possess is beneficial but often not enough to maintain 
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organizational efficiency. If social activists were free to work full-time, the 

organizations would run more smoothly and be much more effective. 

Unfortunately the absence of money makes this virtually impossible. People 

must work at alienated wage labour so the time spent on social activism is 

diminished greatly. When one has to work 40 hours a week and take care of 

individualized responsibilities such as grocery shopping, cooking, bill paying, 

laundry, and maintaining a non-task oriented social life, there is not much time 

left. "Burnout" is a common expression referring to the condition resulting from 

the stress of having done too much work or having taken on too many 

responsibilities. 

Certain "social activist" organizations which have the 

organizational potential because of their established status, full time workers, 

and leadership capabilities, will actively look for volunteers. Certain small, 

introverted and organizationally isolated groups who work well together, 

usually on a specific issue, are targeted as the potential source of volunteers. 

On one occasion an informant expressed some ambivalence when she 

discovered that key personnel of C.A. R. (Committee Against Racism) and 

Oxfam were attending U.C.C.A. (University Community for Central America) 

meetings. It appeared as if these organizations were more interested in 

recruiting U.C.C.A. members for their own organizations than assisting the 

development of U.C.C.A.. Such behaviour tends to cause animosities which 

could be lessened if the more organized groups concentrated on recruiting 

non-active persons rather than recruiting people who are already serving 

When organizations have events there are only so many "progressives" 

that will attend. Newcomers to social activism are usually in the minority - this 
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of course, depends on the nature of the event. If there are a number of events 

occurring in close succession, or in some cases, two separate events on the 

same night, it creates a situation in which people have to choose between one 

event or the other. This condition leads to, and sometimes is a symptom of, 

divisiveness. 

One time SalvAide and A.M.P.E.S.[2] had events planned for the same 

evening. This event was the symbolic culmination of failed C.P.C. attempts to 

work with SalvAide over the preceding year. These events will be described 

below. 

In Canada, the A.M.P.E.S. organization was virtually created by the 

C.P.C. as a result of SalvAide's rejection of C.P.C. attempts to work with 

SalvAide. This rejection was evidenced by SalvAide having ousted C.P.ers 

from the local SalvAide committee and its first national general meeting. To 

many of the SalvAide members, influenced highly by the leadership, it 

appeared that the C.P.C. were not just interested in working in solidarity but in 

"establishing a C.P.C. presence within SalvAide for their own centralized 

purposes". The truth as to whether or not the C.P.C. were trying to "establish 

their presence" is irrelevant (the C.P.C. denied this motivation). What is 

relevant is that SalvAide members had this impression. A local C. P.er who 

worked within the local SalvAide committee was eventually ousted soon after 

she announced her plans to attend SalvAide's first national general meeting. 

(Earlier she had complained of not having any money - the question on the 

SalvAide members minds at that time was "Where did she get the money?".) 
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The presence at this general meeting of yet another C.P.er confirmed the 

SalvAide suspicion that the C.P.C. were trying to "gain a presence in 

SalvAide". This C.P.er, after openly declaring his affiliation on the second 

day, was asked to leave by the SalvAide leadership. The general SalvAide 

sentiment, again highly influenced by the leadership, was that the C.P.C. was 

attempting to "infiltrate" SalvAide for its own centralized purposes. The truth of 

the matter has been a puzzle for me. One conclusion that I have made is that 

indeed the C.P.C. wanted to be involved in something that they saw as having 

potential, not just because of the connections, but because they sincerely 

believed they could help. SalvAide leadership didn't want the help. Nor did 

they want to be affiliated with the C.P.C. or any other overtly political militant 

organization, as they were trying to keep the SalvAide image as liberal and 

free of accusations of "communism" as possible. 

The C.P.C. reaction, it seems, was to develop A.M.P.E.S., which 

SalvAide members saw as an attempt to work in the same sector that 

SalvAide had virtually created. Therefore, SalvAide members viewed the 

creation of A.M.P.E.S. as highly divisive and generally retrogressive. Perhaps 

SalvAide reacted too strongly to C.P.C. attempts to become involved - the 

C.P.C. explanation given to me was that it "just wanted to work for SalvAide 

like all good communists who desire to work for social change". If this is so, 

the C.P.C. must become more aware of the divisiveness and hierarchical 

implications of their praxis which does not necessarily create the "unity" they 

desire so fervently. 

The C.P.C. and other political activists, should realize, as shown in the 

above example, that divisiveness arises from differences of organizational 
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praxis. SalvAide was accused of "red-baiting" and the Y.C.L. was accused of 

attempted infiltration for hierarchical purposes. The latter, considered 

legitimate by the C.P.C, was considered detrimental by SalvAide, as the 

overall goals of the C.P.C. are not as focussed as SalvAide's. Thus the C.P.C. 

presence would diffuse the goals of SalvAide, namely, full and unconditional 

support for the revolution in El Salvador. 

* 

As indicated earlier, the rank and file of each organization, have their 

concerns shaped, limited and manipulated by the counter-hegemonic 

information provided by the leadership of each organization. Usually a frame 

of reference vis-a-vis the class struggle, is offered by the more conscious 

leadership, in terms of particular organizational goals and interests. The 

informational isolations that result appear necessary in order for the various 

rank and file members, who often have a lower level of consciousness than 

the leadership, to comprehend at least a model of the larger condition: the 

global class struggle. Divisiveness is produced inadvertantly through the 

limited consciousness which develops from the various praxes that the 

leadership devises in consideration of the hegemony. Thus the unity needed 

for a more decisive "war of position" is being structurally and ultimately 

fragmented by the hegemonic conditions. 

The particular issues in which each organization are involved are 

extremely emotional because of the horrors of political society activities - I will 

spare the reader from the many gruesome examples. The result is that each 

rank and file member sees their organization's goals as the most important, 
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and often will not appreciate the work and goals of other organizations. In 

other words, the actions of one organization are never properly identified as 

part of the same class struggle. For example, the popularity of the Tools for 

Peace campaign results mainly from the popularity of Nicaragua in the mass 

media and the ability of individuals to visit Nicaragua. Informants have even 

said that the media focus on Nicaragua serves to distract attention from the 

American backed military activities in El Salvador - particularly from their 

brutal methods and the regular harassment of civilian populations. 

Unfortunately, in the strategic revolutionary praxis of supporting Nicaragua, 

support for El Salvador and other Latin American people's struggles, has 

been less forthcoming. Therefore, the nature and severity of the objective 

social structural contradiction as represented in Calgary's social activist 

subcultures, is skewed. This condition undoubtedly will change after the 

inevitable popular insurrection in El Salvador. When this occurs it may incite 

an American invasion and without doubt, an enlarged subcultural response 

outside of Central America. 

SalvAide, a relatively new organization, has created friction within the 

overall political militant subculture. The greatest opposition comes from those 

organizations with democratic c~ntralist praxes - the C.P.L., and the C.P.C. 

which focus on social change in Canada, and Oxfam which focus on social 

change in the Third World. The C.P.L. and C.P.C. accuse SalvAide of being 

"sectarian" as SalvAide refuses to integrate itself into their organizations thus 

fragmenting the centralization of a counter-hegemony. Oxfam, in Calgary at 

least, feels that SalvAide presents a threat to its support and popularity. On 

the other hand, SalvAide refuses integration into these organizations as it 
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SalvAide refuses integration into these organizations as it feels that their 

praxes do not place enough emphasis on the imminent Salvadoran 

revolution. 

These inter-organizational frictions were mainly observed in the inability 

for many leaders of the various political militant organizations to work freely 

together. For example, a national concern involving the way SalvAide was 

channeling its aid directly to the people was cause for much bitterness 

between the local Oxfam and SalvAide leadership. SalvAide's direct aid was 

contrary to a general agreement about channeling all aid money through one 

particular agency which would oversee where the money was most 

desperately needed within El Salvador. The disagreement was a legitimate 

one and was worked out at the national level. However, the disagreement 

served to legitimate the local Oxfam leader's on-going antagonism that was 

based in reality, I was told by a SalvAide informant, on the concern for the 

challenge to Oxfam's support. SalvAide, I was told, was defamed through 

malicious gossip which focussed on SalvAide's apparent "lack of solidarity". 

Once the discrepancy was rectified, the inter-personal tension, now lacking 

any legitimization, continued (SalvAide informant). The animosity between 

the local Oxfam representative and the local SalvAide representative 

transcended the original disagreement. This leads one to believe that there 

must have been some other source of difficulty which was not being stated 

openly. It seems in fact, that the Oxfam representative was upset about the 

growth of SalvAide because it was infringing on Oxfam's territory. In other 

words, SalvAide's presence decreased the "successfulness" and popularity of 

Oxfam which is also building ties with an emergent democratic government in 

El Salvador. Instead of the local Oxfam representative recognizing the 
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importance of SalvAide's work and contributing to a mutually supportive 

development - a development I understand is presently being discussed at the 

national level and evident by Oxfam's support of a recent national SalvAide 

Walk-a-than, the local competition for sector control caused a debilitating and 

unnecessary divisiveness. It was not just a "personality clash". 

Informants have told me that the other political militant organizations of 

Calgary feel that the intense selectivity of SalvAide praxis which focusses 

solely on the revolution in El Salvador, without any effort to 

contemporaneously revolutionize in Canada, would lead to another "socialism 

in one country" condition. Although this criticism has some merit, the ability of 

the dominant culture to restrict counter-hegemonies in Canada is greatly 

underestimated. Therefore, the argument for more support to Central 

America through a reallocation of priorities by social activists, may make good 

practical sense. Support for Central America should exceed mere lip service. 

People in the face of abject poverty are taking a stance against American 

imperialism at the Front Line - the choice to support them is a practical choice 

and an element of revolutionary praxis. Support for fundamental social 

structural change in Canada is necessary and important. However, fighting 

for justice in El Salvador will indirectly influence fundamental social structural 

change in Canada. For example, if more Canadians were aware of American 

foreign policy in Latin America, they would be more suspicious of the present 

Canada/U.S.A. "Free Trade" talks which have significant economic and 

cultural implications if the ruling party (the Progressive Conservatives) get 

their way. Therefore, support for the revolution in El Salvador and Nicaragua 

will indirectly support revolution in Canada. 
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Once the New El Salvador is created and the counter-hegemony creates 

a society free of capitalist contradictions it will become a model for further 

subcultural development in the rest of Latin America, and no doubt in "el 

Norte" as well. SalvAide's praxis does not totally disregard the "Canadian 

Left". The leadership which creates the counter-hegemony of "solidarity with 

the people of El Salvador", believes the historical conditions in Canada are 

such that attempts to organize the subordinated class here, represent a 

relatively inefficient allocation of energies compared to the potential of the 

same energy applications if applied toward aiding pre-revolutionary El 

Salvador. They reason that more support must go to the "Front Line" - to those 

who are presently engaged in the war against "Yanqui imperialism". Failure 

of the Canadian Left to recognize the strategic importance of El Salvador, plus 

the lack of material support that resulted from that, was largely responsible for 

the emergence of SalvAide. 

Intergroup rivalry or divisiveness within the social activist community 

appears to be a function of the variety of subcultural manifestations that are 

the outcome of the differences of organizational praxes. These praxes are 

given form by the leadership of the various organizations in response to the 

dominant culture. What we have uncovered is another subtle but highly 

effective way in which the dominant culture inhibits and confuses the social 

structural impetus for the growth of subculture. This should be seen along 

side the consent mechanism (see chapter 6) which also allows hegemony to 

be maintained. 
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CONCLUSION 

I originally set out in the Thesis Proposal to explain the relationship of 

"youth organizations" to the "power structure". What transpired was a 

discovery of subculture, civil society, social structural contradiction, and 

hegemony (or roughly the "power structure"). Hegemony was especially 

important as it provided an analysis of both civil and political societies. The 

latter, as history has shown, has the potential to not only impede subculture, 

but brutally destroy it. To avoid accusations of dogmatism for suggesting the 

existence of a social reality, the concept of praxis was adduced to justify and 

rationalize my subjectivism and personal influence on the field. This concept 

of praxis eventually became an observational category which was useful for 

examining processes of minimal hegemony and inter-organizational conflict. 

Subcultural organizations were essentially doing what I was doing; opposing 

the dominant culture and engaging in strategies to promote fundamental and 

beneficial social change. Like myself, certain subcultural organizations, were 

identifying the "social conditions" and applying social theory in social action -

though they may not have used the same terminology or analysis. 

Gramsci's concept of hegemony tackled the philosophical question; why 

doesn't capitalism falter under its own conflict inducing contradictions? This 

thesis should be seen as a further exploration of this question. Besides the 

more apparent explanations to Gramsci's concern; the processes of minimal 

hegemony seen in trade union co-optation, welfare programs, and 

bourgeoisification, or enlargement of civil society, I delved into the counter-

hegemonic productive process itself, to discover more subtle, but equally as 
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debilitating, ways in which hegemony operates. By utilizing the concept of 

subcultures - cultural solutions projected from social structural contradictions, I 

described how counter-hegemony producing organizations, by nature of their 

social reformism, can contribute to the reproduction of hegemony by 

becoming part of a consent mechanism. I also discussed how the hegemony 

remained integral via its tendency to cause a variety of different organizational 

praxes within political militant subcultures. Inevitably, these differences led to 

divisiveness. I concluded that despite the conjunctural (short term, 

immediately ineffectual) character of the movements that I observed, they 

were probably part of an organic (long term, effectual, not readily observable) 

counter-hegemonic historical movement, that will likely be manifested in the 

rise of social reformist political parties. I also pointed out danger of their 

influence on right-wing reactionaryism. 

The culture concept, as used by many social scientists, was shown to be 

unacceptable. Like functionalism, the culture concept was de-historicized and 

ideologized. The culture concept was replaced by the concept of hegemony; 

a concept which clearly embraces the missing dimension of the culture 

concept, namely, the dimension of ideology, which is basically, certain 

common-sense beliefs that allow the status quo to remain unchallenged. With 

the myth of a value-free culture concept dispelled, social science itself was left 

exposed to its own unavoidable value-ladenness. Without a value-free 

culture concept the theoretician is faced with the need to assess his/her own 

particular relationship to civil society and the maintenance of the very 

contradictory social structure in which s/he lives. 
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I proposed the existence of an objective reality - for no other reason 

except the practical concerns of social action. Man must act, therefore 

presumably, he should act in the best manner possible. He can determine the 

best manner possible by identifying a theoretical social reality, recognizing its 

epistemological foundations in the social context (for our purposes the 

contradictory social structure of a capitalist social formation), and then forming 

his/her social action with information derived from an analysis of that reality. 

In other words, he must use praxis. Marx's famous 11th Thesis on Fauerbach, 

"The philosophers have only interpreted the world differently, the point is, to 

change it" summarizes the ultimate importance of theoretically informed 

practical social action. 

The ethnomethodologist's criticisms were managed by claiming first that, 

ethnomethodology is not value-free as it de-authoritizes all accounts of social 

reality, including its own. It follows that ethnomethodology through its 

seeming neutrality, plays into the hands of political conservatism by failing to 

take account of the dimension of political power and class domination. 

Secondly, social realities can be broadly ranked according to the presence of 

ideological forms. Some are simply more ideological than others and hence, 

cannot be equated. 

The authority of my account stemmed from; 1) The validity that comes 

from having established a "social relationship" to my object of study; 2) My 

claim that the reader can "approach" knowledge of "objective reality" only on 

synthesis of both the discourse and the social context of the discourser; 3) The 

condition whereby the social context, from which a discussion of social reality 

was produced, was identical to the object of study. In other words, my 
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subjectivity appeared to have its origins in the same contradictory social 

structure (the social context) that I was using as explanation for the existence 

of subculture; 4) The contextual clarity of observation - as I was studying my 

own culture; and most importantly, 5) The practical need for identifying an 

"objective reality" from which social action could and did proceed. 

In my initial research I attempted to discover 

a way to categorize youth organizations. This initial problem was solved on 

discovery of Brake's classification of youth subcultures. In the work that 

followed a better understanding of "youth's" relationship to social structure 

and social change was developed. This was the goal set out broadly in my 

Thesis Proposal. I felt the need for an "applied anthropology", therefore I 

reasoned that I would have to make this thesis understandable to my 

informants. However as the work progressed and grew in complexity, this 

initial goal was unfortunately left by the wayside. The only recourse to this 

dilemma will be to write smaller, more palatable essays. 

Other related areas for research are plentiful. Some that interest me the 

most include; the influence that the concepts of hegemony and subculture will 

have on fundamental social change; a deeper analysis of the People's Front; 

the relationship of social reformist political parties to political militant 

subcultures; the relationship of trade unions and political militant subcultures; 

the development of subcultures in Calgary as the recession deepens; the 

politicization of cultural rebellion type subculture; an analysis of ex-

participants and leaders of Katimavik (Katimavik was a valuble social 

experiment and just because no social research was done when it existed 

does not mean that it is too late now); the evolution of the organizational 
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relationships of political militant subcultures in the "Third World" and their 

relationship to political militant subcultures in the First World - an important 

consideration if the Canadian state wishes to maintain good relationships with 

"developing nations"; the nature of ideology of members of law enforcement 

agencies and other armed forces; the deconstruction of ideological forms 

inherent in mass media and political rhetoric; the application of the notion of 

hegemony to small scale political organizations; and the subcultural 

development that would occur if the United States were to invade Central 

America or anywhere else, for that matter. 

From a de-ideologized functionalist theory and its related concept of 

culture, emerged the concepts of hegemony,subculture, and praxis. These 

concepts offered insights into "youth organization", not only for their 

descriptive abilities, but also for their potential application by political militant 

subcultures. They also provide guides for an anthropology of praxis by 

providing a moral rationale that allows the anthropologist to be engaged in 

influencing social action. Finally, this thesis also demonstrates the research 

potential of qualitative methodology. 

126 



FOOTNOTES 

CHAPTER ONE 

[1] In this thesis "social context" will refer to either one or both of the related 
macro and micro levels, contradictory capitalist social structure, and my 
location as a social activist respectively. 

[2] I believe certain things like "capitalist social structure" to be objective for the 
purpose of beneficial social action. 

[3] In Canada our policy makers arbitrarily define youth as persons between 
the ages of 14 and 24 (see Report of the Ontario Legislature's Select 
Committee on Youth), 14 to 25 (see It's Your Turn A Report to the Secretary of 
State by the Committee on Youth), 15 to 24 (Youth: A Plan of Action, Report of 
the Special Senate Committee on Youth). 

CHAPTER THREE 

[1] "Naturally occurring" refers to the social-Darwinian concept that culture is 
solely the evolutionary result of nature. Culture is not seen as being able to 
influence itself sui-generously. K. Davis presumed for example that culture 
was akin to an organism which adapted passively to the "natural", "non-
cultural", environment. 

[2] The forces of production refers to both the means of production and labour 
power while the relations of production refers to the kinds of social 
relationships to the means of production - in capitalism either ownership (the 
bourgeoisie) or non-ownership (the proletariat). 

[3] The traditional Marxist belief that fundamental social change would 
originate from the labour union movement is debatable as the industrial 
working class shrinks and becomes increasingly tied to consumer capitalism. 
(R. Bocock, 1986:13) 

CHAPTER FIVE 

[1] Two films entitled "D.O.A." (circa 1977) and "Decline of Western 
Civilization" (1981) may give us some clues as to the connections of punk and 
hardcore. The first documents the Sex Pistols tour of the U.S.A. which 
appears to have been mainly in the western states. The second documents 
the Californian "punk/ hardcore scene". It would seem that hardcore was a 
syncretism of local styles and imported punk. 
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[2] The expression "to gain salience" was adopted from M. Brake (1974). 
"Salience" refers to points at which subcultural differences "are suddenly 
brought into focus", such as at parties, and other social events. 

CHAPTER SIX 

[1] Langara Student's Union and affiliates for example, where able to steer the 
decisions of the Organizational Development Committee at the May, 1986 
General Meeting. 

[2] By "highly interconnected" I mean that many of the individuals in each 
organization listed, as well as some organizations that are not, will often know 
and support each other. 

[3] This is not intended to be a complete list of political militant subculture in 
Calgary, for example, there is also Green Peace, many representatives of 
national liberation struggles, and the presently dormant Green Party. 

[4] At present there is an organization - C.A.U.S. (Canadian Association of 
University Students) that stemmed from CAUSE'S initial attempts to establish 
a provincial student organization. The missing "E" demonstrates symbolically 
the castration of the rather undemocratic organization proposed ultimately by 
the provincial government. The idea behind C.A.U.S.E. was to establish an 
"A.C.T.I.S.E.C. - like" organization for Alberta universities. The problem that 
faces C.A.U.S. now is to draw the colleges into their organizational structure. 

[5] Unless, as rumour has suggested, a very small group (two women in 
Calgary) travel from city to city. 

[6] This may be false, I believe they are active with the Sikh community (H. 
Bains, 1985) 

[7] From what I have observed this maybe false too 

[8] This coalition was formed around February, 1987, in response to the 
Alberta Government's cutbacks. The Alberta Teachers' Association, and the 
Canadian Mental Health Association constitute the important decision makers. 
The Graduate Students' Association is also a member along with all the 
members of Network. 

[9] If we presume the continued success of political militant subculture for the 
moment which has its strongest effect of drawing people to social reformism, 
the present alignment between monopoly capital and elected politicians will 
faulter. An electoral success by the New Democratic Party would likely mean 
then, that the new government would be placed under tremendous pressure 
by monopoly capital and become even further co-opted thus further blurring 
capitalist contradictions. If the new Government refused to be co-opted (very 

128 



unlikely) then the non-class conscious populace would quickly interpret an 
imposed economic recession as mismanagement and return the old 
representatives of monopoly capital to power. 

[1 O] This is a good example of the liberal/ideological "interest group" theory. 

CHAPTER SEVEN 

[1] In El Salvador, as in most guerrilla wars, weapons and ammunition are 
obtained from the enemy (C. Guevara, 1969). 

CHAPTER EIGHT 

[1] Y.C.L. activities in the high schools was heavily frowned upon by the 
authorities - the existence of Y.A.P. then, which is not officially the Y.C.L., 
marks an important inroad for expansion of social activism - albeit with the 
necessary subhegemonic element. 

[2] A.M.P.E.S. is an El Salvadoran women's group which is affiliated with the 
El Salvadoran Communist Party - one of five Marxist influenced parties that 
are in solidarity with the F.M.L.N .. In Canada, A.M.P.E.S. works (nowhere 
near to the level of success as SalvAide) with the Communist Party of 
Canada. 
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